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Sermons for the Month of March 


DEVOTION OF THE FIRST FRIDAY 


THE PETITIONS IN THE LITANY OF THE 
SACRED HEART ; 


XVII. Heart or Jesus, DESIRE OF THE ETERNAL HILLS 


Let us imagine ourselves to be looking at a wide landscape; all 
around are mountains and hills, varying in height. Some are cov- 
ered with green pastures, but most are bare, for this is generally 
the case under the parching sun in the East. A solitary wayfarer 
is crossing the lonely tract of country; the sun has just set and 
in the firmament of heaven are appearing countless stars. There is 
no sound to attract his attention, and the traveller is thinking about 
his life, and of all the happiness and misery that he has met with 
during it. He is seized with a great longing for the joys that he 
| has hitherto missed, and for peace, which the solemn silence of 
nature seems to typify. As he walks on, thinking and praying, the 
stretch of country round him appears no longer to be dead and 
desolate, for God, the everlasting, infinite God, is with him, and 
in His hand are the earth and the hills, which have stood there 
since the beginning, and seem destined to stand firm for ages to 
come. These mountains and hills remind the wanderer of his fore- 
fathers, who once trod the same path that he is following, and he 
thinks of them as great and powerful on account of their virtues, 
their fortunes, their aims and their desires. They longed once for 
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the good things which the traveller now desires, and they begged 
for a Saviour and Redeemer to deliver them from all the troubles 
of life, from sin and guilt. He too prays, giving expression to 
his feelings, and says: “O Saviour come; come, Thou desire of 
the eternal hills! Come, O Thou Redeemer, whom my fathers 
longed to behold, my fathers, of whom the sight of these hoary 
mountains constrain me to think.” 

This is no unmeaning picture, the outcome of my imagination, 
that I have been describing to you. The Patriarch Jacob, who was 
guided throughout his long life by God’s Providence, made long 
journeys in the Promised Land, to Haran and back, through fertile 
fields and dreary deserts, and it was he who first put this thought 
into words. As he lay on his deathbed, he promised abundant 
blessings to Joseph, his favcrite son, and his descendants, and these 
blessings were to last “until the desire of the everlasting hills should 
come” (Gen. xlix, 26), 7. e., until Christ, the promised and long- 
expected Redeemer, should be born. The Patriarchs and all their 
pious descendants ardently desired to see Him. In the course of 
blessing his sons, Jacob exclaimed: “I will look for Thy salvation, 
O Lord” (Gen. xlix, 18). When God was about to send Moses to 
King Pharaoh, to require him to set the people of Israel free from 
bondage, the great leader, conscious of his own weakness, said: 
“T beseech Thee, Lord, send whom Thou wilt send” (Ex. iv, 13)— 
send the Redeemer, whom Thou hast promised. 

The prophet Isaias, the evangelist of the Old Testament, who 
spoke so plainly of the coming Saviour, exclaimed: “Drop down 
dew, ye heavens, from above, and let the clouds rain the just; let 
the earth be opened and bud forth a Saviour” (Is. xlv, 8). Many 
thousands must have uttered this prayer with and after the prophet. 
Habacuc, too, expresses the same passionate desire in the words: 
“T will rejoice in the Lord, and I will joy in God my Jesus” (Hab. 
iii, 18). Daniel again, who foretold so precisely the time of the 
Messias’ coming, is frequently termed ‘a man of desires’ (Dan. ix, 
23; x, II, 19). The Archangel Gabriel, before revealing to him 
the time of Christ’s coming, said: “I am now come forth to teach 
thee, and that thou mightest understand. From the beginning of 
thy prayers the word came forth, and I am come to shew it to thee, 
because thou art a man of desires” (Dan. ix, 22, 23). Great indeed 
was the longing of all the patriarchs and of the God-fearing Israel- 
ites for the Messias, who was to be their Redeemer. The more 
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they realized by God’s grace the misery and guilt of the human 
race, the more ardently did they long for His coming. They could 
not be admitted to heaven and to union with God until He came. 
No man, however highly gifted and favored by God, could bring 
them salvation, and, therefore, the Prophet Isaias promised them 
that God Himself would come and save them (Is. xxxv, 4). Jesus 
Christ, who was at once God and Man, was to save the human race. 

“When the fulness of the time was come,” as St. Paul says, “God 
sent His Son, made of a woman, made under the law” (Gal. iv, 4). 
The desire of the patriarchs was at last perfectly fulfilled; they 
were redeemed and went with Christ to heaven, where they possess 
Him, and the love of His Sacred Heart has satisfied all their 
longing, and the possession of Him has filled up the measure of 
their joy and happiness. His Heart is the greatest marvel of 
creation, full of infinite dignity and beauty, the abode of all virtues, 
and especially of the deepest love. Because as a holocaust of love 
It has consumed itself for them, It is the cause of the joy that 
they experience in beholding God face to face, and His majesty is 
reflected in the divine and human Heart of Jesus. If only we 
are not blind to the light radiating from that Heart, even here on 
earth, in this vale of tears, we shall give vent to our longing for 
It by exclaiming: “Heart of Jesus, desire of the eternal hills, have 
mercy upon us.” This Heart is in truth the object of the desires 
felt by our spiritual forefathers, the saints of the Old and New 
Testament, who stand before us as the highest of mankind, the 
everlasting hills. They stand adorned with virtues and graces as 
our unchanging examples; and just as they yearned for the Sacred 
Heart, ordering all their life and even shedding their blood to ob- 
tain possession of It, so are we, too, drawn powerfully and irre- 
sistibly to seek this precious treasure. Hear how intensely St. Paul, 
the Apostle of the Gentiles, desired the Sacred Heart, despising all 
earthly things. He said: “To me, to live is Christ and to die is 
gain,” and “TI have a desire to be dissolved and to be with Christ” 
(Phil. i, 21, 23). The craving thus expressed by St. Paul was 
felt by thousands upon thousands of saints, men and women, young 
and old, without distinction of age or sex. Did not the martyrs 
prove, by sacrificing their life, that to them Christ was life, and 
to die a gain? And all the other saints, of whom God did not 
require the sacrifice of life, but only perseverance in the struggle 
after perfection, might well give utterance to their desire of the 
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Sacred Heart in the words of the Spouse in the Canticles, saying: 
“I sought Him whom my soul loveth” (Cant. iii, 1). 

They found Him, no doubt, where we too find Him, in the inti- 
mate union produced by grace and in Holy Communion, but how- 
ever abundant the consolation is, which Jesus bestows on those 
whom He favors, at the moments of His visitation, nevertheless 
this happiness is of brief duration, and we must often add in sor- 
row: “I sought Him whom my soul loveth; I sought Him, and 
found Him not” (Cant. iii, 1). A lover of the Sacred Heart seeks 
Jesus everywhere, in leisure and at work, in prayer and in suffer- 
ing, saying, like the Spouse: “I will rise and will go about the 
city; in the streets and the broad ways I will seek Him whom my 
soul loveth.” Although there may again be ground for the com- 
plaint: “I sought Him, and I found Him not,”—although it may be 
necessary to ask the watchmen of the city, i. e., the Angels, in 
prayer: “Have you seen Him whom my soul loveth,” yet at last, 
at the hour of departure from this world, such a lover will find the 
object of all these desires, and will cry with exultation: “I found 
Him whom my soul loveth; I hold Him and I will not let Him go” 
(ibid. v. 4). Such a soul, when it reaches the City of God, will 
unite in praising God, and in extolling the Sacred Heart of Jesus 
with the Angels and Saints. Then, as Isaias says “the mountains 
and the hills shall sing praise” (Is. lv, 12) to the Sacred Heart. 
Mountains and hills are the Angels and Saints, whose wealth of 
virtue and grace we shall appreciate only in heaven. Together 
with us they will praise Him “upon whom the Angels desire to 
look,” extolling the Sacred Heart for which they longed so ardently 
on earth. In heaven they will shine resplendent forever in Its 
glory. We shall all be inhabitants of the holy city, which is en- 
lightened by the glory of God, “and the Lamb is the lamp thereof” 
(Apoc. xxi, 23). There all our desires will be satisfied, for, re- 
deemed by the Sacred Heart, we shall behold God in His glory 
for all eternity. Let us, therefore, pray with confidence: “O Sacred 
Heart of Jesus, object of all our desires, grant that we may behold 
and possess Thee in heaven, in union with the Angels and Saints, 
those everlasting hills; grant that help may come to us from the 
mountains to which we continually lift up our eyes (Ps. cxx, 1) 
and do Thou have mercy upon us.” Amen. 





MATERIAL FOR SERMONS TO CHILDREN 


A YEAR’S COURSE ON THE COMMANDMENT OF THE 
LOVE OF GOD* 


V 


FEAR Gop AND LovE Him AsBovE ALL THINGS 


I am the Lord thy God, mighty, jealous, visiting the iniquity of the 
fathers upon the children unto the third and fourth generation of them 
that hate Me, and showing mercy unto thousands to them that love 
Me and My Commandments. 

God punishes those who despise His Commandments and rewards 
all who serve Him faithfully. 

(a) The Justice of God—Some people imagine that God does 
not care whether men keep or break His Commandments; they 
even say that He has too much to do to trouble about our sins. 
Is this true? 

We know how, before the deluge, men disregarded the will of 
God. When Noah rebuked and warned them, they laughed at him; 
when he told them about the deluge, they despised him as a fool. 
They all believed that they would escape from the flood, and con- 
tinued to commit terrible sins. Did any of these sinners survive 
the deluge? Did the water spare a single one, and allow him to 
escape with his life? 

Pharao said boastfully: “Who is the Lord, that I should obey 
Him?” He fancied himself more powerful and greater than our 
God, and believed that he could do what wrong he liked, and remain 
unpunished. What happened to him and his people, when the Lord’s 
chastisement fell upon them? Were any of the first-born spared? 
Did one of the soldiers escape from the waves of the sea? 

When the Israelites murmured, God declared that no one over 
20 years of age should enter the Promised Land. Most of them 
probably disbelieved this statement, but did they set foot in the land 
of Canaan? 

Let us see how others have fared who despised God’s Command- 
ments. 

King Achab and his wife Jezabel were guilty of murder of 


.*Each issue will, like the present, bring an instalment calculated to fur- 
nish matter for the sermons at the Children’s Mass on the Sundays of th 
month. ud) pe de ES) 
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Naboth, and on the very spot where he fell, dogs licked up the 
blood of his murderers. 

Baltassar drank out of the sacred vessels from the Temple, mock- 
ing God, and that very night he was slain. 

The cruel King Antiochus caused the Machabees to undergo most 
fearful tortures, and himself died in horrible agony. 

God punishes every sin, and nothing escapes His notice, nothing 
is forgotten. He takes account of everything, and no one who 
despises His Commandments goes scot free. He is a mighty God 
and can easily crush the most powerful sinner. He never rests 
until each impenitent sinner has received the punishment that he 
deserves, for He is a jealous God. It is indeed true, as we read in 
Holy Scripture: ““Be not deceived, God is not mocked; as a man 
sows, so will he reap, the wicked perish, and their end is destruc- 
tion.” 

Who are the people who hate God? 

What is the meaning of the words: “The Lord is a mighty God”? 

Explain what is meant by saying that God is jealous. Show by 
examples how the Lord has shown Himself mighty and jealous in 
punishing sinners. 

(b) The Mercy of God—Why does God visit the sins of the 
fathers upon the children? 

Children generally resemble their parents; they are like them in 
feature and figure and they inherit their talents, such as a taste for 
drawing, painting or music. They are also very apt to fall into the 
same sins, as we read in the Bible that Cain’s descendants were 
wicked like their ancestor. Children are often much worse than 
their fathers, when these are wicked. Now God is too good to de- 
light in their destruction, and desires earnestly that they should be 
converted and improve. In order that children may not commit the 
same sins as their parents, or even worse sins, God inflicts many 
sufferings upon them, to make them turn to Him, and He does not 
cease to punish them until they can say with the Psalmist: “Thy 
discipline hath corrected me” (Ps. xvii, 36). The Lord does not 
punish in anger, but visits the children of sinners in the excess of 
His love. He might often forbear to inflict such penalties, if the 
fathers were not likely to lead their children astray by setting them 
a bad example. In this way the sins of the fathers bring suffering 
upon the children. Whenever God punishes the children, He aims 
at converting the parents. 
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Nothing in the world is so dear to parents as their children; they 
do everything for their welfare and happiness. Nothing causes 
parents so much grief as to see their children suffering; so that, 
when God visits the sins of the father upon the child, He prepares 
intense sorrow for the father, who can avert suffering from the 
children if he himself abandons his sins and keeps the Command- 
ments. God threatens to make the children suffer in order that 
their parents may be afraid to sin. He said once through the 
prophet Jeremias : “In vain have I struck your children” (Jer. ii, 30). 

God threatens to visit the sins of the fathers upon the children 
unto the third and fourth generation. If a man lives to be very old, 
he may see not only his children (the first generation), but his 
grandchildren and great-grandchildren (the second and third genera- 
tions). In very rare cases a man has seen his great-great-grand- 
child (the fourth generation). God’s threat extends to the third 
and fourth generations in order that a sinner may see the fearful 
consequences of sin during his lifetime. God punishes with a view 
to bringing him to repentance. This terrible threat reveals to us 
God’s infinite mercy, since even at the last moment He desires to 
save what is lost. What we read in the Book of Wisdom is always 
true: “O how good and sweet is Thy Spirit, O Lord, in all things! 
Therefore Thou chastisest those that err, by little and little, and ad- 
monishest them, and speakest to them concerning the things wherein 
they offend, that, leaving their wickedness, they may believe in Thee, 
O Lord” (Wisd. xii, 1, 2). 

Must the children always suffer to atone for the sins of the 
fathers? 

The piety of King Josias caused God to withhold the penalties 
which the sins of his wicked grandfather, King Manasses, 
would otherwise have brought down upon his descendants. God is 
just, and requites every man according to his works. He has said: 
“The soul that sinneth, the same shall die; the son shall not bear 
the iniquity of the father, and the father shall not bear the iniquity 
of the son” (Ezech. xviii, 20). Though a man may be the son of a 
wicked father, if he himself continues in the love and friendship 
of God, the promise contained in the First Commandment will be 
fulfilled in his case: “I will show mercy unto thousands to them that 
love Me and keep My Commandments.” 

The Fear and Love of God.—We have seen how God punishes 
those that hate Him and despise His Commandments; ought we not 
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to shrink in fear from every sin that brings down such terrible 
punishments? The Lord proclaimed His will amidst thunder and 
lightning, and the people, overwhelmed with fear, stood to hear the 
Commandments beside Mount Sinai, whence issued flames and 
smoke. May holy fear abide always in us, so that we may feel 
real horror of all grievous sin, and, when tempted, may cry, like 
Joseph of old: “How can I do this wicked thing and sin against 
my God? (Gen. xxxix, 9). 

There is nothing that we ought to dread and avoid so much as sin. 
We ought to lose and endure anything rather than transgress one of 
God’s commandments. 


Joseph in Egypt allowed himself to be cast, though innocent, into 
prison, rather than consent to sin. 


Abraham was tempted by his father to worship false gods, so he 
forsook his house and home, his lands and possessions, and went into 
the land of Chanaan. His fear of idolatry led to his departure. 
Afterwards he heard that God required him to sacrifice his own son, 
and as he loved God more than his son, he was ready to kill him on 
Mount Moria. 


The young men Sidrach, Misach and Abdenago had to choose be- 
tween worshipping an idol and being cast into the furnace. Their 
fear of sin and love of God made them choose the latter. 


Eleazar loved God beyond all things, and allowed himself to be 
tortured to death, rather than eat swine’s flesh. (2 Mach. vi.) 


In the same way the seven brothers , known as the Machabees, 
preferred to undergo the most terrible suffering rather than to sin. 
They valued the Commandments of God more highly than life itself, 
and died out of reverence for God. Think of the Apostles, how they 
were forbidden to preach Christianity, but they said: “We ought to 
obey God rather than men” (Acts x. 29). Men threatened to 
scourge them, and they willingly endured everything, but continued 
to preach for love of God; finally they were put to death and gladly 
laid down their lives for their Saviour. 


All these men preferred to undergo every kind of suffering rather 
than sin; they sacrificed their property, their life and everything 
that they had rather than offend God. Thus they loved God 
more than anything in the world, His will was the chief thing, His 
will was their will, and they gave up all for His sake. They loved 
God with their whole heart. 
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When do we love God above all things? 

We love God above all things, when we love Him more than any- 
thing in the world, and are ready to give up everything rather than 
offend Him by grievous sin. 

How can we show our love of God? 

We show our love of God by keeping His Commandments. “He 
that hath my Commandments and keepeth them, he it is that loveth 
me.” (John xiv, 21.) 

What reward does God promise to those that love Him? 

Look at Joseph ;—God made him ruler over the land of Egypt. 

What about Abraham ?—He became the founder of the race of the 
Israelites, and God said to him: “In thee all the kindred of the earth 
be blessed. This blessing lasted for more than a thousand genera- 
tions. 

How did God bless the young men in the fiery furnace? They 
received most honorable positions in the land. What about the 
Apostles? They became the rulers of the Church, and to this day, 
after nearly 2,000 years, they are still honored all over the world. 
Churches are dedicated to them and people sing their praise. 

Yes, God shows mercy unto the thousandth generation to them 
that love Him. If a man wants to be happy himself, or wishes his 
descendants to be happy, let him keep God’s Commandments, and 
so draw down His blessing. Our true reward, however, awaits us 
beyond the grave; it is there that we shall enjoy happiness that will 
last for ever, longer than to the thousandth generation. Why ought 
we to love God? 

We ought to love Him because He has bestowed upon us count- 
less beriefits, and never ceases to do us good. 

“Let us love God, because God hath first loved us” (I. John iv, 
19). “God so loved the world that He gave His only-begotten Son, 
that whosoever believeth in Him may not perish, but may have life 
everlasting” (John iii, 16). 

How can you prove every day that you love God above all 
things? When you hear the church bell in the morning, you can 
show that you love God more than your bed by getting up quickly 
and going to Mass. 

If you feel inclined to take some fruit, or money, or anything 
else that does not belong to you, say to yourself: “Love God most,” 
and the temptation will vanish. 

If you have not finished your lessons, or if your mother gives 
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you some work to do for her, when you would like to run about 
and play, say to yourself: “Love God most.”. Love God most of 
all when some one suggests to you to do wrong, perhaps to tell lies, 
or to steal, or to hit another. When such a thing happens, act as 
Joseph did, and say: “How can I do this wicked thing, and sin 
against my God?” If you are punished for refusing to do wrong, 
remember that any kind of suffering is better than to commit sin, 
and that you are like the Apostles, who were glad when they were 
scourged. In this way you will be fulfilling the first and greatest 
Commandment, and loving God above all things. 

The meaning of the first Commandment may be summed up in 
the words: “Thou shalt love God with thy whole soul, with thy 
whole mind and with thy whole heart.” 

What does the first Commandment require of us? 

The first Commandment requires us all to try to know God, to 
trust Him and to love Him. The Church adds the further require- 
ment to believe all that God has revealed and all that she herself 
teaches. Here are additional duties laid upon Catholics; unhappily 
they give rise to fresh transgressions, viz., to sin against faith. 

Sins against the Church—(a) Against the teaching authority of 
the Church (sins against faith). 

(b) Against the priestly authority of the Church. 

1. Sins in the reception of the Sacraments: 
Sins in the tribunal of Penance; 
Sins in receiving Holy Communion ; 
Sins against the holy Sacrifice of the Mass; 
Sins against Extreme Unction (delay in receiving it) ; 
Sins against marriage. 
2. Sins against things, persons or places that have been 
blessed or consecrated. 

(c) Against the pastoral authority of the Church; sins against 

the Commandments of the Church and law of fasting. 





SHORT SERMONS FOR LOW MASS 


THIRD SUNDAY IN LENT 


THE MAN POSSESSED BY A DEVIL IS A TYPE OF 
THE SINNER 


St. Matthew records in somewhat more detail the same miracle 
of which we read in to-day’s Gospel. He tells us: “Then was 
offered to Him (Jesus) one possessed with a devil, blind and dumb.” 
It very often happened, when a devil took possession of a man’s 
body, that he was rendered blind or dumb, deaf or lame, being pre- 
vented from using one or more of his senses. In this case the man 
possessed by a devil was certainly most miserable, for he lived in 
the world, but could see nothing of all around him, being encom- 
passed by impenetrable darkness. He had lost the use of his speech, 
and could not communicate his sorrows and sufferings to anyone, 
nor seek sympathy in his troubles. 

This poor man is a type of a sinner. In his case the devil had 
taken bodily possession of him, and in a similar fashion, when a 
man sins, he opens the door of his heart to his enemy, who enters 
and takes possession of him spiritually, influencing more or less all 
his actions, thoughts and desires. The man brought to our Lord 
was blind and dumb in consequence of being possessed by a devil, 
and in the same way the spirits of evil make sinners spiritually blind 
and dumb. 

1. A sinner lives in the Church of God like a blind man in the 
world; he is a wrétched, unhappy creature, perceiving nothing of 
the dignity and beauty of the Church. He is blind, for he cannot 
see the way that leads to salvation, and so he wanders along devious 
paths, hurries irresistibly down towards the abyss, not looking 
whither he goes and not recognizing his peril. A sinner is blind as 
to his own condition. A man whose eyesight has failed him is 
aware that he may easily miss the right road, and so he trusts others 
to guide him. But a sinner, being spiritually blind, considers him- 
self enlightened, and believes that he is going along a safe road; he 
stands on the brink of a precipice and refuses to see it. A sinner 
is blind as to the nature of sin, which he regards as something quite 
unimportant, as the result of human weakness, which God overlooks 
or at least readily forgives. He is blind, too, as to the consequences 


365 





366 THE HOMILETIC MONTHLY 


of sin in time and in eternity, and looks upon penance as quite un- 
necessary, failing to recognize God’s punishments in the misfor- 
tunes that befall him, and deeming himself far too good for hell, 
which was, in his opinion, created only for thieves and murderers. 

2. The sinner is also spiritually dumb. He does not speak to 
praise God, for he never prays, and mentions God only in order to 
blaspheme, abuse, curse and calumniate Him; it is impossible really 
to pray with fervor and sincerity, and to continue to be a sinner. 
He is dumb, when he ought to speak and prevent others from sin- 
ning. How many fathers and mothers, how many employers and 
superiors refrain from speech and say nothing, when they notice 
anything wrong in the case of their children or subordinates! How 
many children and servants are dumb, when they know that their 
companions are acting wickedly! They are silent, instead of com- 
municating their knowledge to the proper people, in order that sin 
may be averted and the wrongdoing remedied. A sinner is often 
dumb when he ought to confess his sins in the Sacrament of 
Penance, and this renders him the most miserable of men, since he 
conceals his malady from the physician who could cure him, and 
thus the disease consumes his strength until at last he succumbs 
completely to it. 

You see, therefore, what is the sinner’s plight; he is blind and 
dumb; and we are all, more or less, a prey to these afflictions, be- 
cause we are all sinners. St. John writes: “If we say that we have 
no sin, we deceive ourselves, and the truth is not in us.” Who is 
there able to heal us, to open our eyes and restore our speech? 
Jesus Christ, who cured the man possessed by a devil, alone can 
cure us; but He is willing to help us, and He is particularly willing 
now, when Easter is near at hand; He will cast out the evil spirit 
from our hearts when we make our Easter Confession, and will 
Himself come to be our guest at our Easter Communion. 

Hasten, therefore, to the Divine Physician, and implore Him to 
open your eyes, that you may realize the condition of your soul, and 
see all your sins, and then confess them frankly and honestly, with 
true contrition, in the holy Sacrament of Penance, and thus you 
will be reconciled with your heavenly Father, and, as children of 
God, will walk henceforth on the right way. Amen. 
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FOURTH SUNDAY IN LENT 
ON DEFERRING SACRAMENTAL ABSOLUTION 


During His life on earth our Lord cured a great many sufferers 
from physical diseases, but the number of spiritual sufferers, whom 
He still continues to heal, is infinitely greater. Although He Him- 
self is perfectly sinless and absolutely holy, His Divine Heart is 
full of sympathy and mercy for us, miserable sinners. His love and 
mercy led Him to institute the holy Sacrament of Penance for our 
consolation and welfare, in order that, after going astray, we may 
be delivered from the snares of Satan and brought back to the fold 
by the priest’s absolution. The question arises whether a penitent 
invariably and under all circumstances ought to receive absolution, 
and the answer is: “No, a confessor must occasionally refuse or 
defer absolution.” Let us consider to-day why and in what cases 
a priest is bound to act thus. 

1. Why must a priest sometimes refuse absolution? That this is 
occasionally a duty on the part of the priest is plain from the words 
in which Christ instituted the Sacrament of Penance: “Whose sins 
you shall forgive, they are forgiven them, and whose sins you shall 
retain, they are retained.” You see that our Lord did not only 
commission the Apostles to forgive sins, but also to retain them; 
i. e., not to forgive them. Priests are bound, therefore, to carry 
out conscientiously this twofold commission, and sometimes to give, 
sometimes to withhold absolution. All good confessors have in- 
variably acted thus, and a priest who gave absolution indiscrimi- 
nately to all his penitents, whether they deserved it or not, would be 
taking a grave responsibility upon himself and burdening himself 
with the sins of others, thus imperilling his own salvation. Not 
only is it the duty of the confessor sometimes to refuse absolution, 
but it is expedient for the penitent; for should the words: Ego te 
absolvo, etc., be spoken to one whose sins ought to be retained, they 
would have no effect at all; the absolution would be of no avail, 
because the penitent is not in the right dispositions and has not com- 
plied with the necessary conditions. The immediate consequence 
will be that he hardens his heart, and unless he is roused from the 
sleep of sin by some special grace of God, so that he makes a good 
general confession, he will go on receiving the Sacraments in an 
invalid and unworthy manner, and finally perish everlastingly. 
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2. In what cases must a confessor refuse absolution? Our Divine 
Saviour, when instituting the holy Sacrament of Penance, said: 
“Receive ye the Holy Ghost.” Hence priests must refuse absolution 
in cases when, being enlightened by the Holy Ghost, they perceive 
from the penitent’s statements that he has not the true spirit of 
penance and has not begun to think of amendment; for without 
an earnest purpose of amendment absolution is impossible. 

If, therefore, a penitent displays no genuine contrition, no true 
sorrow for his sins, and if he does not abhor his previous wicked 
life, he can not receive absolution. If he has not the honest, firm res- 
olution to avoid all mortal sins without exception in the future, he 
can not receive absolution. Or if he is resolved to lead a better life 
henceforth, but refuses to make sufficient satisfaction and repara- 
tion for the sins of the past, if he will not restore what he has stolen, 
nor retract calumnious words, he can not receive absolution. More- 
over, there are many who live so that they are continually in im- 
mediate occasions of sin, and refuse to abandon this way of life, 
or they have acquired some vicious habit, and confess it again and 
again, without striving to improve in the least; such as these can not 
be absolved. Apart from earnest purpose of amendment there is no 
forgiveness; this is the teaching of common sense, as well as of 
the Divine law. If a man does not strive to improve, he has no de- 
sire to be delivered from sin, and therefore it can do him no good to 
be absolved from it. 

Wherefore if you go to Confession, take care to be worthy of 
absolution. Prepare carefully and conscientiously for the reception 
of this holy Sacrament by means of a serious and thorough ex- 
amination of conscience, and true repentance for all your sins, or at 
least for all your grievous sins, together with a firm resolution to 
do your best to avoid sin and the immediate occasions of sin, and 
to make reparation for all the harm caused by your transgressions. 
If, after a preparation of this kind, you make your confession in 
these dispositions, you may be sure of the absolution of the priest, 
and you may go home with the comforting assurance that God also 
has forgiven you. Amen. 
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PASSION SUNDAY 


THE WAY OF THE CROSS 


This is Passion Sunday, and the name fixes our attention upon 
our Lord’s sufferings, and suggests to us the duty of meditating 
upon the Passion and Death of Christ, especially during the last 
fortnight of Lent. No devotion is more suitable to this season than 
the Way of the Cross, and I wish to address you to-day on the 
subject of this most venerable practice. 

1. Whence was it derived? Who first trod the way of the Cross? 
Was it not our Lord Himself? After He had been condemned by 
Pilate, a cross was laid on His shoulders, and He was forced to 
carry it to Golgotha, where He accomplished the work of our re- 
demption. From Pilate’s tribunal where the Way of the Cross be- 
gan, to the place where our Lord was crucified, is a distance of 
nearly a mile. It was a long way for our dear Saviour, who had 
already suffered so much, and was weak and exhausted after the 
barbarous scourging that He had undergone; every step cost him 
a great effort and most acute pain, for His whole Body was covered 
with wounds. Many thousands of people followed the same road 
both before and after Jesus, but surely none of them ever was so 
weak, so weary and in such agony of pain as our Divine Redeemer. 
This, therefore, gave rise to our practice of making the Way of 
the Cross. As often as we do so, let us think of our dear Saviour, 
and remember how He trod the path to Golgotha, bearing His cross, 
on His way to die for us miserable sinners, that by His death He 
might deliver us from everlasting destruction. Let us remember 
that He said: “If any man will come after Me, let him take up his 
cross and follow Me.” We read in the Gospel that our Lord was 
accompanied on his way by His holy Mother, by St. John, His 
favorite disciple, and by Mary Magdalene and other pious women. 
Tradition tells us that after her Divine Son’s ascension into heaven, 
our Lady often walked along the road to Golgotha, with deep emo- 
tion recalling all that He had endured on the way thither. It is 
certainly good for us to join her and other holy souls, and as faith- 
ful disciples to follow our Divine Redeemer along His path of 
suffering, whilst we devoutly make the way of the Cross. 

2. The way of the Cross is a very widely spread devotion. In 
the early centuries of Christianity pilgrims from all parts used to 
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go to Jerusalem to visit the holy places, and especially to tread the 
path along which their Redeemer had passed, laden with His cross. 
In course of time, at certain points on this road, stations were 
erected ; these were pictures or statues, at each of which a halt was 
made to allow the pilgrims to meditate upon the mystery that it 
represented. Later on the Saracens took possession of the Holy 
Land, and it became almost impossible to visit the holy places, so 
people began to erect pictures of the various Stations elsewhere, so 
as to enable the faithful to consider and venerate our Lord’s Pas- 
sion and Death. The Franciscans were the first to do this, but 
gradually it became a universal custom, and now the Stations of the 
Cross are found in every church. Five Popes have not only sanc- 
tioned this devotion, but recommended it expressly to all the faithful. 

Let us make the Way of the Cross one of our favorite devotions, 
and whilst contemplating our Saviour’s bitter Passion and Death, 
let us repent of our sins which caused Him to suffer thus; let us 
thank Him for His infinite love and mercy, that induced Him to 
shed His Blood in agony for our sake; let us beg Him to forgive 
us and grant us His grace, and let us promise to do penance and 
really to amend our lives. If we practice the devotion in this spirit, 
we shall realize more and more the horrible wickedness of sin, our 
hearts will be filled with detestation of it, our wills will gain strength 
to resist it, and we shall advance more readily on the right path 
that leads to heaven. Amen. 














PALM SUNDAY 







CHRIST’S ENTRANCE INTO OUR SOULS 









Everything done by our Divine Saviour during His life on earth 
was done for our instruction. Let us see what lesson we may learn 
from His solemn entry into Jerusalem, of which we read in to-day’s 
Gospel. 

Jerusalem is a type of our souls. When Christ entered Jerusalem 
the Pasch was close at hand, and now Easter is approaching. He 
was visible to all as He entered the city, and now He wishes to 
enter our souls, invisibly it is true, but none the less really and 
essentially, in our Easter Communion. Every Catholic Christian 










































SHORT SERMONS FOR LOW MASS 371 


ought to observe the festival of Easter, and prepare to give our 
Divine Saviour a worthy reception when He comes to his soul in 
the Easter Communion. 

How ought we to prepare to receive our Lord worthily, so that, 
when He comes, He may bring peace to our souls? 

1. We must go forth to meet Him, as the crowds went out from 
Jerusalem when He was approaching the city from Bethphage, and 
we do this in the holy Sacrament of Penance. When Jesus in- 
tended to enter Jerusalem, He sent two of His disciples on in front, 
saying to them: “Go ye into the village that is over against you, 
and you shall find an ass tied and a colt with her; loose them and 
bring them to Me.” In the same way, before He enters our souls, 
and before we receive Him in Holy Communion, He sends out His 
priests, to whom He gave power to loose us from our sins, saying 
to them: “Whatsoever ye shall loose on earth, shall be loosed also in 
heaven,’ and commissioning them to release penitent sinners from 
their sins. We are told that the two disciples went to the village 
and did as Jesus commanded them, and in the same way our priests 
are always—but especially at Easter—ready to give absolution to 
all who are truly penitent, so that they may be worthy to receive 
Jesus in Holy Communion. A good confession is therefore the 
preparation which a soul makes when she is going to meet her 
Divine Saviour; it is the first and most important step towards 
making a good Communion at Easter, and at this season everyone 
ought to be thinking of it. Let us all do our best to make an honest 
confession of our sins and to be truly contrite; in that way alone 
can we escape all danger of committing sacrilege through com- 
municating unworthily. 

2. Being thus prepared to receive our Lord, let us spread our 
garments in His way, like the Apostles, of whom we read that they 
laid their garments upon the ass, and set Him thereon. A pious 
commentator tells us that these garments signify devotion, reverence, 
humility, faith, hope and charity, and we should have all these things 
when we go to receive our Lord’s Body. If we have faith—if we 
really believe that in Holy Communion Jesus Christ, the Son of 
God, God from all eternity, is truly and indeed present, as truly as 
He is and always has been present in heaven, we cannot fail to 
approach Him with reverence and to gaze at Him with awe; our 
reverence and awe will resemble those of the angels in heaven, 
who lie before Him prostrate in adoration. If we believe that He 
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instituted this most holy Sacrament through love of us, and that 
He gives Himself to be our food and the nourishment of our souls, 
that we may have everlasting life, we can not fail to love Him in 
return, and to long ardently for this food. If, on the other hand, 
we consider how unworthy our sins have rendered us to receive 
this heavenly guest, we shall say with all humility: “Lord, I am 
not worthy that Thou shouldst enter under my roof,” and then, 
deriving fresh courage from the infinite mercy of God, who wel- 
comes sinners, we shall add: “but only say the word, and my soul 
shall be healed.” When the indescribably happy moment comes 
for Jesus to enter our souls and take up His abode there, let us 
rejoice and exult as did the crowds accompanying Him into Jeru- 
salem; let us thank Him with all our hearts for coming to us, and 
make His dwelling-place fair and pleasing to Him. We can do this 
by keeping His Commandments loyally and by resolutely avoiding 
sin. These are the palms that we can strew in His way; let us 
keep them always fresh and green. This is how we should keep 
Easter and celebrate our Lord’s entrance into our souls. Let us 
continue to live thus, that at the last we too may have a joyful 
entrance into the heavenly Jerusalem. Amen. 





SERMONS ON THE GOSPELS OR EPISTLES 


THIRD SUNDAY IN LENT 
CHRISTIAN WARFARE 
BY THE REV. WILLIAM GRAHAM 


“He that is not with Me is against Me.’—Gospel of Day. 


SYNOPSIS —I. Main thought of Gospel, strife against evil—(a) The Prince 

of peace, the Teacher of brotherly love as akin to Divine love, preaches 
incessant war. The “strong man armed,’ alone can hold his order, or 
even secure and compel peace —(b) Between good and evil there can be 
no truce. War against error and vice a necessity. This holy war our 
normal state’ as Christians. Indifference branded as treason in Gospel 
of Day. 
tr The two standards or ideals of life. Their various names. Be- 
tween Christ and Satan no compromise. Description of the double 
standard we see unfolded around, and within, us. Necessity of taking 
sides. We cannot serve two masters. 

III. (a) Lent a fitting season for inspection as to how we stand in 
spiritual life, and under what banner we serve—(b) Signs by which we 
may recognise whose Kingdom is set up in our hearts, whether that of 
Christ or of His adversary—(c) Practical resolutions bearing on this 
subject—(d) Possibility and duty of deserting the standard of Satan 
and rallying to that of Christ. 


I. The leading thought in to-day’s Gospel is the strife against 
evil, in which we are engaged during life, and the consequent need 
of keeping spiritually strong, in order to win in the contest. 
Though Christ calls himself the “Prince of Peace,” and tells us 
to learn of Him “to be meek and humble of heart,” nay, that we 
are to give the cheek to the striker, and put our swords back into 
their scabbards rather than use them against our enemies, yet we 
find Him in to-day’s Gospel indulging in all the language and 
imagery of war. It is only when, “A strong man armed,” He says, 
“keepeth his court,” that “Those things are in peace which he pos- 
sesseth.” Though His last legacy was, “My peace I leave you, My 
peace I give you,” yet elsewhere He says He came to bring, not 
peace but the sword, and set the very members of the same family 
at variance one with another. The kingdom He set up on earth is 
ever at war with the world it was founded to convert and subdue. 

Now, this apparent paradox, or dualism rather, is easily ex- 
plained. It springs from the unceasing strife there is, and, from 
the nature of things, must be, between good and evil. Our fighting 
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in this holy war for God, the embodiment of all good, against Satan, 
the embodiment of all evil, is not against flesh and blood, with the 
weapons of the flesh, but against the powers of darkness, with the 
weapons of the spirit. In other words the warfare in which we as 
Christians are engaged, is the struggle of truth against error in the 
mind, and that of virtue against vice in the heart. In the spiritual 
life it is called “the battle of the standards,” as waged by the good 
rallying round the banner of Christ, and the wicked marshalling 
themselves round the standard of his enemy, Satan. Now, the 
peace promised by Christ is the fruit of victory, the sure reward of 
those who win in the war against evil. In this world peace connotes 
war, of which it is the result and the consequence. Hence the 
maxim, “Si vis pacem para bellum,” if you want to secure peace, 
get ready for war. That is why the first duty of a nation is to look 
well to its defences. Hence weakness in rulers is a crime, because 
it endangers the peace of the community. Their first duty is to be 
strong, for it is only “The strong man armed,” in whose court 
“Those things are in peace which he possesseth.”’ So is it with us 
Christians individually. Existence here below is not meant by 
God to be a quiet saunter through the vale of life, transformed into 
a Garden of Eden, as far as we can make it so, nor a lounge in 
elysian groves. No, life is of sterner stuff; it is “a warfare on 
earth.” The life of our Divine Founder and Leader even, the very 
Prince of Peace, was far from peaceful. It was a long drawn out 
struggle against every form of evil. He fought against Satan in 
person on the mount of temptation, and ever strove by word and 
deed against the errors and vices of His countrymen. Nay, He 
went down to the grave fighting, apparently beaten, but in reality 
victorious. So strongly does He advocate war on evil, as the 
normal life of His followers, that He brands as His enemies those 
amongs them who wish to remain neutral. In the words of my 
text, “He that is not with Me is against Me, and he that soweth not 
with Me scattereth.” 

Now, this is a serious alternative put before us in the Gospel of 
the day. We may loathe strife, we may hate the name of war in 
every shape and form, we may simply want to be let alone to pur- 
sue our way in peace; but to-day we are solemnly warned it is 
impossible. Our very indifference, our very repugnance to take part 
in the fray, makes us enemies of the Lord Christ, partisans, nay, 
soldiers of the evil one. In the battle of life, therefore, there is no 
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sitting on the fence, we must come down and take sides; for, as 
things stand, in this world there are but two masters, Christ and 
his adversary, and we can not serve both at the same time. 

II. This is readily understood when we reflect that there are but 
two ideals or standards in Christian communities, to one or other of 
which we must conform. They are known by various names, ac- 
cording to the angle of thought from which we view them, nature 
and grace, the Church and the world, time and eternity, the flesh 
and the spirit, the soul and the body, Christ and Satan. They are 
all phases of the everlasting antagonism between good and evil. 
Let us glance at what these two ideals or standards mean, as they 
appeal to us, and we are confronted with them in every-day life. 
There is, first, the standard of evil borne aloft by Satan and his 
myrmidons, wicked men, and evil spirits. In action, if not in word, 
they look upon any supernatural element at all as an intrusion into 
daily life. The beauty of holiness, the delights of communication 
with God, by prayer, or the frequent reception of the Sacraments, 
sound in their ears like a strange tongue. For them, the other 
world is practically non-existent. To think seriously of it, or worry 
over it, or work for it, is a mere waste of time and energy that 
might be more profitably spent in pursuit of the joys, pleasures, and 
happiness that may be had here below. The visible and tangible 
good which place, pelf, power and pleasure bring us, in the world 
we live in, is the only thing worth living and working for. Their 
Christianity, if they profess any, is only a philosophy, not a creed. 
It is a matter of opinion, not of certainty. But it may be said that 
many conscientiously hostile or opposed to the claims of Christ, 
and whom as such we class as fighting under the banner of the 
evil one, speak of the binding need of duty and good conduct in 
terms as strong as our Lord’s most devoted followers; yes, but to 
say nothing of “spirits of darkness, clothing themselves in garments 
of light,” the duty they advocate, the morality they teach, rests on 
no higher grounds, and leads to no higher results than that of the 
pagans of old. At best it is of the earth, earthly. It is a mere check 
(and a fruitless one too) on animal passion and excess, a means 
only of securing all the pleasure they can out of life, apart from 
God and His Divine Son, our Lord Jesus Christ. 

Many, too, alas! whilst professing to walk with Christ, whilst 
in name Christian and Catholic, yet in thought, desire, and conduct 
are far from Him. They are those of whom St. Paul says, “Their 





376 THE HOMILETIC MONTHLY 


glory is their shame.’ Such false disciples as these are not really 
with Christ, and therefore are against Him. They march under 
Satan, whatever their professions may be. True, the devil promises 
his followers peace, prosperity, happiness, in short. These words 
are inscribed on his banner, but he is a liar and a deceiver from the 
beginning. The happiness he lures men to is an empty mirage. It 
is visionary and delusive at best, and if in a measure attained, leads 
to death, death to all that is good and worthy in life and eternal 
death hereafter. 

Next, there is the standard of good borne by our Lord. The 
motto inscribed thereon is, “Peace on earth to men of good will.” 
There are no lying promises thereon. All men seek peace in the 
happiness to which they are instinctively and irresistibly drawn, 
but differ fundamentally as to what is meant by “peace and happi- 
ness,” and as to where they are to be found. As I said, there are 
no lying though attractive promises engraven on Christ’s banner. 
He does not say: seek the joy, peace, and happiness you were made 
for, in pleasure, self-indulgence, health, wealth, or even culture. 
No! these are but shadows of what you look for; rather seek the 
peace you long for in duty and self-denial, seek it in death to the 
lower, and life to the higher self, in the Christian sense of the 
words. With St. Paul, that perfect model of a soldier of Christ, 
we must die daily to sensual life here, that we may truly live the 
higher life of the spirit in this world, and to an eternal life of joy 
and happiness in the next. 

III. And now I ask, under which of these two standards are we 
marching? Which of these two ideals determines your principles 
and mode of living? Remember, in the spiritual life you can not 
serve two masters. If you are not serving Christ, in the new Jeru- 
salem, then you are serving His enemy in old Rome, Athens or 
Babylon, or some other camp of evil, where the world, the flesh, 
and the devil reign supreme. As long as we live we are like men in 
a boat on a river, we are constantly moving either up-stream to 
Christ, or down-stream to his adversary. There is no neutral 
ground, no halting place between God and Baal. The spirit of 
righteousness or unrighteousness must reign in our hearts—another 
way of saying we must enroll under the banner of Christ or of His 
adversary. We can not get away from our Lord’s emphatic de- 
claration in the Gospel of the Day, “He who is not with Me is 
against Me, and he who soweth not with Me scattereth.” 
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Surely, then, it is a fitting question to ask ourselves during this 
holy season of Lent, under which master we serve and whether it 
is the kingdom of God or of Satan that is set up in our hearts. A 
little self-introspection will soon reveal which of these two masters 
has the upper hand within us. Let me say again at the risk of 
repetition, that if we struggle habitually against evil, though halt- 
ingly and imperfectly, yet ever striving in the measure of our weak- 
ness to do what is right, if we hate and shun grievous sin, love and 
obey the laws of God and His Church, aye even, if, which God for- 
bid, we should go down before the enemy, yet if we hastily rise 
again, to join the ranks we left, then, and then only, may we enter- 
tain the well-grounded hope that we belong to the army, and march 
under the banner, of Christ, that we are of those who sow with Him 
and that our good works are not scattered and lost, nay, that in His 
mercy He will restore to us the “years which the locust had eaten.” 

If, on the other hand, we wage no war against evil, either within 
or without us, if we drift aimlessly down-stream, exercising no re- 
straint over the heart or its movements, if pleasure and vicious self- 
indulgence are all we seek or care for in life, then we may be sure 
we march not under Christ’s banner, but under that of His enemy. 
We are not with Him, therefore we are against Him. 

Should this be our misfortune, should we, like the unhappy man 
of the Gospel, be possessed by a devil or many devils, in the shape 
of sinful habits, that keep us from Christ and bind us to Satan, now 
is the time to leave the camp of Baal and join the hosts of the sons 
of God. We may say at all times, but particularly during this holy 
season of Lent, “Jesus of Nazareth passeth by.” And with blind 
Bartomaeus let us cry out, “Jesus, son of David, have pity on us.” 
Now is the time to cleanse the sin-stained soul in the Sacrament of 
Penance by sincere repentance, and thus fit it for the indwelling 
spirit of God. It is a time more than ever when Christ “goes about 
doing good,” healing the sick by giving sight to the blind and hearing 
to the deaf. For He is ever at hand in His Church, through the min- 
istry of His priests, to cast out devils from men’s souls in the tribunal 
of penance and enrol them afresh under His banner. For, happily, 
we have our pool of Bethsaida, wherein not merely one, but all souls, 
“sick unto death,” may be healed and cleansed. “In that day there 
shall be a fountain open to the house of David for the washing of 
the sinner and the unclean” (Zach. xiii, 1). And once restored to 
spiritual life and strength let us ever after walk faithfully and 
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fervently under the banner of Christ, never forgetting the words of 


the 
not 


Gospel, for they are the words of Christ Himself, “He that is 
with Me is against Me, and he that soweth not with Me scat- 


tereth.” 





FOURTH SUNDAY IN LENT 
ON THE REAL PRESENCE 


BY THE REV. H. G. HUGHES 


“And Jesus took the loaves; and when He had given thanks, He distributed 
to them that were set down. In like manner also the fishes, as much as they 
would.”—John vi, II. 


SYNOPSIS.—To-day’s Gospel taken from chapter of St. John, in which is 


recorded the promise of the Blessed Eucharist. The miracle here re- 
corded a type of the Blessed Sacrament, and worked as an introduction 
to the discourse which follows. Appropriate, therefore, to-day to speak 
of the Real Presence. 

People reading the Old Testament get a general impression that in 
some respects the Jews were more highly favored by God than we Chris- 
tians. They will not say Christianity ts inferior to Judaism; they hold 
that Christ came to give us the realities which the Old Law merely 
shadowed forth. The triumphant language of the New Testament will 
not permit them to say that Christianity is inferior. Apostles and 
Evangelists declare that type and image have given way to the reality, 
e. g., Heb. xii, 18, 19. Yet there is still the impression that, at least in 
some things the Jews were the more privileged. 

Shall speak now of one thing only in which, to these people, the Jews 
seem to have been better off than Christians. 

Deep down in every human heart is the desire for communion with 
God. “As the hart panteth,’ etc., etc. (Ps. xli). It might seem that 
this desire of man is presumptuous. But God is love. “I have loved 
thee with an everlasting love’: His “delights are to be with the children 
of men.” That men might realise this, some palpable presence of God, 
some avenue of approach to Him was necessary. Such was given to the 
Jews; such, according to Protestants, is Not given to us. The Jews had 
the SHECKINAH: tn the Tabernacle and in the Temple. 

But in the fulness of time the Divine Presence was manifested in a 
more wonderful and intimate way—by a new Sheckinah—when “the 
Word was made flesh, etc.” 

He was born, suffered, died. WHAT THEN? Was the inestimable gift 
of the Real Presence removed for all time? If Christianity be the ful- 
filment of the Old Law, should we not expect a Real Presence more 
wonderful than the old? We have it—so wondrously that we could not 
have believed it if Jesus Christ Himself had not revealed it. 

He revealed it when He said, “I am the living Bread,” etc., and when 
He took, not loaves and fishes as in the miracle, but bread and wine, 
saying, “This is My Body,” etc. If this is a hard saying, we say with 
St. Peter, “Lord, to whom shall we go?” And it is our belief, and that 
of the vast majority of Christians in the world, that Jesus Christ is truly 
present in the Eucharist. Tuts is the Christian Sheckinah—not in one 
place, but wherever there is a Catholic altar—E-xhortation to Catholics 
and Protestants that may be present. 
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- The Gospel of to-day, dear brethren in Jesus Christ, is taken 
from that chapter of the Gospel of St. John in which is recorded 
our Divine Lord’s promise of the Blessed Sacrament of His Body 
and Blood. The miracle of the multiplication of the loaves and 
fishes, the account of which you have heard read to-day is a type 
of the blessed Eucharist, and was worked by Christ as an intro- 
duction to that wonderful and, to those who first heard it, most 
astonishing discourse in which He declared, “Amen I say to you; 
except you eat the flesh of the Son of Man and drink His Blood, 
you shall not have life in you. He that eateth My Flesh and 
drinketh My Blood, hath eternal life, and I will raise him up at the 
last day: for My Flesh is meat indeed, and My Blood is drink in- 
deed” (John vi, 54-56). 

It will be appropriate. therefore, that I speak to you to-day upon 
the Real Presence of Jesus Christ, our Divine Saviour, in the blessed 
Sacrament of the Altar. 

I suppose, dear brethren, that the great majority of people in a 
Protestant country like this who study the Old Testament and read 
there of God’s dealing with His chosen people, gather from what 
they read a general impression that the people of Israel were in 
some respects far more highly favored by the Almighty than are 
those who profess the Christian religion now. They will not go so 
far as to say that Christianity, as a religion, is inferior to the 
ancient Jewish religion; they hold, and they rightly hold, that Jesus 
Christ, our Divine Lord, came to give us the reality of those good 
things of which the Ancient Law gave only types, and shadows, 
and images. 

The triumphant language of the New Testament altogether for- 
bids us to look upon the New Christian Covenant of God with Man 
as anything but superior and immeasurably superior to the Law given 
on Sinai. The Apostles and Evangelists announce that the great 
salvation announced from the beginning is at last accomplished; 
that the Messiah, the Emmanuel—“God with us”—has come; that 
prophecy is fulfilled, that type and image have given place to the 
actualities which they did but foreshadow, that the Kingdom of 
God is come upon earth; that now Jesus Christ Himself is our great 
High Priest, offering up His own Blood which speaketh better 
things than that of Abel, crying out, not for vengeance, but for 
pardon and reconciliation. Speaking of the differences between 
the Old Law and the Religion of Jesus Christ, the Apostle tells us 
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in the Epistle to the Hebrews, that we “are not come to a mountain 
that might be touched, and to a burning fire, and a whirlwind and 
darkness and storm and the sound of a trumpet, and the voice of 
words,” but we “are come to Mount Zion and the City of the Living 
God, the heavenly Jerusalem, and to the company of many thou- 
sands of Angels, and to the Church of the first-born who are written 
in the heavens, and to God the Judge of all, and to the spirits of 
the just made perfect, and to Jesus the mediator of the New Testa- 
ment, and to the sprinkling of the Blood that speaketh better than 
that of Abel” (Heb. xii, 18, 19). This triumphant language, I say, 
will not suffer any Christian to suppose that the religion of Christ 
is inferior to that ancient Jewish religion of which it is the com- 
pletion and fulfilment. Yet, as I said, on the majority of our fellow- 
countrymen who read the Old Testament Records, the impression 
is produced that in some respects, and in some very important 
respects, the Israelites of old were more highly favored by God 
than the Christian people of to-day. I wish now to speak of one 
thing only in which, if this idea of Christianity were true, the Jew 
of old would rightly be said to have had an immense advantage 
over the Christian of to-day. 

There is, deep down in every human heart, a great longing, a 
yearning desire, to be brought into intimate communion with God 
his Maker. Men may stifle that desire, may seek to escape from 
it, amuse themselves with trifles or seek satisfaction for a time in 
sinful pleasures; but, sooner or later, the soul will cry out for God. 
It may be an almost unconscious cry: the heart may scarcely know 
what it is that it wants; nevertheless, in every soul that has not 
found God there is a great void, an emptiness, a profound dissatis- 
faction. 

This longing of humanity for communion with God has found 
inimitable expression by the voice of the sweet singer of Israel in 
one of the most beautiful of the Psalms: “As the hart panteth after 
the water-brooks, so panteth my soul after Thee, O God: My soul 
thirsteth for God, even for the living God: When shall I come and 
appear before the presence of God? My tears have been my meat 
day and night, while they say unto me, where is now thy God?” 
It might easily have seemed, as perhaps it seems to some now, that 
this desire of man’s heart is presumptuous. It might appear im- 
possible that the almighty One, who dwells in light inaccessible, 
whose very servants, the angels, are as flames of living fire, the 
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God before whom Seraphim and Cherubim tremble, and hide their 
faces from the radiance of glory that comes forth from His 
Throne—it might seem, I say, beyond the wildest dreams of so poor 
a creature as man, that God should enter into familiar intercourse 
with him. 

But “God is love.” “I have loved thee,” He says to us, “with 
an everlasting love.” So great is His love for us that the Holy 
Ghost has declared in the Book of Proverbs that God’s “delights 
are to be with the children of men.” But that men might not be 
afraid to believe this, lest they should think God too far above them 
for loving intercourse and communion, there was needed an un- 
mistakable, palpable sign of His special Presence among them, a 
Divinely appointed avenue of approach by which God and men 
might meet, and meet in such a way that God’s people should know 
and realize the Divine Presence, though It was veiled beneath some 
outward symbol, since no man can look upon the Face of God and 
live. 

And, my brethren, such an avenue of approach, such a meeting- 
place between God and men, such a symbol veiling a special and 
most real Divine Presence, God most certainly gave to His people 
of old; and such, if we are to believe the teachers of Reformation 
doctrine, God most certainly has not given to the people of His 
New Covenant of Grace in Jesus Christ. 

It is in this, dear brethren, if Protestantism be the true religion 
of Christ—it is in this that we should have to say that the Jews of 
old had an unspeakable advantage over Christians of to-day. It is 
not that the almighty God is not truly present always and every- 
where, in heaven above and in the earth beneath; but to His chosen 
people He vouchsafed a special mode and manner of Presence that 
we may truly call a localized Presence, so that where the symbol of 
His Presence was, there He Himself was in a manner in which He 
was not to be found elsewhere. And the place of that abiding 
Presence of God was first in the Tabernacle in the wilderness, and 
afterwards in the great Temple that King Solomon built at Jeru- 
salem. In the Tabernacle first, and then in the Temple, in that 
part called the Holy of Holies, stood the Ark of the Covenant, 
surmounted by two carved angels, and between their wings was 
the Mercy-Seat; and there shone visibly the Glory of the Presence 
of God, called by the children of Israel the Sheckinah, which means 
“God dwelling with men.” 
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But in the fulness of the time foreordained in the secret coun- 
cils of God, the Divine Presence amongst men was manifested in 
a form far more wonderful than the Sheckinah; more intimate, 
more gracious, revealing to us as never before it had been revealed 
the condescending mercy, the tender love, yes, the longing of the 
great God of heaven and earth to be with us, His children. For 
God became Man, and men looked upon the form and features of 
the Eternal Son in human form. Now, instead of the glory that 
hovered over the Mercy-Seat, the Incarnate Word manifested the 
glory of God to men: for, says St. John, “The Word was made 
flesh and dwelt among us, and we beheld His glory, the glory as 
it were of the Only-Begotten of the Father, full of grace and 
truth” (St. John, Ch. I). This was a new Sheckinah, a new 
dwelling of God with men, a new proof that His delights are to be 
with the children of men, a new Real Presence of the Almighty 
with the creatures of His Hand—Emmanuel, “God with us,” for, 
says St. Paul, “In Him dwelleth all the fulness of the Godhead 
bodily” (Col. ii, 9). 

He was born, He lived, taught, suffered and died. The third day 
He rose again: He ascended into heaven. 

And what then? 

Was the inestimable gift of the Real Presence taken away for 
ever? Was the Church of Christ, His glorious Bride, deprived 
for all time of the living presence of Her Lord? Is Christianity 
poorer in this respect than the Judaism of old? 

Had the Jew of old his Sheckinah, to which he could turn, upon 
which he could look and know that Jehovah was there truly present 
to him in a special and intimate manner, and has the Christian 
nothing corresponding thereto? To say so would be to admit that 
in this, at least, the followers of Christ are in a less advantageous 
position than were the children of Abraham according to the flesh. 
And let not our Protestant friends say that God is now present by 
His Spirit in the hearts and souls of men. This is true, but so He 
was in the souls of faithful Jews—and they had, in addition, His 
visibly manifested Presence. 

Brethren, if Christianity is the reality, the fulfilment of the things 
which the Ancient Law could shadow forth only; and if, never- 
theless, under the Old Law with its “weak and beggarly elements,” 
a palpable Presence of God was vouchsafed, should we not expect 
that in Christ’s own Religion should be vouchsafed a Presence 
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equally real, equally manifested in some way to the senses, and at 
the same time more wonderful, more sweet, more loving, more 
close, more intimate and familiar? Should we not expect that the 
privileges of those who have been baptized in the Blood of the 
Lamb, who have been made members of His Mystical Body, should 
be greater than the privileges, great as indeed they were, of those 
who lived before the red stream of Jesus’ Blood had flowed over the 
earth? 

Brethren, it is the blessed faith of the vast majority of the 
Christians of the world that we have a Christian Shekinah, far 
surpassing that of old; a dwelling of God with men more sweet, 
more intimate, more marvelously eloquent of the amazing love and 
condescensions of our most good God than anything the human 
mind could have conceived had not Jesus Christ our Lord Himself 
revealed it to us. 

He revealed it when He said, “I am the living bread that cometh 
down from heaven . . . the bread that I will give is My Flesh for 
the life of the world. He that eateth My Flesh and drinketh My 
Blood hath eternal life; ... My Flesh is meat indeed, and My 
Blood is drink indeed. Unless you eat the Flesh of the Son of Man 
and drink His Blood you have no life in you.” 

He revealed it when, at the Last Supper, He took now, not the 
loaves and fishes as in the type-miracle of to-day’s Gospel, but 
Bread and Wine, and said: “This is My Body; this is My Blood”; 
and, “Do this in commemoration of Me.” 

If it is a hard saying, we remember that it was spoken by the 
very Truth Himself; and we say with Peter: “Lord, to whom shall 
we go? Thou hast the words of eternal life.” And so it is our 
belief, and the belief of the vast majority of the followers of 
Christ, a belief that was never seriously challenged till the time 
of the so-called Reformation, that the true and real Body and Blood 
of Jesus Christ are actually present in the most adorable Sacrament 
of the Altar; yea, that Jesus Himself, God and Man, is there wholly 
and entirely under the outward forms and qualities of bread and 
wine; for “Christ being risen from the dead dieth no more,” and no 
more can His Sacred Body and Blood, His Blessed Soul and His 
Eternal Divinity be separated one from another. 

This is the Christian Sheckinah; this is the “Dwelling of God 
with men’; this is the intimate and close communion which God 
grants to the aspirations of our hearts, giving Himself to be our 
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Food, dwelling bodily amongst us, His Presence made known by the 
outward forms which veil Him, dwelling thus now not only in one 
place, as in the Tabernacle in the wilderness or the Temple of Jeru- 
salem, but to be found ever present day and night wherever through- 
out the world a Christian Catholic altar stands. 

My Catholic brethren, let your hearts unceasingly go out in love 
and adoration of Jesus present in the blessed Sacrament of His 
great undying Love. My friends who are not Catholics, if any 
there be here, give my words at least your respectful consideration; 
and may God in His great mercy grant you that one day you may 
share with us that consoling faith which makes us certain, with a 
certainty above all merely human certainty, that here is in truth 
amongst us the “Tabernacle of God with men.” 





PASSION SUNDAY 


THE LOVE OF CHRIST CRUCIFIED 


BY THE REV. JOSEPH MCSORLEY, C.S.P. 


“Greater love than this no man hath, that a man lay down his life for his 
friends.”—John xv, 13. 


SYNOPSIS.—Passion tide brings to us a really oppressive sense of the ter- 
rible sufferings endured by Christ; yet, at the same time we are reminded 
of the consoling truth that He has saved us by His death. This arouses 
within us a sense of gratitude; and appreciating the greatness of His 
love for us, we are also impelled to love Him greatly. 

As we go through the details of the agonies which Christ endured, we 
begin to understand that they measure the depth of His love; and we see 
that never in the history of mankind has there been, or could there be, 
so great a love. 

Then as we read the records of Christian history, we find the stories 
of those fervent saints who attained to a height of love that never would 
have been possible but for the grace merited for men by Christ’s Passion. 

That we may realize this double truth, the greatness of Christ's love 
for us, and the great love for Him to which we may now attain, is the 
motive of Holy Church in bringing us before the crucifix during these 
days. She hopes that a new chapter in our lives will now begin. For 
there is no sinner to whom conversion has not been made possible by the 
Redeeming Blood of Christ. 

Obstacles to our conversion are so many invitations and opportunities 
to be selfish, instead of loving. But as we look upon the dying figure of 
Jesus, we cannot help becoming more unselfish, we cannot help respond- 
ing to His cry and begin to love Him as never before. 
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There lies a shadow upon the Christian soul during these present 
days, dear brethren. A heavy weight of suffering and death is 
burdening our memory. We cannot just now forget the supreme 
tragedy of history, the great disaster that closed the one sublimely 
perfect human life. We go about as men, over whom a doom is 
hanging, men who have heard their own death sentence spoken and 
have relinquished all hope of reprieve or escape. Christ Jesus, the 
kindest and the best, the strongest and the tenderest of friends, our 
support and comrade in toil and temptation and suffering, has ex- 
pired upon the Cross after hours of unutterable agony. The op- 
pressing, desolating sense of this makes it hard for us to keep to 
our common ways, hard to converse with our fellow men as at 
other times of less sharp remembrance, hard even to breathe with 
ease and unexcitedly. They are dire days these; for every Chris- 
tian they are filled with long drawn-out and most painful hours. 

Together with this sense of disaster, dear brethren, there comes 
to us a new appreciation of the awful burden of gloom borne by 
Jesus Christ, of the bottomless depths of depression into which the 
soul of our Saviour sank, during the period commencing with the 
frightful agony in the Garden. The shadows of death enwrapped 
His very soul, choking Him; the penetrating torment wrung Blood 
from the pores of His quivering Body; the dread forebodings which 
strike the human heart with the most sickening terror that it ever 
knows, seized upon Him and would not let Him go. He was sor- 
rowful even to the verge of dissolution. 

It needed but a few hours to consummate the awful tragedy, the 
anticipation of which had all but crushed out the life of Christ. 
Those same dreadful things that before were pictured in His 
imagination, remain forever graven upon our memories. Yet, for 
all their gloom, to us they bring a still consoling message, for His 
agony forestalled ours; by His stripes we have been healed. We 
do not now contemplate that dying figure upon the Cross of Calvary, 
without at the same time being reminded of our own redemption 
through the Precious Blood then poured forth. The boon of our 
atonement wrought by Christ has, we remember, kept us from an 
inevitable fate of eternal misery. It has brought to us our one 
Divine opportunity, our one chance to be saved. How ill we should 
have fared, but for this grace, we see most clearly; since even now, 
once rescued and set upon the road to heaven, we find the achieve- 
ment of our life’s salvation to be still a task of enormous difficulty. 
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But for Him and for His Passion it would have been an impossi- 
bility. But for His dreadful torments we should have been shut 
out forever from all hope of ever looking on the Face of God. 

Behind and beyond our sense of suffering, then, lies our sense of 
gratitude. We shrink from the thought of Christ’s Passion; and 
yet we are thankful that He went through those dark and bloody 
ways, treading His lonely path of anguish that from the final anguish 
of separation from God the multitude of men might be spared, 
bearing on His own shoulders the burden He knew would be too 
heavy for our strength. Amid the all but unrelieved blackness of 
Passiontide grief, shines the golden ray of this consolation. We 
do not look back at the horror of what then was done, without 
also looking forward to the great things which it is now necessary 
for us to do—as if the crime of Christ’s murderers were still in 
some sense to be expiated by our repentance, as if the sorrows 
which once encompassed Christ were to be swallowed up now in 
a greater joy, when the salvation of His sinful brethren has been 
assured. This, then, comes to us like a new inspiration, like an 
impelling conviction. We must go forward where He has led; we 
must follow, and if necessary die with Him. For He has shown 
for us a love that no other hath ever shown. He summons and 
persuades us to learn to love Him in like manner. 

It is this double fact that gives the real significance of the Pas- 
sion, the greatness of Christ’s love for us, and the greatness of the 
love for Him to which it is now possible that we may ourselves 
attain. 

Christ in His own words, dear brethren, appealed to His Passion 
as a measure of His love for man. Measured thus, His love stands 
out as the unique love of human history. Never before had men 
been loved; never could men be loved again so deeply as Christ 
Jesus loved them. For love is tested in the crucible of suffering; 
and no human heart ever passed through so fiery a torment as that 
to which our Saviour was subjected. The love which survived that 
test ranks first among all loves. 

We are well aware of the course of common human love. It 
thrives upon joy; it is eager for pleasure and satisfaction; it is 
chilled, numbed by disappointment; it crumbles into nothingness 
under the repeated blows of pain. How natural it is for men to be- 
gin to love; and how natural, too, for them to love no longer when 
their love has become a source of suffering. A month, a year, a 
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stretch of years, perhaps, may pass, when conditions are most 
favorable. But repelled, scorned, lashed with the whips of hatred 
and anger, human love does not endure. Christ Jesus loved us, 
loved all sinful men, with a love no less intense than the pain by 
which He was tortured. He loved us all the while He foreknew 
the coming of this pain; loved us amid the worst throes of it; and 
His love outlasted the blasphemous rejoicing of His triumphant 
executioners. Bethlehem finds the perfect fulfilment of its promise 
upon Calvary. The uttermost word, possible to God or man, in the 
way of love, is spoken in Gethsemani, along the Via Dolorosa, from 
the Cross of Golgotha. 

This love of Jesus Christ for us, so great as to be a thing unique 
in all human experience, has still further significance for us, dear 
brethren. In the greatness of Christ’s love we are to find also the 
measure of our own possibilities of loving. Not only was the love 
of Christ greater than any love previously experienced by man, 
but it inspired an answering love greater than otherwise would 
ever have been possible to created souls. 

The records of Christian sanctity show how wonderful a re- 
sponse the Passion has evoked from human hearts down through 
the centuries, in every corner of the earth and in every walk of 
life. In ever widening circles, centred round that rough and blood- 
stained Cross converted into a throne, the purest and the strongest 
among our race’s children have gathered in unnumbered thousands, 
each new generation sending a new host of lovers captivated by its 
spell. What was not possible to mere nature, became possible and 
has actually been realized, through the marvelous power of redeem- 
ing grace. Weak flesh and blood have given birth to men and 
women so heroic in character as to open up a new world of affec- 
tion among the possibilities of the human soul. There is hardly 
anything conceivable which the lovers of the Cross of Christ have 
not shown themselves able to achieve. The promises of this world 
of low desire, the threats of bodily and spiritual foes, the apparent 
darkening of God’s own countenance, all these have been made 
light of, or unselfishly braved, by hearts made superhuman through 
the consciousness of Christian love. It is the fairest chapter of all 
human history, the fairest chapter that ever can be written. And, 
but for the Passion, it would never have been written at all. 

To-day, dear brethren, we are again amid the sacred days which 
bring all this home to us with the force of a direct appeal. It is 
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for a deep purpose that the Church yearly persuades us, at this 
season, to gather together and meditate upon the story of our 
Saviour’s agony. She would have us become so impenetrated with 
the sense of His great love for us and of our possibility of great 
love for Him, that into our lives there may come a change trans- 
forming us, even us, into holy men and women capable of loving God 
with the heroic love of Saints. Some change, some improvement, all 
of us surely need. Our best has never yet been done; our full possi- 
bilities have never yet been realized. There is the fair chance that 
this day, the new chapter of our lives may begin. From sin to 
repentance, perhaps; from indifference to affection; from lukewarm 
service to the enthusiasm of devotedness; from commonplace 
selfishness to holy love—such as these are the alterations that may 
be wrought in us to-night, according to our needs and our generous 
purposes. 

There are few here not ready to declare that until the present 
time their lives have been far from sufficiently fruitful ; few content 
to go before the judgment seat with no more to their credit than 
what has been earned thus far; few unaware of evil habits, more or 
less serious, not yet wholly eradicated; few who have not un- 
satisfied aspirations and disappointed spiritual ambitions. To one 
and all, of whatever moral degree, let the same great truth be em- 
phasized, that love is the beginning of religion and its end. Divine 
love expressed itself in the Passion of Christ with a fulness above 
the power of the human mind to measure; and the memory of the 
Redeeming Blood poured forth during that Passion has made it 
possible for men and women to be superhuman in the strength of 
their love for God. There is no sinner in all the wide world but 
may by the grace of that same Precious Blood be converted into a 
saint, if he so wills it. 

What can our obstacles to improvement be, dear brethren? Gen- 
erally speaking, all of them consist of pleasant things we are un- 
willing to renounce, or unpleasant things we are afraid to undertake. 
Be we beginners, or far advanced on the road to holiness, it is ever 
the same. The issue lies between unpleasant duty and pleasant 
sin, between God and self, between love and indulgence. And per- 
haps the stirring spell of the Passion of Christ, its ability to sway 
and move and its magic power to make weak men into heroes, has 
come from the fact that when we look upon the face of the dying 
Christ and count His wounds and watch His dripping Blood, we 
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necessarily lose something of our fear of pain, something of our 
devotion to personal comfort and sensuous delight. That is the 
reason why the great spiritual teacher of the world, holy Church, 
prudent mother and wise guide, will never let the eyes of her chil- 
dren wander far away from the vision of the Cross. That is the 
reason why,—in so far as human reason is capable of discerning the 
reason why,—the story of the great masters of Divine love is always 
the story of a man or a woman contemplating a crucifix, either with 
bodily eyes or with the imagination. 

Brethren, the Cross of Jesus Christ tells us of the possibilities 
within ourselves. Look on the Man of Sorrows and say what is 
it He bids us do. Is it not, in one word, this: To go to Him, 
despite every obstacle and every discouragement. It is as if He, 
dying upon the Cross, had called out to us for aid; and go to His 
help we must through fire and flood, go to Him we shall, though 
it cost comfort and riches and friends and health and life itself. 
For He has spilled out His last drop of Blood for our salvation, 
and we should deserve the lowest hell, were we callous to the appeal 
of His dying lips. One who has suffered thus for us shall not call 
to us in vain. 

That is the message of this day, dear brethren. The bleeding 
figure that hangs upon Calvary’s Cross is the friend and Saviour of 
our souls. He has laid down His life to manifest His love; He 
has laid down His life to show us how to love Him in return. 





PALM SUNDAY 
THE COMING OF THE KING 
BY THE REV. H. T. HENRY, LITT. D. 


“Blessed is He that cometh in the name of the Lord !”—Gospel. 


SYNOPSIS.—Introduction—Palm Sunday ushers in the week styled Holy. 
in which we shall contemplate our Saviour in the weakness of His Man- 
hood. But upon these sufferings will play the future light of Easter, 
showing us His Godhead. The Church teaches us these two fundamental 
facts in the various Gospel readings on the Sundays of Lent. 

I. Characteristics of the King—He is both Man and God. The First 
Sunday shows us His Manhood tempted by Satan. The Second shows 
us His Divinity shining, as it were, through His human nature. The 
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Third shows us His unclouded human reason replying to the “Blessed” 

of the woman. The Fourth shows us His Divine Power in the multipli- 

ye of the loaves and fishes. Passion Sunday reveals fully His Eternal 
ivinity. 

II. Receiving the King—Jerusalem welcomes Him as King and Mes- 
sias, but misunderstands His mission as one of earthly glory. Our 
Saviour comes to the Holy City “meek,” according to the prophecy of 
Zacharias. His kingdom is not of earth, and He will not judge us by 
the standards of earthly wisdom. 

III. Crucifying the King—The Jews crucified their King. Do we 
never act sinularly—and with less excuse—than did they? 

Conclusion.—The Cross must precede our Crown. Christ's promise to 
him that shall overcome in the great battle with sin.* 


Introduction—Palm Sunday ushers in the wonderful week which 
especially commemorates the Passion and Death of our Saviour, 
and which is therefore known to us by its eminent title of Holy 
Week. The long Lententide is drawing to its close, and we are to 
wander in spirit through the scenes that immediately preceded and 
accompanied the death of the Lord of life. We are to hear His 
cry of desolation: “My soul is sorrowful even unto death;” we are 
to see the sweat of blood that marked that awfui sorrow in the 
Garden of Gethsemane; we shall see Him scourged, spit upon, 
crowned with thorns, nailed to His Cross of shame, and finally 
crucified on Calvary between two thieves. 

But for us Christians all this great wilderness of sorrow and 
shame and inestimable suffering is lit up with a double light. We 
know that its darkness will be utterly dispelled in the light of the 
Resurrection morn, that His Cross of shame shall through all the 
ages become His throne of reverent glory for mankind, that “His 
tomb shall be glorious,” that by His sufferings and death this 
almighty Lord of Life has conquered death and hell, and that “by 
His stripes we are healed.” All this blaze of light will shine for- 
ward, as it were, upon the gloom of Holy Week, and will enable 
us to interpret aright its profound mystery of degradation and 
pain. 

And yet there is another light which holy Mother Church has 
been holding out for us through the whole season of Lenten.prepara- 
tion. Sunday after Sunday, in the Gospel lessons, she has been 
leading us on with gentle insistence to a fuller and fuller realization 
of the personality of this great King, her Lord and God, whose 
infinite debasement is presented to us during this week in such 
vivid coloring. It is not an unwise thing to remind us, again and 
again, that the Man of Sorrows is the God of heaven and earth 
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and of all things. And how gradually and very logically this im- 
portant realization is brought home to our minds! 

I. Characteristics of the King.—He is Man, He is God. On the 
first Sunday of Lent, for instance, we behold simply the manhood 
of Christ, weakened by the long fast of forty days and forty nights, 
given over to temptation from the Prince of Darkness, and con- 
quering the tempter, not by a Divine Power, but simply with the 
lessons of that Divine Truth which every child learns in its cate- 
chism. Thus, to quote but one of the temptations, when Satan 
showed Him all the kingdoms of the world and the glory of them, 
and promised that all these should be His if, falling down on His 
knees, He would adore Satan, our Lord does not reply that He is the 
almighty Creator of these splendid things of earth and therefore 
owns them already, but merely repeats the old, old words of truth: 
“The Lord thy God shalt thou adore, and Him only shalt thou 
serve!” 

But immediately, on the second Sunday of Lent, the Church re- 
minds us that Christ is nevertheless the Lord God of heaven and 
earth, and could properly have answered Satan in those terms of 
supreme authority. For in the Gospel of that Sunday we behold 
Him, not on the high mountain to which Satan had led him, but on 
the Mount of Transfiguration, where “His face did shine as the 
sun, and His garments became white as snow.” And so ex- 
quisitely and overpoweringly beautiful was that vision to the eyes 
of the three Aposties, that they lost all sense of time and space, and 
would plead that they might remain forever upon that Mount of 
heavenly delights. 

But this grand lesson of the Divine Personality in Christ will be 
brought home to us by further illustrations. And therefore, on the 
third Sunday, we behold Him casting out a devil from a dumb 
person, and we hear the explanation from His enemies that this 
was done by the power of Beelzebub, the prince of devils. Our 
Lord answers this blasphemous contention, not by the words of 
Divine Power, but simply with the logical force of an unclouded 
human reason; and thereupon a certain woman from the crowd 
lifted up her voice and said to Him: “Blessed is the womb that 
bore thee, and the paps that gave thee suck.” We are gradually 
approaching the splendid greetings of Palm Sunday; for the word 
“blessed” of the woman was the word repeated a thousand times 
by the immense crowd of disciples on Palm Sunday: “Blessed is 
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the king who cometh in the name of the Lord!” And yet here 
again, brethren, our Lord answers the woman with such wisdom 
only as an instructed Christian might employ: “Yea, rather, blessed 
are they who hear the word of God and keep it!” 

But once more, on the fourth Sunday, the Church contrasts this 
picture with that of a stupendous miracle, the multiplication of the 
loaves and fishes. Dimly the disciples and the immense crowd of 
the people perceive the working of the Godhead in our Saviour; 
and our Lord, says the sacred text, when he “knew that they would 
come to take Him by force and make Him king, fled again into 
the mountain Himself alone.” We have thus come a step nearer to 
the rejoicings of Palm Sunday, when the crowd hailed Him with 
the title of King: “Blessed is the King who cometh in the name 
of the Lord” (Luke xix, 36). 

And, finally, on Passion Sunday the Church unveils to us the 
full perfection of the Godhead in our Saviour. To the angry Jews 
who were boasting of their descent from the patriarch Abraham, 
our Lord reveals Himself fully in the tremendous answer: “Amen, 
amen, I say to you, before Abraham was made, I am.” The eternity 
of the Godhead of Christ is plainly asserted in this answer, and we 
Christians know in Whom we have believed! 

It is, then, this Eternal God Whom we are to contemplate during 
Holy Week, suffering for us in His Manhood, whilst His Divinity 
gives to His sufferings their infinite merit for the redemption of 
our souls. 

II. Receiving the King—And now, the Gospel (Matt. xxi, 1-9) 
of this Sunday presents us with a picture of the solemn entry of 
Christ into Jerusalem—Jerusalem, the center of the civic life and 
of the sacred story of the Chosen People, the kingly city, the city 
of wondrous prophecy and still more wondrous fulfillment. 

The Pasch of the Jews was at hand, and many had come early 
into the city in order to purify themselves for the feast-day. They 
discoursed, says the sacred text, with one another, standing in the 
Temple: “What think you, that He is not come to the festival-day?” 
These men were pious, well-meaning Jews, who wondered at not 
finding our Lord already in the sacred city. The chief priests and 
Pharisees, however, were also desirous of finding our Lord, for 
they hated and feared Him, and wished to capture Him and bring 
about His death. Meanwhile, our Lord was in Bethania, where 
He was uttering a prophecy of His coming death. It was, as you 
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know, in the house of Simon the leper, who had made a supper in 
His honor, that Mary, the sister of Lazarus, anointed His sacred 
feet with right spikenard of great value, and then, breaking the 
alabaster box, poured it out upon His head, until the house was 
filled with the odor of the ointment. Judas, the thief at heart, 
affected to be scandalized at this “waste,” and received in reply the 
prophetic words: “She is come beforehand to anoint My Body 
for the burial.” 

While a great multitude of pilgrims were thus awaiting our Lord 
in the city of Jerusalem, many others had come to Bethania, partly 
to honor our Lord, partly to see Lazarus, who had been raised 
from the dead. 

So it came to pass that, when our Lord left Bethania to go down 
to Jerusalem, He was accompanied by a large crowd of disciples, 
while, as the news of His approach spread into the great city itself, 
a still greater multitude came forth to meet Him. 

To-day’s Gospel has told us, in simple but most moving words, 
the story of the enthusiastic plaudits of this vast throng, of the 
palm branches which they waved in their hands, of the garments and 
boughs from the trees which they spread in the way, and of the 
shouts of joy that heralded and followed our Saviour: “Hosanna,” 
they cried, “to the Son of David! Blessed is He that cometh in 
the name of the Lord.” 

This welcome, both in its manner and in its words, was a Royal 
welcome; for the Son of David was indeed the King of the Holy 
City. St. Luke makes this fact clearer in his narrative (xix, 38) 
when he gives us the words of jubilation uttered by the throng on 
this great occasion: “Blessed be the King who cometh in the name 
of the Lord, peace in heaven, and glory on high!” 

Yes, brethren, Jerusalem was welcoming its King. It was also 
welcoming its Messias. But its learned men had not read aright the 
many prophecies foretelling the character and rule of the coming 
King and Messias. An earthly ruler was looked for, who should 
‘sit on the throne of David and should rule the enemies of His 
people with a rod of iron. Majesty and glory and power were 
to accompany Him, and the worldly eminence of the Kingdom 
should be forever assured. 

But you will have noticed, brethren, how gently our Lord begins 
the process of their disillusionment. There was the great prophecy 
of Zacharias (ix, 9-10), for instance, which pictured the coming 
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King as the embodiment of meekness and of peace: “Fear not, 
daughter of Sion. Behold, thy King cometh to thee, meek, and 
sitting upon an ass and a colt, the foal of her that is used to the 
yoke.” To-day’s Gospel shows us the fulfillment of this prophecy. 
Thus it was that, only in gentleness and in meekness, did the great 
King and Messias enter into His royal city. 

The Kingdom of God on earth is not a rule of blood and iron, 
Its sway is over the minds and hearts of its subjects. “My King- 
dom,” said our Saviour to Pilate, “is not of this world. If My 
Kingdom were of this world, My servants would certainly strive 
that I should not be delivered to the Jews; but now My Kingdom 
is not from hence.” 

This lesson is a wonderful one for us to learn in the midst of 
the persecutions which the Church must forever suffer in this 
world. During the days of this Holy Week, in which we shall 
closely contemplate the awful humiliations and pains of the King 
of kings and Lord of lords, we must constantly recall this funda- 
mental fact. This world is ruled by the Prince of Darkness, and 
its judgments and standards of measurement of success can not be 
the judgments and standards by which our Saviour, the Prince of 
heavenly peace, will judge us. Our Lord pointed out this fact to 
Pilate, when declaring that the disciples would surely strive to 
protect Him, if His kingdom were of this world. And again, when 
in the Garden of Gethsemane one of the Apostles would seek to 
defend Him against the multitude who came with swords and clubs 
to apprehend Him, our Saviour simply reminded him that He de- 
pended on no earthly help: “Thinkest thou that I cannot ask My 
Father, and He will give Me presently more than twelve legions of 
Angels ?” 

I have said, brethren, that this is a fundamental lesson for us to 
learn. It would seem that even the pagan Pilate had dimly dis- 
cerned the majesty of the lesson, when he placed the superscription 
on the Cross of Christ: “Jesus of Nazareth, King of the Jews.” 
The deepest possible disgrace that this earth could fling upon a 
human being had been the lot of this King, for He was crucified on 
the Cross of shame. And yet Pilate, pagan though he was, felt at 
length the strength of the Roman in his blood, and manfully re- 
sisted the appeal of the Jews that this superscription should read 
differently. ‘What I have written, I have written,” was the final 
reply of the Roman governor! 
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III. Crucifying the King—Yes, the King was crucified! Can it 
be possible, we ask ourselves, that this same Jerusalem which had so 
splendidly welcomed its King but a few days earlier, should 
descend to the infamy of His crucifixion? Well might Pilate won- 
der at the insistent demand of the Jews: “Crucify Him! Crucify 
Him!” Well indeed might he ask, in uttermost surprise: “Shall 
I crucify your King?” And well might we wonder at their reply: 
“We have no king but Caesar!” 

At first sight the whole attitude of the Jews might seem to us 
simply incomprehensible. It was but a short time before that they 
had cried out: “Blessed is the King who cometh in the name of 
the Lord!” And now they will crucify their King, for the reason 
that they have no king but Caesar! 

Here we find, brethren, a final lesson for us on this day of re- 
joicing and of welcoming to our great King. Like the glad multi- 
tudes who preceded and followed our Saviour into the Holy City, 
we to-day bear our branches of palm as did they of old; we to-day 
sing the same song of welcome as did they of old. Blessed indeed 
is the King who cometh in the name of the Lord! Is it possible 
that we, too, shall crucify our King? 

The very words of joy that are now upon our lips should come 
home to us with even a greater force and majesty than they could 
possibly have affected the hearts of the Jews of old. At every 
holy Mass celebrated upon our altars, Christ, the King of heavenly 
glory, comes down upon those altars—comes, also, not in glory, but 
still more meekly than of old He entered the Holy City. And His 
coming is still heralded with the selfsame words: “Benedictus qui 
venit in nomine Domini;” “Blessed is He who cometh in the name 
of the Lord.” The words conclude the great hymn of the Sanctus— 
Holy, holy, holy Lord, God of Hosts, heaven and earth are full of 
Thy glory; Hosanna in the highest! And, shortly after, by the 
words of Consecration, our Saviour has entered His holy Temple. 

Were this all, we should share the measureless infamy of the 
Jews of old if at any time we were to clamor for His crucifixion— 
if at any time we were to show by our conduct that we have no 
king but Caesar. But this heavenly King of ours comes not merely 
into His holy Temple, but comes there for the greater purpose of 
entering into our own hearts of flesh. We receive Him there, I 
doubt not, with most fervent acclamations of spiritual praise and 
royal welcome. But, after that reception, do we soon forget our 
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songs of praise, and busy ourselves with measures for His cruci- 
fixion? When the test of temptation comes to us, shall we demon- 
strate to the eyes of men and angels that we have indeed no king 
but Caesar—that is, the world, with its allurements; the flesh, with 
its enticements; the pride of life, with its many pitfalls of sin? 


We might well shudder at such a prospect, but what does our 
conscience tell us? Have we never done so in the past? May we 
not do so again? For it is simple truth for us to admit that, as 
often as we have sinned against God, we have ourselves nailed our 
Saviour to His Cross of shame. Moreover, let us reflect that the 
Jews, however much they sinned in rejecting the Divine truth 
preached by our Saviour, and however much they misunderstood 
the meaning of their own great prophecies, were hardly conscious 
that they were crucifying their King. “Father, forgive them, for 
they know not what they do,” was the prayer of our Saviour on 
the Cross. And in his First Epistle to the Corinthians, St. Paul 
reminds us (ii, 7, 8) that the true wisdom of God was hidden from 
their eyes—a wisdom “which none of the princes of this world 
knew; for if they had known it, they would not have crucified the 
Lord of glory.” 


But we, dear brethren, know this wisdom of God. We are in- 
heritors of it. And when we sin, we sin with our eyes open to the 
truth, with our minds illumined already by its brightest rays. It 
can hardly be said of us that if we but knew the wisdom of God 
we should never have crucified the Lord of glory! 


Conclusion—The wonderful narrative of the royal reception of 
the King and of the following denial of Him by His Chosen People 
has been written for our instruction. We learn from it how to 
look upon the figure of our Divine Lord and Master in these days 
commemorating his awful Passion and Death. Entering into Thy 
royal city, Thou art the King of Glory, O Christ. Mocked, bruised, 
and spit upon, Thou art still the King of Glory, O Christ. Nailed to 
Thy Cross of shame and dying between two thieves, Thou art still 
the King of Glory, O Christ. Overcoming death and hell, and 
rising glorious on the third day, Thou indeed art the King of Glory, 
O Christ! But Thou art also the Saviour of our souls, the Captain 
of our salvation, our reward exceeding great. In Thine own 
adorable Person, Thou remindest us that if we seek the Crown 
of glory, we must first have endured the Cross of temptation. And 
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to us who are now fighting the good fight of faith, Thou speakest 
words of supreme comfort: “To him that shall overcome, I will 
give to sit with Me in My throne: as I also have overcome, and 
am set down with My Father in His throne” (Apoc. ili, 21). 





LENTEN SERMONS 


THE SIGNS OF THE TIMES 
A LENTEN COURSE IN SEVEN SERMONS 


IV. TuHeE Position AND PROSPECTS OF THE CATHOLIC CHURCH AT 
THE PRESENT Day 


“And other sheep I have, that are not of this fold; them also I must 
bring, and they shall hear my voice, and there shall be one fold and one 
shepherd” (John x, 16). 


I wish to address to-day on the subject (1) of the present posi- 
tion, and (2) of the prospects of the Church. Let us begin by 
invoking the aid of the Holy Ghost. 

(1) In my last sermon I showed you how the Catholic Church 
adheres with inviolable fidelity to her Divinely taught doctrines 
regarding faith and morals, not allowing them to suffer the smallest 
modification. In this way she is the sole teacher of truth, the sole 


source of salvation, and the firmest anchorage of hope, and she 
will continue to be such, even if everything else crumbles into ruin. 
This loyal adherence to the deposit of truth that she preserves is 
the most certain token of her Divine origin, but at the same time 
it gives rise to many attacks on the part of those outside the Church, 
and even on that of her own children, so that her position is 
rendered very perilous. ' 

(a) Heresy is the first antagonist assailing the Church on account 
of her loyalty; and heresy assumes so many forms that it is im- 
possible to enumerate them. However widely these forms may 
differ from one another, and however bitterly they may be opposed, 
they all agree in hatred of the Catholic Church. Most teachers of 
heresy at the present day refuse to acknowledge any God, any truth 
and any religion that is not the outcome of their own intellect, and 
whatever stands as an obstacle in the way of their arrogance, incurs 
their hatred and hostility. As they cannot actually attack Jesus 
Christ, who sits at the right hand of God, His heavenly Father, 
they do their utmost to undermine all faith in His Divinity and in 
the redemption that He accomplished, and they reject His promises, 
His teaching and His Sacraments. Above all do they direct their 
fury against the Church that He founded, because she preserves 


398 





LENTEN SERMONS 399 


and proclaims the faith, and administers the means of salvation. 
I need hardly remind you of the efforts that are being made to 
injure, and if possible to annihilate, the Church. No method is 
too foul for the various heretical teachers to employ in order to 
attain their base and godless aims. Sometimes they represent the 
Church as an obsolete institution, that has lost all efficiency with 
lapse of time; sometimes they accuse her of shrouding men in 
darkness and of tyrannizing over conscience; and they never weary 
of trying to injure her by means of lies, calumnies, ridicule and 
all sorts of diabolical devices. Go where one will, everywhere one 
encounters these lying slanders and suspicions of the Church; 
they meet us in the streets and highways, in books and newspapers, 
and it is hardly possible to join in any conversation or to take up 
a paper without having cause to remember our Saviour’s warning 
to beware of false prophets. But this is not all. These enemies 
of the Church are not content with attacking the Church herself, 
but they assail her members individually, and try in every way to 
make them turn against her, or at least become indifferent to her 
teaching. They assign to her children inferior positions in civil 
life and undermine their reputation and fortune, whilst those who 
are lukewarm or apostates are loaded with favors and honors. In 
order to ensure the success of their plans, our enemies ally them- 
selves with men of every class, high and low, rich and poor, learned 
and simple, and often with the secular government. 

Sometimes, however, they do not appear as ravening wolves, nor 
do they assail us openly, but they put on sheep’s clothing and look 
like innocent lambs, and then they are still more dangerous to the 
Church and her children. They know how to disguise their false 
doctrines under a semblance of Christian charity, and pretend to 
have at heart nothing but the welfare of mankind and the good of 
the whole human race. Hence they profess to believe in Jesus Christ 
and to desire to uproot unbelief; they say that they have no wish to 
limit the work of Christ, but only to purify it from human prin- 
ciples and additions; they maintain that it is their intention to 
reform, but not to destroy, the Church. They make these and many 
similar assertions, hoping thus to lure the unsuspicious into their 
snares and bring about their ruin. You must all know by experi- 
ence that my account is not exaggerated, and you will agree with 
me in thinking that all this constitutes a grave danger to the Church 
at the present time. The socialists are now among the worst and 
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most dangerous enemies that she has to encounter. Their first 
article of faith is: “There is no God;” the second is: “There is no 
future life,” and the third makes pleasure the supreme law. Hence 
all their efforts are directed primarily at robbing men of faith in 
God and Christ and in all that the Catholic Church requires us to 
believe. When faith is gone, the ten Commandments must also 
cease to be the rule governing the thoughts and actions of men, and 
in their place is propounded to us as the one supreme law: “Enjoy 
all sensual pleasures to their fullest extent, since everything ends 
at death.” 

If the leaders, who have been initiated into the secrets of so- 
cialism, were to state this rule, and others derived from it, in plain 
and unmistakable terms to those whom they wish to win over to 
their party, all who still have in their hearts even a spark of Chris- 
tian feeling would turn away from them in horror. So they begin 
by destroying the faith of Christians and by making them in- 
different to religion; they speak of all kinds of advantages and 
enjoyments to be derived from socialism, and unhappily they find 
among ignorant and credulous people only too many who follow 
their leaders like a flock of sheep. 

(b) In addition to the heresies assailing the Church from with- 
out, there is another no less deadly foe, that carries on his evil 
work within her very bosom. This is the spirit of worldliness, 
which ever since the time of St. John has been like a venomous 
serpent, trying to undo the work of God. This spirit is one of 
pride, avarice, and sensuality, and many Catholics who have be- 
come infected with it grow indifferent to the doctrines, command- 
ments and practice of our holy religion. Their hearts, con- 
taminated with this worldly spirit, seem almost incapable of aiming 
at anything higher than the gratification of their own selfishness 
and sensual desires. They look upon life as an amusement, and 
think of nothing but how to derive the most enjoyment from it; 
they love and value nothing that does not satisfy their whims and 
fancies, and on the other hand, they fear and depreciate all that 
runs counter to these fancies. 

Can we wonder that such people care very little about the Church, 
which incessantly impresses upon the minds of her children the 
fact that life is a serious matter and that death and immortality are 
inevitable? The Church insists upon humble faith and opposes 
private judgment; by her strict moral teaching she condemns lives 
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of sinful frivolity, and puts definite restraints upon the audacity of 
men’s minds, the insolence of their hearts and the corruption of 
their morals, saying sternly: “Thus far and no further.” With 
aching heart she calls upon her unruly children and implores them, 
by all that is sacred, to abandon their wicked ways and return to 
God; but only too often they are deaf to her entreaties, and openly 
go over to the camp of the enemies, with whom they unite in assail- 
ing their Mother the Church. Is not this literally true? Are there 
not many who have given up going to church, and who for years 
have not received the Sacraments? Are there not many in public 
life who are ashamed of their religion, and if they do not actually 
join in ridiculing it, at least utter no word in its defence? Are 
there not many whose evil, godless mode of life brings shame and 
dishonor upon the Church? Are there not many who have publicly 
renounced her and joined the ranks of her enemies? 

It is true that at the present time the Church is in a precarious 
position; as in the past she is still misjudged, calumniated, falsely 
accused and persecuted. The Bride of Christ encounters opposition 
on all sides, and the Cross which she sets up above each of her build- 
ings is still to the Jews a stumbling-block, to the heathen folly, 
and to unbelievers an object of ridicule and scorn. Her members 
still experience the lot foretold by our Saviour to His disciples 
when He said: “Behold, I send you as lambs among wolves.” “You 
shall be hated by all nations for My Name’s sake.” “They will 
put you out of the synagogues: yea, the hour cometh, that who- 
soever killeth you will think that he doth a service to God.” It is 
no longer with fire and sword that men attack the Church; no 
longer do hordes of barbarians threaten to overwhelm her; no 
longer are schisms the only evil devastating Christianity; the 
standard of Antichrist has been raised and acclaimed in our day, 
and there is a countless host of men, calling themselves Christians, 
who rally round this standard in order to oppose their own mother. 
There are deadly weapons employed to spread abroad indifference, 
worldliness, unbelief and godlessness. We have indeed great 
reason for anxiety, and it is a disgrace when the Church is in peril 
for any Christian to look on with indifference, and not lift a hand 
to defend her. We may well fear for ourselves; for our intellect, 
that it may not be led astray; for our heart, that it may not be 
deceived; for our courage, that it may not fail; for our constancy, 
that it may net waver; and for our crown, that it be not lost. But 
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for the Church we have no right to fear. In spite of all perils we 
must not feel alarm on her account, but cherish the fairest hopes, 
as I am about to show you. 

2. Although, as I have said, the Church is at the present day 
in a dangerous position; we need not fear for her, but we ought to 
look forward with hope and confidence to her increasing growth 
and prosperity. We are justified in so doing because hitherto she 
has invariably come forth triumphant from the worst persecutions 
and struggles, and so the most violent attacks upon her have only 
served to multiply her victories. The position in which she now 
stands is nothing new to her; she was in worse plight when pagans 
raged against her children with fire and sword, inflicting in- 
describable tortures and slaying thousands for their faith. She 
was in worse plight when heretics, in league with the secular 
power, tried by violence to rob her of her members. She was in 
worse plight in the 16th century, when millions fell away and 
rebelled against her, causing a terrible war that raged for thirty 
years, and brought unspeakable misery upon Europe. The Church 
was founded at the foot of the Cross, persecutions could not check 
her growth or dim her glory, and the holy age when the martyrs 
shed their blood and the Church groaned under the oppression of 
cruel tyrants, was nevertheless the period of her greatness and 
triumph. The blood of martyrs was the seed whence fresh con- 
verts sprang, and persecutions aroused the sluggish and indifferent 
from their inactivity, steeled their courage and kindled the sacred 
fire of zeal for and loyalty to the faith. If the Church is robbed 
of many of her children in one country, others are born to her 
elsewhere, who console her for the losses she has suffered. In 
spite of incessant persecutions the Church of Christ, so small at 
the first Pentecost that one room in Jerusalem contained all her 
members, now numbers about 300,000,000, spread over the whole 
world. How, then, is it possible to be anxious as to her future? 
Although, as the prophet says (Ps. ii, 2): “The kings of the earth 
stood up and the princess met together, against the Lord and 
against his Christ,” He frustrates all their plans. A host of 
enemies may assail the Church, but she will never perish, for with 
her is He to whom all power is given in heaven and on earth. The 
devils in hell may employ all their cunning and all their weapons 
against her, but she will not be overthrown, because “she is built 
upon a rock, and the gates of hell shall not prevail against her.” 
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Christ founded her at a time when everything was against her; He 
caused her to grow and increase, when circumstances seemed 
utterly opposed to her progress; He has preserved her for nineteen 
centuries, and whilst empires and kingdoms have risen and fallen, 
she has remained unchanged; surely He will keep her safe and 
protect her from the dangers now threatening her. He is bound 
to do so, for He said: “Behold, I am with you all days, even to the 
consummation of the world.” Heaven and earth may pass away, 
but His Word will not pass away. 


The coming of the happy time when, in accordance with our 
Saviour’s promise, there shall be one fold and one shepherd, is 
continually drawing nearer, so many are the converts to Catholicism 
in all countries. And who are these converts? Are they people 
devoid of faith, intelligence, fear of God and virtue, as are most 
of those, who in the last few years have left the Church? No, 
they are the best and noblest of the nation, men who, after spending 
years in study, have arrived at the conviction that the Catholic 
Church is the true Church of Christ. And why have they forsaken 
the Church to which they belonged? Many who leave the Catholic 
Church do so in order to be free from restraints upon their pas- 
sions, or to draw attention to themselves and gain credit for being 
men of intellect. Is this the case with converts to the Church? 
Or do they expect to derive any prestige from joining her? No, 
indeed; they are well aware that the laws of the Catholic Church 
are far stricter than those of any other religious body, and they 
know that their conversion will bring upon them hatred, ridicule 
and contempt, and, if they have hitherto been ministers or teachers, 
they have to sacrifice their position and income. Nevertheless they 
come into the Church, renouncing all that the world can offer them, 
impelled of course primarily by God’s grace, but also by their love 
of truth, the force of their conviction and desire to save their 
souls. They prefer to lose wealth and honor rather than to imperil 
their salvation; they choose to be objects of contempt and ridicule 
to men rather than to be abandoned by God; they think it better 
to reduce themselves and their families to poverty, than to live in 
luxury and suffer the loss of their souls. 


When men such as I have described, occupying prominent posi- 
tions, are received into the Catholic Church, she feels such intense 
joy that it consoles her in her sorrow over the apostasy and in- 
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difference of others, and justifies her hope that their example may 
induce many more to follow them. 

During the last few years a new and vigorous spirit has pervaded 
the Church, heralding the coming of a second spring. The attacks 
upon the Church have certainly caused some unworthy sheep to 
quit the fold, but they have also aroused many who were indifferent, 
and recalled to their allegiance many who were wayward. Many 
waverers have been confirmed in their faith and many lifeless mem- 
bers have been quickened to that fresh life, which makes itself 
felt in the Church and gives rise to fair hopes for the future. 
Moreover, many associations have recently been formed, having as 
their aim the religious eduéation of children, the promotion of 
religion among girls and boys, men and women, the publication and 
circulation of good books, the support of missions, the erection of 
churches and the maintenance of priests and teachers in districts 
where Catholics are few, and without priest, church or school. The 
existence of such associations augurs well for the future. 

Another circumstance that may well make us hopeful for the 
Church and very thankfui to God, is that the Holy Ghost has given 
the Church, in the person of Benedict XV, a sovereign pontiff 
uniting in himself many most excellent qualities, and capable of 
coping with all the demands made upon him. Let us offer our 
homage to him, the supreme ruler and head of the Church! May 
God destroy his enemies and crown with success his noble efforts 
for the welfare of the nations and of holy Church! May He hear 
the prayer that rises daily from the hearts of millions of Catholics 
all over the world, imploring God to grant happiness to the Pope 
and growth and prosperity to the Church! 

There is then good reason even at the present time for being 
hopeful, and our hopes will not be shattered, if only we stand firm 
with unwavering faith, and in loyal obedience to God and His 
Church, and if we persevere in earnest, fervent prayer. 

Let us with heart and voice echo the following beautiful words, 
uttered by a great man (Ventura) in his enthusiasm for the faith: 
“O holy Roman Church, Mother of Churches and of all the faith- 
ful, and chosen by God to unite all His children in the same faith 
and the same charity; we will ever maintain thy unity from the 
very depths of our souls. If ever I forget thee, O holy Roman 
Church, may I forget myself, may my tongue wither and cleave 
to my mouth, if I think not first of thee, exult not in thee, and 
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regard it not as my chief glory to be thy child. Hail, holy Church, 
great mother of us all! At our entrance into the world thou wel- 
comest us, thou upholdest us in this vale of tears, where we are 
exiles from our true home, and thou keepest us in safety. May 
none of us ever be so unhappy as to forsake or scorn thee, espe- 
cially at this time when many of our brethren, once cut off by 
heresy from thee and us, are stretching out their hands to the see 
of Peter, and coming to thee, who wast of old their mother, and 
who, despite their errors, hast not ceased to call them back. O 
tender mother, open thine arms and receive thy wayward children, 
returning from the paths of error to cast themselves at thy feet, 
may thy prayers, thy power and thy strength hasten the ardently 
desired moment, when for all Christians there shall be but one fold 
and one Shepherd!” 

May that happy day soon dawn which shall bring back faith, 
peace and religious and political unity to all the world. We can 
hasten its coming, by the steadfastness of our faith, by our spirit 
of union and obedience, by the fervor of our prayers and the purity 
of our lives, so that at last we may see the fulfilment of our 
Saviour’s promise: “Other sheep I have, that are not of this fold; 
them also I must bring, and they shall hear my voice, and there 
shall be one fold and one Shepherd” (John x, 16). Amen. 





V. LIBERTY 


“If you continue in My word, you shall be My disciples indeed. And 
you i. know the truth and the truth shall make you free” (John viii, 
31, 32). 


Liberty, equality and fraternity! These words rang from one 
end of the world to the other at the time of the French Revolution, 
and had a magical effect in kindling enthusiasm in the minds of 
men, and we still hear them employed by those who, professing to 
be friends of the masses, strive to win the people over to their ways 
of thought. 

I do not know why so much fuss is made about these ideas, as 
if they had never been heard of before. Christianity has been 
preaching these three things for 1900 years. The ideas of liberty, 
equality and fraternity owe their introduction into the world to 
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Christianity, and having thriven under her protection, they have 
been the cause of countless blessings to the human race. This is a 
fact, but it is also true that in course of time these ideas have been 
lamentably distorted and misused by those who pretend to wish 
to promote the happiness of the people. I desire to put you on 
your guard against a wrong use of these precious gifts bestowed 
by Christianity, and to supply you with a true comprehension of 
them, whilst at the same time I hope to show you what blessings 
result from putting them to their proper use. 

You must not expect me to discuss these matters from the 
political point of view; the pulpit is a place, not for political 
speeches, but for the exposition of Divine truth, and I propose to 
deal with my subject only from this standpoint. To-day I mean to 
speak of liberty, and to show you (1) in what it consists and (2) 
where it is to be found. Let us begin by invoking the aid of the 
Holy Ghost. 

1. Reason and free will are the most precious possessions that 
we enjoy in this life, and nothing else distinguishes us so com- 
pletely from the brutes as our having these gifts, which are tokens 
of our Divine origin, and enable us to enter into communion with 
God and gradually to grow more like Him, the most perfect of all 
beings. A beast must follow the prompting of its instinct, but man 
does only what he wills to do; by means of his reason he can de- 
termine to do or not to do an action, and no power on earth can 
violate his will. He may be tortured or even killed, but he cannot 
be forced to do anything that he wills not to do. In the first three 
centuries of the Christian era the pagans had recourse to every 
imaginable means of compelling the Christians to do sacrifice to 
false gods and deny their faith, but it was all in vain; they pre- 
ferred to die rather than give up their liberty. In the same way 
you too may be oppressed and persecuted, or even imprisoned, but 
you cannot be compelled to tell lies, to steal, or to deny your faith. 

Many people believe that true liberty consists in freedom to act 
as they like, and that they are as free to choose evil as to refrain 
from it and to choose good. A child supposes himself to be free, 
when he is out of his parents’s sight, and doing what he fancies. 
A young man supposes himself to be free, if he can follow his 
impulses without any let or hindrance. A socialist supposes him- 
self to be free, if he can cast aside the laws of Church and 
State whenever it pleases him to do so, discard all morality and 
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order, and gratify his sensual desires undisturbed. But is this real 
liberty? No; it is license, want of discipline and the enslavement 
of the spirit to the flesh. God gave us reason to guide us in our 
actions and to control and direct the lower impulses that we possess 
in common with the beasts. But if we allow ourselves to be di- 
rected and controlled by our sensual instincts and the desires of 
the flesh instead of by reason, we have ceased to be free, and have 
become slaves to the flesh. 

How shameful and dishonorable is this slavery! Which is more 
noble, the flesh or the spirit? You answer without hesitation: “The 
spirit, for it is the breath of God; it bears the impress of God’s 
likeness ; it is able to know and love God; it is immortal and destined 
for eternal life, whereas the body is nothing but dust, and must 
return to the dust of which it was formed.” If such is the case, 
can anything be more shameful and lowering to human dignity 
than that a man should allow his immortal spirit to be enslaved and 
subjugated by his sinful body? 

We certainly have the power to choose between good and evil, 
and if we decide in favor of evil, we cease to be free and become 
its slaves, for, as our Saviour said: ‘““Whosoever committeth sin, 
is the servant of sin” (John viii, 34). We are truly free only if 
we decide in favor of good, freely, and not under compulsion from 
within or from without, but following the voice of reason. The 
ability to choose between good and evil is innate in us, and we re- 
quire to be trained in true liberty, which is, as I have said, freedom 
to decide for oneself to do what is right. 

You know that Adam’s fall into sin brought inward corruption 
upon the whole human race, and that in consequence our evil de- 
sires strongly oppose reason and conscience, the voice of God 
speaking within us, telling us what is good and what is evil, stimu- 
lating us to do right and warning us against sin. As a result of 
Adam’s fall our reason is weakened and obscured, our hearts are 
filled with selfishness, pride, sensuality and avarice, and our will 
is enfeebled to such a degree as to do what it rejects, and not to 
do what it wills. “I know,” says St. Paul, “that there dwelleth not 
in me, that is to say, in my flesh, that which is good. For to will 
is present with me, but to accomplish that which is good, I find not. 
For the good which I will, I do not; but the evil which I will not, 
that I do. Now if I do that which I will not, it is no more I that 
do it, but sin that dwelleth in me. I find then a law, that when 
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I have a will to do good, evil is present with me. For I am delighted 
with the law of God, according to the inward man, but I| see an- 
other law in my members, fighting against the law of my mind, 
and captivating me in the law of sin that is in my members” (Rom. 
vii, 18-23). 

This is the case with every human being, however freely he may 
be able to choose the good, he is hindered and thwarted by the evil 
concupiscence that dwelleth in him, and frequently obtains the 
mastery over his will and reason, so that he can no longer do what 
he wills, but is obliged to do what he wills not. A pagan poet says 
very truly: “I perceive the better course and assent to it, but I fol- 
low the worse.” You need only read the history of the human 
race to see to what terrible errors and sins this enslavement of the 
will by selfishness and sensuality has led mankind. Idolatry in all 
its horrible forms, the innumerable vices by which men degraded 
themselves lower than beasts devoid of reason, the slavery and 
other kinds of bondage that prevailed in olden times and were an 
outrage upon all Christian sentiment—these are the consequences 
of this subjugation of the will and intellect resulting from sin. 
All these evils would recur if men with one accord made use of the 
license offered them by those who wish to ensnare them in their toils. 

If you want to know how a free man can be enslaved by selfish- 
ness and sensuality, you have only to look around you. Here is 
one who is a slave to drunkenness; when sober he has reproached 
himself times without number; he has wept tears of repentance, 
and sworn to his wife that he will amend, and give no more scandal 
to his innocent children—but his oaths are vain; he goes out sober 
and comes back drunk; he is weighed down by the fetters of his 
evil habit, and can no longer do as he desires, but is constrained 
to satisfy his craving and do what he wishes not to do. 

Another is so much entangled in the snares of debauchery that ° 
he cannot free himself, however much he tries. He makes fresh 
resolutions daily, prays, and imposes on himself various mortifica- 
tions; but it is all in vain; to-morrow he will break the resolutions 
that he makes to-day! It would be an endless task to enumerate 
all the forms of captivity in which men lie bound. St. Antony, 
being once in a dreary desert, had a wonderful vision, in which 
he beheld the whole world covered with traps, snares and toils. 
These were anger, envy, greed, avarice, lust, falsehood, deception 
and the countless other sins in which men entangle themselves and 
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lose their freedom of will. “His own iniquities catch the wicked, 
and he is fast bound with the rope of his own sins” (Prov. iv, 22). 

2. (a) How can these fetters be broken, and the darkness of our 
understanding be scattered, so that we once more become able to 
recognize the truth? How can our will be strengthened so as to 
shake off the bonds of pride, ambition, avarice and lust, and be 
free to choose what is good? Who can restore our liberty, that we 
have lost through sin? Only our Lord and Saviour, Jesus Christ, 
can do these things; He can deliver us from doubt and error, to 
which sin had subjected our understanding, and He can bring us 
the Divine light of truth, which enlightens every man that cometh 
into the world. Hence He said: “I am the way, and the truth and 
the life’ (John xiv, 6). “He that followeth Me walketh not in 
darkness, but shall have the light of life. You shall know the truth, 
and the truth shall make you free” (John viii, 12, 32). 

Christ is called our Saviour and Redeemer because He released 
us from the bondage of sin and death, and we ask Him daily to 
deliver us from evil. “Because the children (of men) are partakers 
of flesh and blood, Christ also Himself in like manner hath been . 
partaker of the same, that through death He might destroy him 
who had the empire of death, that is to say, the devil, and might 
deliver them who through the fear of death were all their lifetime 
subject to servitude” (Heb. ii, 14, 5). “But now being made free 
from sin, they have become servants of God” (Rom. vi, 22). 

True Christian liberty exists therefore for the man in whose heart 
Christ has destroyed the power of darkness and the reign of sin, 
so that, the tyranny of his passions being broken, he is free to take 
up his stand on the side of truth and goodness. In other words, 
Christian liberty is childlike submission to the will of God as made 
known by Christ. This is why St. Paul says: “Where the Spirit 
of the Lord is, there is liberty” (II. Cor. iii, 17). 

The more completely you are delivered from sin and sinful de- 
sires, and the better you serve God in the spirit of love, the greater 
is your liberty. Those pious souls who serve the Lord in simplicity 
of heart, who struggle to resist temptations, who crucify their flesh 
together with its vices and concupiscences, who with patience and 
submission bear the burden and heat of the day, who loyally and 
conscientiously fulfil in their home life the duties of their rank and 
calling, these are truly free, and these enjoy the glorious liberty 
of the sons of God. 
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But our Saviour did more than make known to us God’s will, to 
guide us in all our actions; He merited for us God’s grace, to sustain 
us in our weakness and strengthen our will, so that we might obey 
the dictates of conscience and God’s Commandments, and be thus 
delivered from the bondage of concupiscence. “It is,” says St. Paul, 
God who worketh in you both to will and to accomplish” (Phil. ii, 
13), and although the same Apostle confesses that he saw in his 
members another law, fighting against the law of his mind and 
captivating him in the law of sin (Rom. vii, 23) he was none the 
less convinced that by God’s grace it was possible for him to shake 
off the bonds of sin. “I can do all things in Him who strengtheneth 
me” (Phil. iv, 13). 

You see therefore what is the source of liberty. It is a heaven- 
sent gift, bestowed upon us through the Son of God, who Himself 
took the form of a servant in order to deliver us from the bondage 
of sin. As He said: “If the Son shall make you free, you shall be 
free indeed” (John viii, 36). 

Liberty was given to the world through Jesus Christ, and it is 
through Christianity, or rather through the Catholic Church, that 
it has obtained supremacy in the world, and it is in the Church that 
it has found the surest guarantee for its preservation. 

(b) For over nineteen hundred years the Church has toiled in- 
cessantly, by means of instructions, commands and Sacraments, to 
deliver men from sin and error, from disorderly desires, passions 
and habits, and to establish the Kingdom of God, which is the rule 
of truth and liberty. During the present season of Lent, when she 
calls upon us to deny ourselves and mortify our flesh, she has no 
other end in view than to release us from the bondage of sin and 
the flesh, under which all mankind is groaning, and to give us the 
liberty of the sons of God. ‘Whosoever committeth sin is the 
servant of sin” (John viii, 34).* 

The Church of Christ has always safeguarded external, personal 
and civil liberty as well as the internal or moral liberty of man. 
Let me quote a few instances in proof of this assertion: A father 


* By proclaiming the truths of faith and inviting us to frequent the Sacra- 
ments, the Church is in no respect interfering with our liberty. She says: 
“You must believe this if you wish to be saved; but it rests with you to be 
saved or to perish; you can choose which you like.” It depends, therefore, 
altogether upon a man’s own will whether he obeys or rejects the call of 
grace; he is perfectly free to accept or to deny the truth. Faith is in any 
case a gift of God, but man’s free will has to cooperate in it, for the simple 
reason that no one receives a gift which he is unwilling to accept. 
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formerly possessed absolute rights of life and death over his 
children, and could dispose of them as he chose, giving them up to 
a life of shame or kiiling them; treating them in fact like cattle, 
that he could sell in the same way as a house or field. To what 
do children owe their liberty from this tyranny? To the Gospel, 
that has declared a child to belong to God, and his father to be 
responsible for the child’s welfare and upbringing. Women at the 
present day cannot realize the harsh and degrading treatment 
suffered by their sex everywhere before our Saviour’s birth, and 
still suffered in countries to which the light of His Gospel has not 
yet penetrated. Among non-Christian nations women are regarded 
as inferior creatures; a maiden is supposed to have no will of her 
own, so that she can be sold by her parents or bought by a suitor, 
as they think fit. A wife is merely a household drudge, to be ill- 
treated or turned out, according to her husband’s fancy. How 
different is the position held by women in Christian lands! Here 
a maiden is looked upon as a child of our heavenly Father, as one 
redeemed by our Lord, as consecrated by the Holy Ghost, and as 
an inheritor of eternal life, and ever since the most glorious of all 
virgins conceived and gave birth to the Saviour of the world, vir- 
ginity has been highly esteemed, and a virgin is regarded as an 
ornament to the Church of God, and shares in all the grace and 
truth of the Gospel. As a result of Christianity the wife now 
occupies a place of honor beside her husband; they are two in one 
flesh, and their union is a type of the relation existing between 
Christ and His Church. 

The socialists, however, set no value upon virginity, and re- 
ject marriage and family life. To them a woman is nothing but 
a prostitute, and when she has borne and suckled a child and taught 
it to eat and drink, they require her to hand it over to the State 
for education. Among people holding such opinions there can be 
no thought of love and duty between parents and children, for 
these things simply do not exist. Could any doctrines tend more to 
drag men down below the level of beasts? 

Christianity has done much to alleviate, improve and sanctify the 
lot of the working classes. In the ancient world men were divided 
into masters and slaves. The slaves were the chattels of their 
masters, their property, to be dealt with as they chose, as slaves 
could have no liberty, no rights and no possessions. They were not 
looked upon as beings of the same kind as their masters, but as 
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creatures of a lower order, destined by nature, like the domestic 
animals, for the service and use of their owners. A master could 
sell his slaves as he pleased, or ill-treat them according to the 
prompting of his bad temper, striking them as he would strike a 
dog or an ass; he might even blind or kill them, and no one had 
any right to find fault with him, far less to punish him. To give 
you some idea of the terrible lot of these unhappy people, it is per- 
haps enough to tell you that slaves used to be sacrificed to the gods, 
fattened and thrown into ponds to feed the fish, and forced even to 
attack and slay one another for their master’s amusement. One 
master often owned several thousand slaves, and one great Roman 
lady frequently required the services of two hundred female slaves. 
What did Christ do for these wretched creatures? He destroyed 
slavery altogether, by proclaiming that all men were equal, that all 
alike were children of God, who has no respect of persons. But He 
did more than this, for He laid down the law of brotherly love, to 
which there are no exceptions, and finally He died on the Cross 
for all men, including slaves, and opened the gates of eternal hap- 
piness to slaves as well as to their masters. 

Has not civil liberty always been upheld and defended by the 
Church? and has it not often been assailed and destroyed by secular 
princes, who have aimed at increasing their own power and reputa- 
tion, and, in order to accomplish this, have oppressed their sub- 
jects? For centuries the Catholic Church alone, with all the re- 
sources at her disposal, opposed the tyranny of princes and the 
oppression of the poor, and did her best to support the liberty of 
nations. It was under the influence of the Church that the consti- 
tutions securing most freedom came into being. England boasts of 
being the freest country in the world. From what period does her 
freedom date? From the age of the vaunted Reformation? No, 
certainly not; it dates from the time when every Englishman used 
to hear holy Mass daily. 

You see, therefore, that the Catholic Church has always led the 
way in safeguarding civil liberty. She has never, however, en- 
couraged rebellion and revolution, but she has invariably condemned 
them and admonished the nations to make for freedom by legal 
and constitutional methods. She has always insisted upon obedience 
to authority, and has taught that without law, discipline and order 
liberty cannot thrive or even exist. “Render to Caesar the things 
that are Caesar’s, and to God the things that are God’s”—this is the 
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teaching of the Divine Founder of holy Church, and St. Paul says: 
“Let every soul be subject to higher powers, for there is no power 
but from God, and those that are, are ordained of God. Therefore 
he that resisteth the power, resisteth the ordinance of God; and 
they that resist, purchase to themselves damnation” (Rom. xiii, 
1, 2). It is impossible to dispense with civil authority, as the so- 
cialists desire, for authority and laws are needed to check the 
vagaries of men’s minds and hearts, and to prevent free will from 
degenerating into license, violence, tyranny and outrages upon the 
person, property and honor of others. Although the socialists 
declare man to be free and subject to no authority, yet their leaders 
regard themselves as having a right to control their followers, and 
tolerate no arguments or expression of contrary opinions, so that 
bitter quarrels happen at their meetings. They refuse to acknowl- 
edge any authority in State, Church, community or family, and yet 
they usurp it themselves. They say to the powers that be: “Give 
place to us;” but, as matters stand, we are far better off under the 
existing government than we should be under that which the social- 
ists wish to introduce. 

(b) We have seen that Christianity gave liberty to the world, 
and it cannot thrive or even continue to exist apart from Chris- 
tianity, which is its surest guarantee, for where Christianity does 
not prevail, men are dominated by their passions and are under the 
bondage of sin. What must we not therefore expect from those 
who talk much about liberty, but discard all the principles of Chris- 
tianity? We know by sad experience that what they desire is not 
liberty for all men, but only for themselves and their comrades; 
they wish to be free, in order to rule over others more absolutely ; 
they do not want liberty for truth and goodness, but liberty to 
spread abroad their false and pernicious doctrines; they want to be 
free, unfettered and unrestrained, in the gratification of all their 
passions. If another claims the right to have his own opinions and 
convictions, and reproaches them with their injustice, cunning and 
double dealing, they are infuriated against him, and employ all 
possible means of silencing him. 

Beware, therefore, of these false prophets, and do not assent to 
their arguments, which are un-Christian and consequently evil and 
destructive; such men are aiming at enslaving you, not at setting 
you free. We too wish to enjoy liberty of conscience, of faith and 
of speech; we too desire to have liberty in civil life, but we want 
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no license, no wanton violence and no rebellion; we have no wish 
to see one man tyrannize over another and reduce him to slavery ; we 
insist upon freedom for all, for we desire the liberty of the children 
of God, for “where the Spirit of the Lord is, there is liberty.” 

We have now seen in what true Christian liberty consists, to whom 
we owe it and how we should use it. Let me conclude with 
St. Peter’s words: “So is the will of God, that by doing well you 
may put to silence the ignorance of foolish men; as free, and not 
as making liberty a cloak for malice, but as the servants of God” 
(I. Peter ii, 15, 16). If we remember that we are all God’s servants 
and children, we shall not encroach upon our neighbor’s rights and 
liberty; for the sake of God and conscience we shall respect 
authority, and peace and order will reign in our midst. 

Above ali let us strive to cast off the fetters of pride, avarice, 
envy, selfishness and lust. As long as we are bound by them, we 
are not free men, but slaves of sin; for whosoever commits sin, 
is the servant of sin. How many of us are still in bondage! Let 
us arise, and obey the call of the prophet who exclaims: “Shake 
thyself from the dust, arise, sit up; loose the bonds from off thy 
neck, O captive daughter of Sion!” (Is. lii, 2). O captive soul, 
shake off the dust of earth which obscures thy beauty; arise and 
loose the bonds of sin, death and Satan by the threefold force of 
contrition, confession and satisfaction, for what is loosed on earth, 
shall be loosed also in heaven. Hasten, before the snares of death 
and the terrible bonds of hell, from which there is no escape, en- 
tangle thee. Easter is at hand, the holy season when our Lord and 
Saviour invites us all to cleanse ourselves from sin, and to come 
and keep the Pasch with Him. Come, therefore, all ye who are 
weighed down with sin and misery, groaning under the load of 
your disorderly inclinations, passions and habits, the Lord will set 
you free. He calls you, saying: “Come to Me, all you that labor and 
are burdened, and I will refresh you.” 

But when you are released from sin and made children of God, 
be careful to walk thenceforth as free men, guided by the Spirit 
of God, and not dominated by impure passions; be no longer slaves 
of sin, but servants of God. “Brethren,” says St. Paul, “you have 
been called unto liberty; only make not liberty an occasion to the 
flesh, but by charity of the spirit serve one another” (Gal. v, 13). 
To serve the flesh is slavery, to serve Christ is to rule. “O, let 
us,” exclaims St. Bernard, “remain bound by God’s holy Command- 
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ments! The bonds of love constrained Him to come down to earth 
and submit to suffering; we on the other hand, who desire to be 
raised from earth to heaven, must first submit to the bonds of 
suffering, patience and obedience, that we may be one with Him, 
as He and the Father are one.” Let us remain free from sin and 
sinful desires, let us be ever guided by the Spirit of the Lord, and 
subject only to His Commandments, and then we shall be free 
indeed, and at last for us, too, the golden gates of heavenly liberty 
will be opened, and we shall enter in and enjoy perfect freedom 
-forever and ever. Amen. 





VI. EQuatity 


“The rich and the poor have met one another; the Lord is the maker 
of them both” (Prov. xxii, 2). 


Of the many non-Christian doctrines that, like parasitic plants, 
shoot up again from time to time, there is perhaps none that attracts 
so much attention, and that is so likely to undermine the whole social 


order as the statement, put forward by the socialists, that all men 
are equal, and therefore all class distinctions must be abolished and 
property distributed equally among all human beings. The advo- 
cates of these views go from country to country, seeking to confuse 
men’s minds and to win adherents, and they succeed, partly because 
their doctrines appeal to the pride, greed, and natural indolence 
of mankind, especially of the working classes and the poor, and 
partly because they give a very specious and attractive expression 
to their opinions. It cannot be denied that from the purely human 
standpoint they seem to have much right on their side, and so, wish- 
ing to be regarded as benefactors to the people, they are wise when 
they make the most of the facts that appear to support their theories. 
No words ring more sweetly in the ears of men, or appeal more 
directly to their hearts, than “liberty and equality,” and although 
many so-called friends of the people are far from wishing to ob- 
literate all class distinctions and to distribute their goods to the 
poor, they know that the masses delight in hearing of such things 
and will applaud them loudly if they discuss how all men can be 
made equal, but they have no intention of suffering any loss them- 
selves in the process. These false principles are promulgated 
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therefore by men of two kinds—by those who really are convinced 
that universal equality ought to be brought about, and also by 
those who preach this doctrine only in order to win popularity, or 
rather to secure influence and authority over the people. 

Under these circumstances there is much reason to fear lest 
Christians, too, should be led astray by false prophets, who lay 
their snares and insinuate themselves everywhere. Hence I wish 
to show you to-day what we, as Christians, are bound to think of 
the doctrines that all men are equal, and that all distinctions of rank 
and property ought to be abolished. Let us, however, first invoke 
the assistance of the Holy Ghost. 

If we look about us, we cannot fail to perceive the great in- 
equality that exists among men with regard to their rank, posses- 
sions, talents, capabilities and happiness. One is of noble, another 
of lowly birth; one has many intellectual talents, another has few; 
one is poor, another rich; one has to labor daily in the sweat of 
his brow, another spends his time in idleness; one has to provide 
for wife and children, another is unmarried, and has few needs; 
one is a master and another a servant; one is healthy and another 
diseased; one is happy and another miserable. Do you suppose 
that it is in our power to remove this inequality, or that we ought 
to remove it, if we could? No, we neither can nor ought to remove 
it. Men are so constituted that they cannot be independent of one 
another; they are obliged to depend upon one another’s help, and 
none can say to his fellows: “I require you not.” Life would be 
an unending series of miseries, if none of us helped his neighbors. 
How wretched would be the lot of the sick, if they received no 
skilful treatment from the physician, and no tender care from their 
friends! How unhappy would the weak be if they derived no sup- 
port from the strong! What confusion would prevail in human 
society, and what dangers would threaten our persons, property and 
reputation, if there were no authority able to control the follies of 
undisciplined hearts and minds, and to govern the passions of men! 
Do you imagine that, supposing one man possessed as much money 
as another, he would be satisfied? The desires of the human heart 
are insatiable; never has it enough, and though it may possess 
abundant wealth, its craving for more continues. Assuming that 
all the money in the world were distributed equally to all men, what 
would happen when one had wasted his share? Would he not in- 
sist upon a re-distribution as often as his own supply was exhausted? 
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And would not this give rise to the greatest confusion and disorder 
in society, and ultimately effect its ruin? 

As long as we are imperfect creatures, liable to sin and error, 
perfect equality, at which the socialists aim, can never be se- 
cured, and there must be inequality in rank and property. This - 
inequality is in accordance with God’s will, is recognized and pro- 
tected by His express commands, and therefore man has no right 
to remove it. The spirits in heaven are arranged by God in different 
classes, and it is the same with men, and just as there are many 
mansions in the kingdom of heaven, so are there many ranks on 
earth. “The rich and the poor have met one another, and the Lord 
is the maker of them both.” These words of Holy Scripture mean 
that rich and poor, masters and servants, rulers and ruled, learned 
and ignorant, wise and simple, must all live together; God has 
created them all, and prescribed and sanctified their differences in 
rank and property. St. Paul writes: “There are diversities of 
graces, but the same Spirit; and there are diversities of ministers, 
but the same Lord. And there are diversities of operations, but the 
same God, who worketh all in all. And the manifestation of the 
Spirit is given to every man unto profit. To one indeed by the 
Spirit is given the word of wisdom, and to another the word of 
knowledge, according to the same Spirit. To another faith, in the 
same Spirit; to another the grace of healing in one Spirit. . . . But 
all these things one and the same Spirit worketh, dividing to every- 
one according as He will” (I. Cor. xii, 4-11). 

You see, then, how God in His unsearchable wisdom distributes 
His gifts and favors to mankind. To one He gives much, to an- 
other little; one He orders to rule and another to serve; to one He 
imparts many intellectual talents and abilities, and to another very 
few, but to all He gives what they require in order to work out 
their salvation. As, therefore, differences in rank and property are 
ordained by God, how can it be right for us to rebel and to seek 
violently to overthrow this order? To do so would be to outrage 
God’s rights, for He alone is Lord, able to do and to bestow what 
He will; it would be to assail His majesty and to offer Him an 
insult, which He must speedily punish. 

Who can argue with God or complain of having received at His 
hands gifts of body and mind in less abundance than another? Our 
temporal and eternal happiness does not depend upon these gifts— 
if it were dependent upon them, then perhaps those to whom less 
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is given might with some justice complain; but you know the value 
of earthly possessions, and are well aware that they are accidental, 
non-essential, deceptive and transitory. Only the possessions of 
the soul are essential, valuable and permanent. Hence St. John 
writes: “Love not the world, nor the things which are in the world. 
If any man love the world, the charity of the Father is not in him; 
for all that is in the world is the concupiscence of the flesh, and the 
concupiscence of the eyes, and the pride of life, which is not of the 
Father, but is of the world. And the world passeth away and the 
concupiscence thereof; but he that doth the will of God, abideth 
for ever” (I. John ii, 15-17). 

However great may be the unequality between men in respect 
of their rank, property, abilities and happiness, there is one point 
on which they are all on one level, viz.: that they are all human 
beings, and, if they profess Christianity, there is another point of 
equality, viz.: that they are Christians. All of us, rich and poor, 
high and low, great and small, are alike in possessing a human body 
and an immortal soul; we are all made in God’s likeness; all are 
His children, destined for eternal life. All have to bear, in different 
degrees, the same weaknesses, sufferings and annoyances; we all 
must some day die and be buried. Neither riches, nor power, nor 
honor can protect us from death. 

But we weak, mortal creatures all resemble one another in more 
respects than in being children of God, made in His likeness; there 
is a far higher equality, consisting in the fact that we are all Chris- 
tians, the brethren and disciples of Jesus Christ, the Son of God, 
and redeemed by Him; we are temples of the Holy Ghost and heirs 
of heaven. 

Men may belong to various ranks and classes according to 
their wealth, reputation and talents, but they are all equal as re- 
gards what is of supreme importance, viz.: their dignity as children 
of God, redeemed of Christ, temples of the Holy Ghost, participa- 
tors in all the graces and truths of the Gospel and heirs of eternal 
life. The point of view of Christianity is not the same as that of 
the world, and he is not regarded as great who has money and 
wealth and high position, so that he can satisfy all the cravings of 
his nature, but he who is adorned with many virtues, that make 
him resemble God, the all-perfect. In the fact that we are Chris- 
tians and children of God, we all, rich and poor, high and low, enjoy 
the same dignity, and we all possess similar rights, on which no 
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one is entitled to encroach. The poorest and most miserable of 
men, the very sight of whom arouses feelings of disgust and horror 
in one more happily situated, has a right, equally with a rich man, 
of aspiring to the highest and most glorious possessions. He has a 
right to lift his thoughts and send up his prayers to the throne of 
the Most High, feeling sure that God in all His majesty and glory, 
amidst the praises of His elect, will nevertheless look mercifully 
upon him and hear his requests. The poor man is justified in saying 
to himself: “Although the Lord of heaven and earth has to govern 
the universe, this does not prevent Him from remembering me, and 
from caring for me, my children and family, my salvation, my 
sustenance and for even the smallest thing that concerns me, even 
the hairs of my head. Such a man is justified in calling God by 
the most tender and familiar names, such as one gives otherwise 
only to one’s intimate friends; he may speak of Him as his Master, 
his Friend and his Father, and of Jesus Christ, the Son of God, as 
his Brother. This poor man is entitled to kneel with princes at the 
Lord’s table, and to receive His sacred Body, the Bread of Angels. 
He has a right to all the comfort and refreshment offered so 
abundantly by the Church of Christ, and to say to himself: “It was 
for my sake that the Son of God became Man, to teach us and to 
suffer a death of agony on the Cross. It was for my sake that He 
instituted the holy Sacraments, founded His infallible Church, and 
sent down the Holy Ghost to teach us all truth and to counsel, 
comfort and sanctify us.” When death comes, the poor man has a 
right to the last consolations of religion. He may live in a gloomy 
shed, and have no other bed than a little straw; he may be 
suffering from some disgusting, infectious disease and be abandoned 
by all his friends, but God’s servant will not forsake him, and will 
bring him the Lord’s Body as Viaticum and strengthen him with 
all the rites of the Church before he enters upon his last agony, the 
last struggle between life and death. Finally, at the moment of 
his departure hence, he has a right to knock at the gate of heaven, 
and ask permission, and it may well be that they open to him more 
readily than to the rich and arrogant man, who goes about in 
fashionable attire and has never troubled so much as to look at the 
beggar. At least we read in Holy Scripture that “it is easier for a 
camel to pass through the eye of a needle, than for a rich man to 
enter into the kingdom of heaven” (Matt. xix, 24). To show you 
what will be the end of those who deny God’s existence—and we 
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must class the socialists amongst them—let me quote to you what 
Chateaubriand, a famous Catholic writer of France, says of a phy- 
sician, who had been an atheist, and spent his life’ in a career of 
vice. As he grew old, and could no longer seek amusements, he 
declared that he was far from regretting the time wasted in ex- 
cesses, for he was going to die, and hoped to greet death as his 
last friend. “However,” says Chateaubriand, “I witnessed the piti- 
ful tears that he shed when dying;.it was impossible for him to 
conceal his despondency. Only the unbeliever is really unhappy 
when he quits this earth; to him earthly existence ends in the ter- 
rible fact of annihilation; if he had never been born, he would not 
have to face the awful fate of ceasing to exist. The life of such 
an atheist is like a flash of lightning, only serving to reveal to him 
the abyss awaiting him. O God of mercy and compassion, Thou 
hast placed us in this world, not that we may suffer aimlessly, nor 
that we may enjoy a meagre portion of happiness. The disenchant- 
ment that is inevitable at death proves our destiny to be of a loftier 
nature.” 

Do you understand this, you who work in our mines, factories 
and shops, you who labor in the fields, you who are servants, poor 
perhaps as regards earthly possessions, intellectual endowments and 
reputation; do you appreciate your privileges, dignity and rights? 
Can kings and princes lay claim to anything higher or more glorious? 
Do their luxuries, their fine houses, their extravagant feasts, or 
their proud titles really give them any advantage over you, who 
may not indeed enjoy their pleasures in this life, but can proudly 
boast of the dignity and rights which I have tried, though in a very 
imperfect way, to describe to you? The great ones of earth as a 
rule care nothing for these rights, and treat you as if you were 
beings of a lower sort, altogether inferior to themselves, but in so 
doing they prove their own pettiness, and their inability to judge 
things at their true value. Each of you, no matter how poor, 
wretched and degraded, can with justice claim from every man 
recognition of and respect for his dignity and rights; he can de- 
mand to be treated by all as a brother partaking in the benefits of 
Christ’s redemption. “In order that we may all be of one accord,” 
says St. John Chrysostom, “we have all received the same nature, 
we all have a body and a soul, we inhabit the same earth, and we 
are fed with the same fruits that the earth brings forth.” 

If you, who are wealthy and exalted, despise, oppress, ill-treat, de- 
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fraud and trample down those whom Providence has set in a lower 
position, you are not only despising yourselves and renouncing 
your dignity, but you are insulting God, the Creator of these people, 
Christ, their Redeemer, and the Holy Ghost, their Sanctifier. By 
looking down upon others and humbling them, you hope to win 
honor and glory among your fellows, but you are showing that you 
have no conception of the real meaning of honor and glory. A 
man’s true glory does not consist in being a gentleman, rich, aristo- 
cratic and respected, but rather in having been created in the 
likeness of God, in being a child of God, a brother of Jesus Christ 
and an heir to the kingdom of heaven; it is his true honor to recog- 
nize, respect and uphold this dignity in those about him. We read 
in Holy Scripture that “The fear of God is the glory of the rich, 
and of the honorable, and of the poor... . The great man, and 
the judge and the mighty is in honor, and there is none greater than 
he that feareth God” (Eccl. x, 25, 27). St. Augustine writes: 
“Do not fancy that you are not bound to love your neighbor because 
he is poor and you are rich. It is true that you have no need of 
him, because you have wealth, but he, though poor, wretched and 
needy, is a man as you are; he is like you. It rested with God to 
make him rich and exalt him above you, and perhaps he would have 
deserved it better. What greater service did you render to God, 
that you should possess riches, which your neighbor possesses not? 
Could not God have placed you in the position which he occupies? 
Therefore you should see yourself in him whom you despise. He 
is your brother, a part of yourself, and as such he deserves your 
love.” 

You see, then, that, looked at in the light of Christianity, differ- 
ences of rank and property are not very important, though they 
certainly exist by God’s ordinance. They are something non- 
essential and accidental, on which we should not lay too much 
stress, since men are all equal in what is essential, viz.: in their 
imperishable dignity and glorious destiny. Moreover, Christianity 
sanctifies differences of rank and property, and makes them a 
source of merit and of eternal salvation. 

In the ancient world, before Christianity existed, the outward 
inequality prevailing among men was the reason why some should 
enslave, oppress and ill-treat others, and thus it caused a great 
aggravation and intensification of the inevitable sorrows of life. 
Although this inequality was not removed by Christianity, it was 
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nevertheless not only rendered bearable, but.turned into a source 
of merit. 

Christianity teaches that the outward inequality of men, and their 
mutual dependence upon one another, are intended by God to be 
means of carrying out His designs with regard to the human race. 
Inequality is a consequence of sin, but it may now become a means 
of salvation. God has given to every human being a temporal exist- 
ence, that he may employ it in meriting eternal life; and in the same 
way He prescribes to each individual the path that he must follow 
in order to perform his allotted task. Every one of us ought to use 
the position assigned him and the temporal gifts bestowed upon 
him, as means and sources of his own salvation; one should thus 
avail himself of his poverty, another of his wealth, one of his 
exalted and another of his lower rank, but all should tend to sancti- 
fication. 

The Gospel teaches us that God gives wealth to the rich that they 
may spend it in the service of the poor, not that they may regard 
it as their own property, of which they are free to dispose as they 
please, to gratify their pride, ambition and lust. God destines the 
wealthy to be the instruments of His mercy and stewards of tem- 
poral goods for the benefit of their neighbors; hence He does not 
merely remind them to give alms of their superfluity, but He lays 
it down, as an absolute law, that they are to help the poor. Speak- 
ing through Moses, He said: “I command thee to open thy hand 
to thy needy and poor brother, that liveth in the land” (Deut. xv, 
11). The Hoiy Ghost makes almsgiving a duty, and bids us give 
what we owe to the poor, signifying that it is not left to our dis- 
cretion whether to give alms or not, but it is an absolute obligation 
to do so. In order to make us more ready to be charitable, we are 
reminded in Holy Scripture how God daily opens His Hand and 
fills all living things with blessings; and our Divine Saviour bids us 
to imitate Him, when He says: “Be ye merciful, as your Father in 
heaven is merciful.” It was through charity and mercy that Jesus 
Christ came down from heaven, became Man and went about doing 
good. “He that giveth to the poor shall not want; he that despiseth 
his entreaty shall suffer indigence” (Prov. xxviii, 27). This is the 
teaching of Holy Scripture, which assures us that “by mercy and 
truth iniquity is redeemed” (Prov. xvi, 6); and promises to the 
merciful that they shall find mercy at the judgment seat of God. 

Christianity tells the poor that they are God’s children, the breth- 
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ren of Christ, temples of the Holy Ghost, and destined, equally with 
the rich, for eternal happiness, since God has no respect of persons. 
They are urged to work out their salvation in patience, humility 
and obedience, looking constantly at Christ, the Son of God, who 
left the glory that He enjoyed with the Father, and became poor, 
in order to make us rich. He was born of a poor maiden in a 
wretched stable, and had not where to lay His head; He who hung 
on the Cross for our sakes, abandoned by all, calls upon the poor 
to take up their cross and bear it after Him, and He tells them: 
“Blessed are the poor in spirit, for theirs is the kingdom of heaven.” 

The Gospel bids masters, employers and those in authority not 
to forget that they too have a Father in heaven, to whom they will 
have to answer for the use made of their power and influence, and 
whose representatives they should be on earth, by their justice, 
mercy and goodness; it reminds them that as Christians they are 
the brethren of those under them, and ought to respect and love 
each of their subordinates as a brother and an equal. 

Christianity admonishes servants and workpeople to be patient, 
obedient, and contented with their lot, following the example of 
Christ, who came, not to be served, but to serve, and said: “I have 
given you an example, that as I have done to you, so you do also” 
(John xiii, 15). 

You see, therefore, that although the world contains rich and 
poor, high and low, strong and weak, they are all brethren in Christ, 
and the greatest is the servant of the least; every rank is sanctified 
and should be a source and means of merit and of eternal salvation. 
Do not despond if God has not lavished earthly possessions upon 
you, nor placed you in a lofty position, nor bestowed outward 
honors upon you; submit with all humility to His ordinances. A 
pot cannot blame a potter for not having fashioned it otherwise, 
and we too cannot murmur against God for having created us as 
we are, and for not arranging things in another way. He would 
only say: “Have I not power to act as I will?’ Bear ever in mind 
that riches, high rank and exalted position are not the greatest 
advantages in life, nor are poverty, lowly birth and obscurity the 
greatest evils. Instead of being deceived by the specious appear- 
ance of transitory things, and instead of complaining like angry 
children of your inferior position and poverty, you should each of 
you strive to sanctify yourselves in your own station, and to dis- 
charge the duties assigned to you for the honor of God, your own 
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good and the welfare of your fellow men. Remember St. Paul’s 
words: “As the Lord hath distributed to every one, as God hath 
called every one, so let him walk” (I. Cor. vii, 17). ‘With fear 
and trembling work out your salvation” (Phil. ii, 12). 

In order to sum up shortly and give you a clear impression of 
what I have been saying, let me have recourse to an allegory. The 
human race resembles a body with many parts, all of which are 
equally useful, but they are not all equally honorable. The eye 
ranks higher than the mouth, the mouth than the ear, the ear than 
the hand, and so on. Now it is the same with mankind—they are 
all equally good, because they were created by God as His children, 
but they are not all equally rich or equally honorable. In the body 
each member has its own place and the eye cannot complain of 
being an eye, nor the ear of being an ear. In the same way a posi- 
tion is assigned to every human being; one is a master, another a 
servant; one is a father, another a son, and no one has any right 
to grumble. In the body each member has its own function; the 
eye has to see, the mouth to speak, the ear to hear. In the same 
way every human being has his own peculiar duties, indicated by 
his rank and calling. In the body one member-supports another, and 
when one suffers, all suffer with it; when one is at ease, all the rest 
share its comfort. The same ought to be the case with men; one 
ought to support another, and help him to the best of his abilities, 
sharing his joys and sorrows. “Rejoice,” says St. Paul,” with 
them that rejoice, weep with them that weep” (Rom. xiii, 15). 

Henceforth let none of you look down upon his neighbors nor 
encroach upon their rights. The laborers, the workers in mines and 
factories, toiling to provide for themselves and their families and 
giving their strength and health to increase their employers’ capital, 
even the beggars in ragged clothing and with careworn faces, going 
from door to door in quest of food, all are God’s children, all are 
your brethren, loved by God and destined for as glorious a future 
as yourselves. Do not follow the example of many wealthy and 
respectable people, who talk a great deal about the dignity and 
rights of men, whilst actually trampling them under foot; or who, 
when a poor man asks bread for his starving children, or employ- 
ment for himself, question him at once as to his religious views, 
and should these not coincide with their own, refuse him all 
assistance. Others pamper their cats and dogs with delicacies, and 
refuse even the crumbs that fall from their table to their poorer 
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fellow creatures; others again avail themselves of their intellectual 
superiority to outwit and ridicule the simple, and employ their 
strength in oppressing the weak. 

Treat your workpeople and the poor as your brethren in Christ, 
show them mercy and love, and their complaints of harsh and unjust 
dealings on the part of employers will gradually die away. These 
complaints are the cause of much discontent and bad feeling and 
drive many to adopt the doctrines of socialism. If you despise your 
fellow-creatures, you are despising not only your own flesh and 
blood, but also Him who created them, and God will not suffer you 
to escape punishment. “Go to now, ye rich men,” writes St. James, 
“weep and howl in your miseries, which shall come upon you. Your 
riches are corrupted, and your garments are moth-eaten; your gold 
and silver is cankered, and the rust of them shall be for a testimony 
against you, and shall eat your flesh like fire. You have stored 
up to yourselves wrath against the last days. Behold the hire 
of the laborers, who have reaped down your fields, which by 
fraud has been kept back by you, crieth; and the cry of them 
hath entered into the ears of the Lord of Sabaoth. You have 
feasted upon earth, and in riotousness you have nourished your 
hearts in the day of slaughter. You have condemned and put to 
death the just one, and he resisted you not” (James v, 1-6). 

In the book of Ecclesiasticus we read : “The Lord will not be slack, 
but will judge for the just, and will do judgment; and the Almighty 
will not have patience with them, that he may crush their back; and 
he will repay vengeance to the gentiles, till he have taken away the 
multitude of the proud and broken the sceptres of the unjust; till 
He have rendered to men according to their deeds. . . . till He have 
judged the cause of His people, and He shall delight the just with 
His mercy” (Eccl. xxxv, 22-25). 

If then you are masters, treat your workpeople with Christian 
charity and justice, not forgetting that they are your brethren in 
Christ. If you are subordinates, accept your lot with patience, and 
walk worthily of your high calling. If you are rich and respected, 
remember that your position requires you to be generous, accessible 
and abounding in good works. Practise these virtues and let your 
hearts be ever ready to sympathize with the miserable, and your 
ears be open to their cry for help. Especially at the present time, 
when destitution stares so many in the face, “let your abundance 
supply their want,” as St. Paul says, “that there may be an equality” 
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(II. Cor. viii, 14). Never say that you are tired of giving, and will 
furnish no further help. Ought your charity to diminish when 
need increases? Do not complain that business is bad, and that it 
behooves every one to keep what he has. Of course the times are 
bad; poverty, distress and want prevail in every direction, and many 
are out of work. But who knows whether God will not have mercy 
on those whom He has stricken; and whether the sword, that He 
has brandished over our heads, may not be restored to its scabbard, 
when He perceives our charity and sees that we have mercy on 
others? “Son, defraud not the poor of alms, and turn not away 
thy eyes from the poor; despise not the hungry soul, and provoke 
not the poor in his want; afflict not the heart of the needy, and defer 
not to give to him that is in distress... . And thou shalt be as 
the obedient son of the Most High, and He will have mercy on thee 
more than a mother” (Eccl. iv, 1-4, 11). 

You who are poor, and forced to toil for your daily bread, endure 
your poverty and labor for the sake of God and our Lord Jesus 
Christ, and do not lose your courage and confidence. You are God’s 
children, brothers of Christ, who was Himself poor, and so knows 
what it means to suffer want; you are temples of the Holy Ghost, 
in short, you enjoy the same dignity, privileges and rights as the 
exalted on earth. God, your heavenly Father, will never forsake 
you. He who feeds the birds of the air and clothes the flowers of 
the field, will give you food as you need it; He will open His hand 
and bestow abundant blessings upon you and your families. “The 
Lord is nigh unto them that are of a contrite heart, and He will 
save the humble of spirit. Many are the afflictions of the just, but 
out of them all will the Lord deliver them” (Ps. xxxiii, 19, 20). 

I acknowledge that it is galling to a man to have to occupy an 
inferior position, whilst he is aware of his own dignity; it is galling 
to owe his support to one who is only a man like himself; it is gall- 
ing to have to carry out instructions given by one no better than 
himself. But, after all, the present order will soon pass away, and, 
if we have borne our cross patiently here on earth, and worked out 
our salvation with fear and trembling, we shall reach the place 
where there are no such conditions, and where whatever greatness 
each human soul possesses will shine forth in perfect splendor. Let 
us look forward to this time, and strive to do our best here, so that 
we all, rich or poor, high and low, masters and servants, may gain 
admission to our heavenly home. Let us look forward to the time 
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when earthly things will have passed away, and when our good 
works alone will be seen to have any true value. Then, when each 
man’s reputation depends upon his goodness, when his greatness 
depends upon his humility, his possessions on his hope, and his 
happiness on his charity and mercy—when all human respect, all 
differences of rank, and all subordination of one to another are at 
an end; we shall all with one accord rejoice in the contemplation of 
God in His infinity, and together with the choirs of Angels and the 
countless multitude of the elect, we shall praise and adore Him 
for ever. Amen. 





VII. FRATERNITY, OR BROTHERLY LOVE 
GOOD FRIDAY SERMON 


“A new commandment I give unto you, that you love one another, as 
I have loved you, that you also love one another. By this shall all men 
know that you are My disciples, if you have love one for another” (John 
x, 34, 35). 

Good Friday, the day when our Saviour hung wounded and 
dying on the Cross, is the day in all the year when we ought par- 
ticularly to remember this new Commandment. Look at the Cross! 
On it, between two malefactors, hangs One who is all love, more 
holy, more innocent than any other who ever lived on earth. He, 
the Son of the Most High, for love of us left the glory that He 
enjoyed with the Father, before the world was made, in order to 
redeem His people and make them happy for ever. He loaded 
them with benefits, He embraced and blessed their children, He 
healed their sick, He raised their dead to life, and desired in His 
unspeakable love to gather all around Him, even as a hen gathers 
her chickens under her wings—and, in return for all this, the men 
of His own nation nailed Him to the shameful wood of the Cross. 
See how His head is bent, to give us the kiss of peace; His arms 
are outstretched to embrace us; His side is opened to show us the 
way to His heart; His hands and feet are pierced with nails and 
fastened to the Cross to assure us of the fidelity and permanence 
of His love; His sacred Blood streams from countless wounds in 
order to wash away the guilt of our sins, and He dies that we may 
live. How infinitely great is His love! Was it not right that, when 
He, the most faithful of all lovers, the chief of benefactors, died, 
the sun should veil its face, and the very Angels weep for sorrow? 
Was it not right that when He, who was innocence itself, was over- 
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whelmed with shame and suffering, the earth should be moved in 
its innermost depths? Was it not right that the graves should open 
and allow the dead to proclaim the love which men in their ingrati- 
tude refused to recognize? Even the murderer on the cross cried 
out: “Lord, remember me, when Thou comest to Thy Kingdom,” 
and the pagan centurion in horror exclaimed: “Truly, this man 
was the Son of God.” How is it possible for our hearts to remain 
cold and unmoved? My intellect is too mean and my speech too 
feeble for me to say what I fain would say on the subject of Christ’s 
love, but He, as He hangs dying upon the Cross, teaches more 
emphatically than any words could do, “Love one another, as I have 
loved you.” Surely you will not refuse to listen to this, His dying 
utterance; surely, you will reply with all the earnestness of which 
you are capable: “Yes, Lord, we will love one another, as Thou 
hast loved us. In return for Thy love we can offer nothing but 
love.” 

This new Commandment given by our Saviour is to be the subject 
of our meditation to-day. I desire, after invoking the aid of the 
Holy Ghost, to speak of our Lord as (1) the source and (2) the 
example of love. 

(1) We hear a great deal nowadays about brotherly love; it is 
extolled to the clouds and described in the most exquisite and 
enthusiastic terms. In the sixteenth century the Reformers repre- 
sented faith alone as the chief ground of all salvation, and con- 
demned active charity as actually wrong; but now the reverse 
doctrine is inculcated, and faith, we are told, is of quite subordinate 
importance, whilst charity is essential. Men say it is a matter of 
indifference whether or no we believe in Jesus Christ, the Son of 
God, and Redeemer of the world; and maintain it to be impossible 
for mankind to be united in a common faith, hence all must adopt 
as their bond of union the law of charity, to which everything 
worth keeping in religion inevitably tends. Of course this law of 
charity was the first great Commandment laid down by Jesus Christ ; 
it is His bequest to us, and the fulfilment of the whole law, and 
in this sense those outside the Church have adopted the principle of 
charity as their entire creed. But this principle, though easily 
recognized and enunciated, is not thereby put into practice. A 
reign of love cannot suddenly be established in this world. No 
one intending to build a house begins with the gables, but with the 
foundations, and if we want to gather fruit, we must first have a 
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tree to bear it. This remark applies also to charity, which is, as it 
were, the gable, necessitating the previous existence of the founda- 
tions, and the fruit, that can never be produced without a tree. 
Now the foundation and root of charity is the Christian faith. 

This faith teaches that God is the Father of all men, that we are 
His children, and that no one can love Him, who does not also love 
his neighbor. St. John writes: “If any man say, ‘I love God,’ and 
hateth his brother, he is a liar. For he that loveth not his brother, 
whom he seeth, how can he love God, whom he seeth not? And 
this Commandemnt we have from God, that he who loveth God, 
love also his brother” (I. John iv, 20, 21). 

Faith teaches that Jesus Christ redeemed us all with His most 
precious Blood, so that we might be His brethren and members of 
that sacred body, of which He is the Head, and for this reason we 
all ought to love one another. “You are the body of Christ,” says 
St. Paul, “and members of members,” 7. e., members of it. “He that 
saith he abideth in Christ, ought himself to walk, even as He walked” 
(I. John ii, 6). “This is His Commandment that we should... 
love one another” (I. John iii, 23). 

Faith teaches that the Holy Ghost sanctifies the heart of every 
Christian and renders it a temple of God, that we are destined for 
everlasting happiness, and that one day we shall all be with God, 
but all this depends upon our love of one another. “We know,” 
says St. John, “that we have passed from death to life, because we 
love the brethren. He that loveth not, abideth in death. Whoso- 
ever hateth his brother is a murderer, and you know that no 
murderer hath eternal life abiding in himself” (I. John iii, 14, 15). 
Could there possibly be any higher and more constraining motives 
for love than these truths? But true brotherly love cannot exist 
and thrive without faith in Jesus Christ, in whom all men are 
united. The pagans of old possessed intelligence enough to appre- 
ciate the importance of love; they had hearts capable of being 
moved by the sufferings of others, but they did not know the law 
of brotherly love, proclaimed by Christianity and admitting of no 
exceptions. Their love was fickle, self-interested and untrust- 
worthy, like that of children. They oppressed, despised and en- 
slaved the poor and weak, and there are very few instances of their 
practising the virtues of meekness, gentleness, mercy and others 
which contribute so much to the charm and happiness of social 
intercouse. Even the Jews had a law: “Thou shalt love thy neigh- 
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bor as thyself ;” but so many additions had been made to it by the 
Pharisees, that it was completely altered and deprived of all force 
and efficacy. That was why our Saviour said: “A mew Command- 
ment.” 

If the Jews, who had received from heaven the Commandment 
of charity, were unable to obey it in all its fulness, it is still less 
likely that other non-Christians can do so. Faith is the foundation 
and root of charity; so how is it possible for the socialists, who 
do not believe in God, or in His only begotten Son, Jesus Christ, 
our example in brotherly love, to practise this virtue, and allow it 
to influence all their thoughts and actions as it should for the benefit 
of their neighbors? Charity is not merely a matter of sentiment, 
it concerns chiefly our will and behavior. By nature we are weak 
and prone to evil; we desire to do right, but fail to accomplish it. 
If we follow the impulse of our own hearts, and resolve to display 
by our acts the love that we feel for our brethren, we are often 
hindered by self-love and worldly considerations. For instance, 
suppose that you suffer some wrong; your own heart perhaps sug- 
gests that it is your duty to forgive, but your pride calls for revenge. 
What is the result? Do you offer your hand to the person who has 
injured you, and seek to be reconciled with him? Or do you requite 
evil for evil, and avoid him, plotting vengeance in your heart? 
Or suppose that your brother is in great distress, and needs help 
at once; he comes to you, asking your assistance. Do you give it? 
Do you help him to the utmost of your power, or do you send him 
away, pleading that every man ought to look after his own interests, 
and therefore you cannot assist him. We must confess that we 
are naturally selfish, revengeful and slow to make sacrifices. Where 
shall we find a support in our weakness? What will strengthen our 
will and make us comply with the demands of charity, and over- 
come the obstacles suggested by our self-love, ambition, self- 
indulgence and avarice? Our intellect cannot help us, for it is 
weakened and clouded by sin; our hearts are under the sway of 
our evil passions, and we find help nowhere, save in the faith of 
Jesus Christ and in the efficacy of His merits. “I am the Vine,” 
He says, “you are the branches; he that abideth in Me, and I in 
him, the same beareth much fruit; for without Me you can do 
nothing” (John xv, 5). “Of His fulness we all have received, and 
grace for grace” (John i, 16). He shows forth His strength in the 
feeble, and enables us to will and to accomplish every good work 
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through the Holy Ghost, which, He assures us, all shall receive 
who believe in Him” (John vii, 39). Now the fruit of the Spirit 
is, according to St. Paul, “charity, joy, peace, patience, benignity, 
goodness, longanimity, mildness, faith, modesty, continency, chas- 
tity” (Gal. v, 22, 23), and we receive this spirit of charity by means 
of prayer and the Sacraments, for our Father in heaven gives the 
good Spirit to them that ask Him” (Luke xi, 13). 

This being the case, how could true brotherly love exist, thrive 
and bring forth its beautiful fruits among people like the socialists, 
who never pray, and who have no faith in Christ and the power of 
His grace? A tree cannot produce either blossom or fruit without 
nourishment from the soil and sunlight; and in the same way 
charity cannot live and bring forth fruit without the Divine stimulus 
and constant influence of grace, which is the fertilizing dew of 
heaven. The true faith directs and quickens charity; apart from it 
we may shed tears of sympathy at the sight of another’s misery, 
we may give alms or support some good work in consequence either 
of a transitory emotion or of a desire for admiration, we may revel 
in pleasing sentiments, we may observe the outward courtesies of 
social life, we may even talk eloquently about brotherly love, but all 


this is merely the outcome of our natural feelings, which subside 


as quickly as they are roused, and not unfrequently change to cold- 
ness, indifference, harshness, anger and hatred, when our self-love, 
avarice and self-indulgence are awakened. ‘True, universal, un- 
selfish charity, that shrinks from no sacrifice, can thrive only in the 
sunshine of grace and on the soil of the true faith. “This is the 
victory which overcometh the world, our faith” (I. John v, 4). 
Here, if anywhere, are our Saviour’s words peculiarly applicable: 
“By their fruits you shall know them. Do men gather grapes of 
thorns or figs of thistles? Even so every good tree bringeth forth 
good fruit, and the evil tree bringeth forth evil fruit” (Matt. vii, 
16, 17). 

It is easy enough to discover the fruit which the Catholic Church, 
rooted in the true faith of Jesus Christ, has brought forth. Think 
of the Apostles’ love of the brethren! “We are reviled,” says 
St. Paul, “and we bless; we are persecuted, and we suffer it; we 
are blasphemed, and we entreat” (I. Cor. iv, 12, 13) ; and elsewhere 
he writes: “We are in danger every hour; I die daily” (I. Cor. xv, 
31). How intensely did the early Christians love one another! We 
read in the Acts of the Apostles (iv, 32) that they had but one 
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heart and one soul, i. e., that all were animated by the same spirit 
and the same faith, moreover “neither did any one say that aught 
of the things which he possessed was his own, but all things were 
common unto them.” They looked upon their own property as 
something to which the brethren had an equal right, and distributed 
to the poor according to their need, so that the rich felt no pride 
and the poor no shame, all being full of charity. Their love for 
one another was so remarkable as not only to arouse astonishment 
on the part of their pagan neighbors, but also to make many con- 
verts. Tertullian tells us that the heathen used to say: “Behold 
how the Christians love one another, and each is as ready to die 
for his brother as if they were all begotten by the same father and 
born of the same mother; they are not separated by language, nor 
by nationality, nor by the customs of their own countries, nor by 
diversity of birthplace.” The sight of this unselfish love existing 
among Christians had such an effect upon Pachomius, a pagan 
soldier in Constantine’s army, that he was converted, and em- 
braced the austere life of a hermit. 

Not Christians alone, but also heathens bear witness to the care 
lavished by the early followers of Christ upon the sick and poor 
in their midst, and regard them in this respect as models for imita- 
tion. Julian the Apostate, who persecuted the Christians most 
cruelly, writes: “See how the Christians help their poor, and how 
they love one another! It is precisely this feature that has chiefly 
led to the growth of their superstition (such is the designation given 
by the apostate emperor to Christianity). Let us, too, build hos- 
pitals, for it would be a disgrace to us not to care as much for our 
poor'as do the Jews and Galileans.” Even the bitterest enemies of 
the Catholic Church acknowledge that she has everywhere erected 
hospitals for the sick and refuges for the poor, for widows and 
orphans, and that queens and noble ladies have renounced all 
worldly honors in order to become angels of consolation in these 
abodes of suffering. The same charity has founded many orders 
and peopled many religious houses established for the welfare of 
the human race; it has carried men over the sea and into pathless 
deserts, in order to rescue captives from the hands of the infidels, 
and to bring to those sitting in darkness and in the shadow of death 
the light of the Gospel and the glad tidings of salvation. This 
glowing flame of charity has never been extinguished in the Catholic 
Church; it burns now as brightly as ever, and in token of its per- 























LENTEN SERMONS 433 


sistence I may remind you of the work of foreign missions, that is 
increasing day by day, of the hospitals that are continually being 
built, and entrusted to the famous congregations of nursing sisters ; 
I may point to the various religious associations established for the 
mutual advantage, both spiritual and temporal, of their members; 
I may mention the money lavished without stint upon the poor, the 
oppressed and the suffering. Where will those who are led astray 
by the socialists find help in time of old age, sickness and 
poverty? They will find none to assist them except paid officials, 
who have no sympathy with their sorrows and pains, and treat 
those under their charge with disdainful harshness. 

But let us pass on to other topics. I should not have mentioned 
these subjects to-day, the anniversary of our Lord’s death, had not 
the task which I had undertaken rendered it necessary. You know 
that Christianity is called the religion of love, primarily because 
Jesus Christ, its Divine Founder, made the law of love His chief 
commandment, and the distinguishing mark of His disciples. “By 
this shall all men know that you are my disciples, if you have love 
one for another” (John xiii, 35). How could anyone devoid of 
charity be a follower of Him, who for love of us gave up the glory 
that He enjoyed with the Father, and took upon Himself flesh and 
blood, “that He might become a merciful and faithful high-priest 
before God, that He might be a propitiation for the sins of the 
people” (Heb. ii, 17). What man, having no charity or mercy in 
his heart, could profess to accept the teaching of Him who had 
compassion on the multitude “because they were distressed and 
lying like sheep that have no shepherd” (Matt. ix, 36) ; who shed 
tears at the grave of His friend Lazarus, and at the sight of Jeru- 
salem, the unhappy city, that refused to recognize the things that 
were to her peace, and who spent His whole life in going about 
and doing good? No one without love could be a true disciple of 
Him who bled and died upon the Cross for us, His enemies, the 
children of wrath. His last words were words of love and inter- 
cession for His murderers: “Father, forgive them, for they know 
not what they do.” Therefore instead of exhorting you further to 
practise charity, I will only ask you to look up at the Cross, and 
learn from Him who hangs there, what kind of love we should 
have for our brethren, since without it we cannot be His disciples, 
nor can we.claim a share in the fruits of His atonement. He says: 
“Love one another, as I have loved you.” We have therefore to 
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love one another in the way in which He loved us. Now His love 
was universal, self-sacrificing and disinterested; so our love ought 
to possess these three attributes. 

2. (a). Our love ought to be universal, embracing every human ° 
being without exception, because Jesus Christ is the Saviour and 
Redeemer of all mankind, and died for all upon the Cross. “He 
is the propitiation for our sins, and not for ours only, but also for 
those of the whole world” (I. John ii, 2). Hence He could rightly 
say: “I, if I be lifted up from the earth, will draw all things to 
myself” (John xii, 32). We need but look at the Gospels, to see 
how, during His life on earth, He regarded all men with equal love. 
He did good not only to the children of Israel, but also to pagans 
who came to Him in their troubles, beseeching His help. He loved 
sinners as well as the righteous, and did not refuse to sit at table 
with them. He treated rich and poor, high and low all alike, ex- 
cluding no one from His love. “When He was reviled, He did not 
revile; when He suffered, He threatened not;” on the contrary He 
prayed on the Cross for those who had injured Him, condemned 
Him to death and crucified Him, and He even pleaded for them 
in the touching words: “Father, forgive them, for they know not 
what they do.” 

If you desire to be His disciples, you must act as He did. ‘All 
human beings, whether rich or poor, high or low, fellow countrymen 
or foreigners, friends or enemies, are God’s children and your 
brethren in Christ. How can it be right for you to bestow your 
charity on one and refuse it to another? Is it just or Christian to 
love those only who profess the same faith and hold the same 
opinions as yourselves, and to show no charity to those who think 
otherwise and belong to another religion? Ought you to despise 
and scorn such people? No indeed; they may look down upon you, 
and refuse you a share in social and political life, but you must not 
requite evil with evil. Our Saviour’s teaching is: “Love your 
enemies, do good to them that hate you, and pray for them that 
persecute and calumniate you; that you may be the children of 
your Father who is in heaven, who maketh His sun to rise upon 
the good and bad, and raineth upon the just and the unjust” (Matt. 
v, 44, 45). The law of charity knows no exceptions; it seeks to be 
all things to all men for Christ’s sake. 

(b) Our love must be self-sacrificing, and, as St. John says, we 
must “not love in words, nor in tongue, but in deed and in truth” 
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(I. John iii, 18). Our Saviour’s love was of this kind, and, as you 
know, His whole life, from His birth in the stable at Bethlehem to 
His death upon the Cross, was an unbroken series of acts of self- 
sacrifice, performed for love of us. If you wish to be His dis- 
ciples, go and do likewise; shrink from no exertion, no trouble, no 
sacrifice and no self-denial, when you have an opportunity of doing 
a charity to your brother. Do not listen to the suggestions of pride 
and passion, when you are slandered and insulted. Overcome your 
feelings of aversion, anger, hatred and revenge, and offer your 
hand to your brother in token of reconciliation. “If you love them 
that love you, what reward shall you have? Do not even the pub- 
licans this?” said our Lord. To talk eloquently about brotherly 
love, to indulge in pleasing sentiments and to shed tears of sympathy 
over the sufferings of others are all beautiful things, but they are 
not the love required of us by our Saviour, nor the charity that He 
practised Himself. Christian charity should be active, energetic 
and self-sacrificing ; as St. Paul says, it “beareth all things, believeth 
all things, hopeth all things, endureth all things” (I. Cor. xiii, 7) ; 
it is always ready to help at any cost; it is unwearied, no matter 
how many claims are made upon it, and reveals its full strength 
when it is most severely tried. It is not discouraged when it is mis- 
understood, oppressed and ill-treated, but shines forth then in all 
its heavenly purity. If means are lacking to assist the needy, charity 
can always have recourse to prayer, and often can offer consolation 
and advice. 

(c) Finally, our love must be disinterested. Our Lord’s love was 
absolutely disinterested; “I seek not My own glory,” are His own 
words, and there is not a single passage in the Gospel from which 
we can infer that He gained anything by healing the blind, deaf and 
lame, the paralyzed or the lepers. We are never told that He helped 
others in order to be thanked, or to become famous, or to win popu- 
larity; on the contrary, He silenced every loud expression of ap- 
plause and gratitude, and when those whom He had cutred refused to 
hold their peace and desired to make Him king, He fled into the 
wilderness. He wished all glory to be ascribed to His Father, not 
to Himself, and therefore on the last evening of His life He could 
say: “I have glorified Thee on the earth; I have finished the work 
which Thou gavest Me to do” (John xvii, 4). 

If you will be His disciples, go and do likewise. In all things 
give the glory to God and make it your sole aim to please Him; 
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let love of God be the soul, the motive power and the object of 
every thought and action. If you keep nothing but your own ad- 
vantage in view, and aim at winning the applause and praise of men; 
if you extol brotherly love, in order to be commended for so doing; 
if you are friendly towards your neighbors and contribute liberally 
to all charitable works merely for the sake of vainglory—then you 
do not resemble Jesus Christ, your Divine Example, but rather the 
Pharisees, of whom Holy Scripture tells us that they did all these 
things. “Take heed,” says our Saviour, “that you do not your 
justice before men, to be seen by them; otherwise you shall not 
have a reward of your Father who is in heaven” (Matt. vi, 1). 
Our Lord’s Apostles thought at first too much of their own ad- 
vantage, and this made them impatient and desirous of earthly 
honors. Hence they said: “Behold, we have left all things and have 
followed Thee; what, therefore, shall we have?” (Matt. xix, 27), 
and they disputed among themselves which of them should be the 
greatest (Mark ix, 33). But after they had received the Holy 
Ghost, and had been filled with love of God, they displayed the 
deepest humility, and not a trace of pride, and instead of asking 
who should be greatest, St. Paul writes: ““Who shall separate us 
from the love of Christ? shall tribulation, or distress, or famine, 
or nakedness, or danger, or persecution, or the sword? ... But 
in all these things we shall overcome because of Him that hath 
loved us” (Rom. viii, 35, 37). 

Let us, therefore, love one another, as our Saviour hath loved 
us; let us have a love that is universal, self-sacrificing and dis- 
interested, for then we shall be His true disciples, entitled to share 
the glory promised to those who persevere to the end in love and 
in keeping the Commandments. Let us often call to mind the love 
with which Christ loved us even unto death. Let us hold converse 
with Him daily, drawing pure love from Him, the sole source of 
love; let us daily strive to become more like Him and test our love 
by His standard! 

A community, all the members of which followed their Lord and 
Master in the practise of universal, self-sacrificing and disinterested 
charity, would indeed be pleasing to God and the heavenly hosts. 
No one would seek his own advantage, but rather that of his neigh- 
bor ; no one would love in word only, but in deed and in truth. There 
would be no place for pride, envy, avarice or ambition, since each 
would bear the other’s burden, and so fulfil the law of Christ. None 
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would be offended, slandered or wronged, and should one injure 
another, he would at once be forgiven. Each would sympathize 
heartily with the joys and sorrows of his neighbor, and give active 
expression to his good will. The employer would regard his work- 
men with brotherly love, not imposing too heavy burdens upon 
them, but giving each sufficient wages to support himself and his 
family. Workmen, laborers and servants would trust their masters, 
and be faithful and conscientious in the discharge of their duty. A 
poor man would not ask for alms in vain, nor would a sufferer weep 
and find none to console him; no sick man would toss untended on 
his bed of pain, no wounded man would lie by the wayside without 
the help of a good Samaritan, ready to aid him. Then peace, har- 
mony and happiness would prevail, and all would look forward to 
the day when the just Judge should say: “Come, ye blessed of My 
Father, possess the kingdom prepared for you from the foundation 
of the world. For I was hungry, and you gave Me to eat; I was 
thirsty, and you gave Me to drink; I was a stranger, and you took 
Me in; naked, and you covered Me; sick, and you visited Me; I 
was in prison, and you came to Me. . . . Amen, I say to you, as 
long as you did it to one of these, My least brethren, you did it to 
Me” (Matt. xxv, 34-40). 

O, crucified Love, without Thee we can do nothing, but with 
Thine aid we can do all things. O, teach us and help us to love one 
another, even as Thou hast loved us. Amen. 





























































OCCASIONAL SERMONS 


SERMON ON ST. PATRICK 


PREACHED AT CORPUS CHRISTI CHURCH, BOSCOMBE 
BY THE RIGHT REV. ABBOT OF BUCKFAST 


“God hath sealed us and given us the pledge of the Spirit in our hearts.” 
—II. Cor. i, 22. 

My dear Brethren :—There is a term in the Sacred Scriptures 
which, to my mind, is pregnant with spiritual significance. The 
term is found on the lips of patient Job; it occurs in the Psalms and 
the Prophets; we find it in the sacred Gospels; as was to be ex- 
pected, it acquires deep theological importance under the pen of 
St. Paul; and finally its most glorious height of spiritual meaning is 
reached in the Revelation of St. John. The Greek of it is “sphragis,” 
“sphragizein” ; the Latin of the Vulgate is “signaculum,” “signare”; 
and in our English versions it stands as “seal,” either as a verb or a 
noun. A seal has been a sacred thing with all civilized nations. 
The seal of a king is the one incommunicable thing which guaran- 
tees the genuineness of the mandate that comes from the royal will. 
A seal is the keeper of secrets, the token of a letter’s authenticity. 
Through the sharpness of its outlines, and the thoroughness of the 
impression, a seal defies counterfeiting. It represents, as it were, 
the individuality of a given power. To give a monastic illustration, 
at the suppression of the great Abbeys the breaking up of their 
seals was the final stroke. The Abbey had lost its corporate life 
when it lost this emblem of its individuality. 

The Holy Ghost, I said, has been pleased to make good use of 
the time-honored emblem of human veracity, in order to convey 
spiritual truth. Ezechiel is ordered to take up a lamentation upon 
the fallen King of Tyre, a personification of Lucifer, who fell from 
highest spiritual beauty to lowest moral hideousness: “Thou wast 
the seal of resemblance, full of wisdom and perfect in beauty” 
(Ezech. xxviii, 12). In the Love-song of the Holy Ghost, the 
Canticle of Canticles, the Bridegroom claims the privilege of being 
like the impression of a seal on the heart of the Beloved: “Put 
me as a seal upon thy heart, as a seal upon thy arm, for love is 
strong as death” (Cant. viii, 6). The sixth chapter of St. John 
coutains a text full of mystery. Our Lord opens the announcement 
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of the Eucharistic banquet prepared for the human race: “Labor not 
for the meat which perisheth, but for that which endureth unto life 
everlasting, which the Son of Man will give you. For Him hath 
God the Father sealed.” To be the spiritual food of the human 
race really and truly, by giving them His Flesh to eat and His 
Blood to drink, is for our Lord a mission of unparalleled grandeur 
and orginality. No wonder He prepares our minds for it with the 
assertion that God the Father has put on Him the seal of His 
power. Weare familiar with the glorious vision of St. John. Each 
of the twelve tribes is able to show twelve thousand elect, and every 
one of those elect has the seal of God on his forehead. But to revert 
to my text, and to repeat a remark already made, the sealing of the 
human soul by God is a fact of vast theological importance with 
St. Paul. For him, the great Sacrament of the Holy Ghost is es- 
sentially a sealing of a human soul by the Divine Spirit Himself.” 
“God hath sealed us and given us the pledge of the Spirit in our 
hearts” (Text). “Grieve not the Holy Spirit of God, whereby you 
are sealed unto the day of Redemption” (Ephes. iv, 30). 

To my mind no other term could render so adequately the way 
in which God deals with His rational creatures. He makes of them 
the instruments of His will. Instruments indeed they are, with all 


the usefulness and handiness of an instrument. At the same time. 


they are free instruments, not lifeless, mechanical instruments, with- 
out any personality, any individuality, any initiative of their own. 
On the contrary, God gives His chosen instruments qualities of 
heart and mind, both in the natural and supernatural order of things, 
that will enable them to do the work of their calling as their own 
personal work; they will do it with infallible efficacy, and yet, they 
will have all the merit of their great responsibilities. Catholic 
theology holds that even the power of working miracles is a per- 
sonal inherent power of working with the saint, which he uses ac- 
cording to his own discretion. This is the way in which God seals 
His elect. In other words, the sealing is that superhuman per- 
sonality that makes the saint so powerful. Zorobabel, the son of 
Salathiel, is chosen by God for the arduous task of restoring the 
kingdom of Israel: “In that day, says the Lord of Hosts, I will 
take thee, O Zorobabel, son of Salathiel, says the Lord, and will 
make thee as a signet, for I have chosen thee, says the Lord” (Zach. 
xi, 24). 

I am sure, my dear brethren, you have seen the application of 
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these considerations to the saint, whom we are assembled here to 
venerate. Of St. Patrick it may be said: “Him hath God the 
Father sealed.” The Lord of Hosts has indeed made him as a 
signet for the accomplishment of a task which being stupendous, 
requires stupendous personal character. When you approach this 
saint for the first time, through the intermediary of a most carefully 
written biography, you are, as it were, overpowered by the colossal 
originality of this great Christian of the past. You draw back with 
almost sceptical reserve. But, on second thought, this great 
originality is just the element that is wanted to explain history. 
We, of the twentieth century, are able to read history backwards, 
as it were; we come to understand the harmonious proportion of 
the first act from the size, as it were, of the concluding scene of the 
last act. Now, I say this, after carefully weighing my thoughts 
and words, as I would weigh a theological proposition. There is 
no saint who shares with Moses the dignity of being the spiritual 
Father of a great race to the extent St. Patrick does. In fact, 
there is nothing similar in the history of Christian nations. They 
all have their saints, their apostles. But where do you find a great, 
prolific, intelligent race, that has made of the apostle of her faith, 
a father, a brother, a national power, as Ireland has done with 
St. Patrick? He is the greatest man in Ireland to-day, as he was 
when he lived in his mortal body. His position with regard to the 
Irish race is in every respect similar to the position Moses held 
or is still holding with the Jewish race. He has indeed carried that 
strange race of Celts as a nurse carries the little infant, as if he 
had conceived all that multitude or begotten them all (Numbers xi, 
12). Now, my contention is this. Should we be surprised to find 
a man with such a mission marked and sealed with unusual origin- 
ality, in the natural and supernatural order of things; to see him 
endowed with an unequalled personality, so as to stand out strong, 
impressive, through the midst of centuries, with a look about him 
that makes the poorest of the Irish melt with love before him at 
the farthest end of the inhabited globe? If Patrick’s life finds you 
sceptical, you might as well make Moses himself the object of your 
scepticism. The life of St. Patrick is too extensive a ground for 
us to go over this morning. Allow me, however, to point out to 
you some of the features that make him eminently fit to be the 
Father of the Irish race. First of all, there is his holy life as a 
slave shepherd on Irish soil, to be an example and a consolation to 
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the race that has slaved more than any other European race. 
Secondly, we revere in him the perfect monk, at Tours and at 
Lerins. This, too, isan indispensable mark in one who was to be the 
ideal of a nation, where religious life has won more adepts than any- 
where else. In the third place, St. Patrick is the great champion 
of ascetical life, of almost incredible severity to his.own flesh. In 
this, too, his sealing by the Spirit of God is highly appropriate for 
his mission; the Irish race have found in the practice of Christian 
asceticism a purity that has become a national trait. Then there is 
St. Patrick’s power over the elements, over the laws of nature. 
For Christian Ireland, as well as for Christian Europe in general, 
in its palmy days, the supernatural, the Divine were the congenial 
mental atmosphere. A saint without a share in the power of God 
would be an anomaly. And the Lord said to Moses: “Behold, I 
have appointed thee the God of Pharoah” (Exod. vii, 1). ; 
But if St. Patrick has been sealed by God, the nation that became 
his family has been sealed in an equally striking manner. I do not 
speak of its sealing in the natural order of things. We all know 
the Irish temperament to be something quite of its own, something 
original, taking the word original in its most friendly meaning, 
something that stands out amongst the temperaments of nations, 
as the Emerald island stands out, conspicuous, in the waters of the 
Atlantic. I say I am not concerned with Ireland’s racial indi- 
viduality. St. Patrick gave its good points greater nobility, and 
brought at the same time the remedy against its own dangers, its 
own extremes. I am struck, above all things, by the sealing of the 
Irish race in the spiritual order. I am in love with Ireland’s in- 
tensely Catholic mentality. Catholic mentality, my dear brethren, 
is the great psychological marvel of the world. It is a thing that 
cannot be imitated. It is the great wall of separation between the 
Catholic and the non-Catholic. Ritual may be copied; dogma may 
be accepted; people can reason themselves into its acceptance. But 
mentality is the gift of the Holy Ghost. It has for its origin that 
far-reaching psychological transformation which takes place in 
Baptism and Confirmation. It is the last thing at which a convert 
arrives. Now, I say it after careful weighing of my words and 
thoughts, it has always seemed to me that the Irish race possess 
Catholic mentality in its perfection, or anyhow, to avoid all suspicion 
of flattery, they possess most perfectly that element of Catholic 
mentality which is, so to speak, the primary element in it. When 
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St. Paul speaks of our sealing by the Holy Ghost, he invariably 
connects it with life everlasting. ‘We are sealed unto the great 
inheritance; we are sealed for the day of Redemption; the Spirit 
of God is the pledge of our salvation in our souls.” That great 
psychological transformation of which I have spoken gives ears 
and eyes for the hidden world of the Elect. Now, my dear brethren, 
you will bear me out if I maintain that the special feature of Ire- 
land’s Catholic life, as it is found in its poorer classes, who, alas! 
are the vast majority, is this vivid belief in heaven. It is this 
belief that has made Ireland’s poverty such a noble thing, has 
taken from it its demoralizing power. Which of us priests is not 
acquainted, in flesh and blood, with the proverbial Irish washer- 
woman, in the backlanes of our great centres. She is the outcast, 
the dust of the earth. Yet, from this poor, despised human being 
there come accents of hope, there comes a language of heaven, to 
make the wisest of us feel small, feel worldly and sensual. Indeed, 
that human dust had been sealed with the Spirit of promise. “From 
henceforth let not man be troublesome to me; for I bear the marks 
of my Lord Jesus Christ in my body” (Gal. vi, 17). St. Paul was 
one of those whom the Father had sealed most deeply; he is con- 
spicuously a signet of grace. It is his wonderful personality that 
accounts for his power, to this very day. We love St. Paul as his 
converts loved him. Sealed and marked with Christ crucified, he 
went forth a conqueror to conquer. Ireland, too, bears the mark of 
Christ Jesus, not only in her soul, but also in her body. She came 
forth from a crucifixion not of three hours, but of three centuries, 
like a Divine signet, with an unconquerable aptitude for manifesting 
Christ in her own body all over the world. On the Day of the 
Revelation, when hidden things will come to light, Ireland will be 
surprised at the glorious fruits of her long Passion, at the multitude 
of spiritual children born to her faith all over the world, through 
those very sufferings that had torn from her her natural children. 
But I must conclude, and my conclusion is based on a theological 
principle and on an historical fact. The principle is this: No grace 
comes to the world at large, except as an overflow of the graces 
of the Church. This is true of the universal Church as well as of 
each individual Catholic community. The historical fact is this: 
in the English speaking world it is the poor, despised Irish, I would 
even say, many times the criminal Irish, who have been the seed of 
the greatest trees, have been the nucleus out of which a flourishing 








OCCASIONAL SERMONS 443 


parish was developed. The grace of the nucleus had overflown. 
The conclusion is this: Our power to do good, to influence our non- 
Catholic neighbors, is in direct ratio of the boldness of our Ca- 
tholicity. The more marked our Catholic mentality is, the greater 
is its efficacy. If it is the seal of God, it is also the odor of Christ 
for the life of many. Therefore, my dear brethren, consider it a 
great psychological blunder, not to say a heresy, to soften down, 
to hide or minimize our Catholic mentality, I would even say our 
Catholic idiosyncracies; for such they must appear to the eyes of 
the world. We can never be like other people; it is the condition 
of our faith; for we are sealed by the Spirit of God for the world 
that is to come. Amen. 











CONFERENCES FOR CHILDREN OF MARY 


BY THE REV. REYNOLD KUEHNEL 
XXIX. DANGER SIGNALS 


My Dear Children of Mary :—You will wonder how many more 
danger signals there are. But there is one to which I must to-day 
call your special attention. This danger signal applies to dress. 

The subject was dealt with before in speaking of simplicity. This 
time we will consider it from the viewpoint of extravagance and 
immodesty. 

In the first place I would say that it is neither prudent nor com- 
mon sense that you should spend all your earnings for dress. The ° 
saying is: “Fine feathers make fine birds.” But it would be foolish 
for a crow to pose in the feathers of a peacock. No one would 
be deceived for any length of time. We may say the same thing 
about clothes. Clothes may deceive some people some time, but not 
all the people all the time. Still the number of girls who dress 
beyond their station is great. Thousands of girls like you have to 
help support the home by doing housework or going to shop or 
factory. Your fathers would far rather see their daughters stay at 
home and help their mothers than to see them mingle with the 
world in the struggle for the daily bread. Yet, even in your tender 
years many have to face the world, and all they can do is to be on 
your guard. All about you see girls of your own age, none richer 
than you are, but they are dressed so that even king Solomon in all 
his glory could not outshine them in his royal splendor. All about 
you you hear that unless you dress up and be somebody you have 
no chance. No chance of what? No chance of attracting men. 
There we have the reason. 

We will take for granted that a girl goes out to work. Her object 
is to help in the support of the home. In some cases a girl will 
give all her earnings to her mother, and she will be given part of 
her earnings for car fare, lunches, and spending money. Many 
girls will not listen to such an arrangement and will simply give a 
certain amount for their board. It is then that the true idea of 
home fades out of sight. Home becomes nothing but a boarding 
house, mother becomes the servant of her own daughter, father has 
nothing to say, for if he does, the girl may tell him she will look for 
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some other boarding house. With the rest of the money these girls 
do as they please. They see other girls dressed like’ the daughters 
of some millionaire. Their father may in all probability work in 
the very same factory, for the very same small wages for which 
the other girl’s father works. But of course the girls must be 
dressed in the height of fashion. It seems they have nothing more 
important to do but read the latest books of fashion, and to dress 
accordingly. And they do. 

Is such a girl really a help to her home? No, she does more 
harm than good. In her effort to dress just a little better than the 
other girl that is putting on so many airs, she deprives her home of 
the means needed to keep it up. Actually she takes more than she 
gives. No business can thrive when the income is less than the 
expenses. So the rest of the family must work that much harder 
that this girl may satisfy her whim of following extravagant styles. 
Nor is this all. What will be the effect of the extravagant girl upon 
her sisters and brothers? Very likely the bad example will cause 
them to become dissatisfied, there will be quarrelling and fault- 
finding. Another sister may be carried away with the notion of 
overdressing and that will make the family worse off than before. 
At any rate this will hardly be a happy family. 

A girl will do no end of mischief if she dresses above her means. 
And will she be happy herself? How can she? Every little while 
she sees a girl friend dressing just a trifle better than she. So she 
must buy another hat, another dress, another coat, more cheap 
jewelry, to outshine the other, and so on, and so on. 

But too often worse is to follow. A girl who follows the craze 
of style will soon find that she can not dress the way she wishes to 
with the money she gets. And then she sees the advertisements of 
houses who sell anything and everything on the instalment plan. 
There is a way out of her difficulty. There she can buy clothing 
and jewelry at so much per week. The amount is ridiculously 
small, a dollar a week! Why could she not have a diamond ring? 
Everybody who is anybody has a diamond ring. Why should she 
not have a ring! Some girl friend has put on too many airs, and 
she is going to show this girl. So the girl goes to one of these 
stores where one can buy anything on the instalment plan. She 
buys a diamond ring. The paying of only a dollar a week for so 
many weeks seems like nothing. She will have a ring that will cost 
her practically nothing, since she will not miss the dollar at all. 
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The ring is bought. She is told that she has made an excellent 
bargain, because a diamond ring never grows less in value. But 
she does not figure the risk. She does not know whether she will 
have a pay-day every Saturday. She does not know whether she 
will always remain well enough to earn money. In the meantime, 
going to this store every week she will see other things to buy at 
only a dollar a week, and she will be tempted to buy. 

Should she now lose her position, or become sick and unable to 
work, it is then up to the parents to make the payments for her 
or else to lose all the money she has paid out so far and give up 
the things she has bought. And should she ever try to sell these 
rings she will find to her sorrow that she paid more than double 
what they are worth. 

This is not the only bad feature about the craze for style. 

When girls of your age spend every penny for finery, they hurt 
themselves in more than one way. You are now in what might be 
called the formative period of your life. The habits you form now 
will be yours for life. If you permit yourselves to become extrava- 
gant now, where will it end? What an effect will it have upon your 
future life? That is the question you should ask yourselves. When 
a girl is extravagant, what common-sense young man will want to 
give her charge of his pay envelope? A good and common-sense 
young man will not care to marry a doll. She may find a young 
man who is just about as foolish as she is; but if both spend more 
than they earn, what can they expect? 

It is not that the Church desires to describe the styles you ought 
to follow. The Church has but two rules that you should observe 
in the things you are to wear. One of them is modesty, the other 
is health. Outside of that you are to be guided by common sense 
and the size of your pocket-book. 

Take the advice of your mothers in regard to dress. If they tell 
you that high heels will hurt you, you may be sure they know what 
they are talking about. If they warn you about tight lacing, do as 
they tell you and you will save many a doctor bill in later years. 
There are quite a few girls buried in every cemetery who would 
have lived longer if they had followed the good, common-sense 
advice of their mothers. 

My final remark concerns immodesty in dress and appearance. 
Whatever you may wear, try never to shock modesty by your dress. 
No one will expect or want you to be in rags. Dress decently and 
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becomingly. But dress in such a way that people may not mistake 
you for girls who live on streets of bad repute. Our mothers 
would never have dressed as some girls dress to-day. They would 
have considered it indecent. That is exactly what much of our 
present day styles must be called. And decent girls and women 
wear them and make themselves the laughing stock of all decent 
men. 

If girls only knew how they are being looked at, how they are 
being laughed at, for going along the streets in scanty dress, I doubt 
if one could find a single decent and respectable girl or woman 
dressing as they now do. True, they are noticed, they are being 
talked about; but not in the way they would or should care for. 
There is no getting out of it, if you desire to be taken for a good, 
respectable girl, you must not wear disrespectable clothes, even 
should they be the height of style. Your reputation should be 
dearer to you than all the styles of the world. 








CONFERENCES FOR THE HOLY NAME SOCIETY 


BY THE REV. REYNOLD KUEHNEL 
XVII. Surptus VALUE 


Another favorite expression we find in socialistic literature is 
“surplus value.” It is the basis for the claim that labor produces 
all wealth. 

We have in a former conference shown the fallacy of this claim 
and will now examine it from the point of view of surplus value. 

In socialistic writings so many high-sounding words are so often 
used to hide the real intent and meaning of principle, so many well- 
turned phrases are coined to screen contradictions, that it is no 
small matter to get at the little kernel in all the chaff of words. 

Stripping this theory of Marx from all ornamental language and 
all empty words, surplus value simply means the value of labor 
which a man gives to his employer over and above the money he 
receives in wages. A man, let us say, will be given fifty cents an 
hour for his labor. During that hour in which he earns fifty cents 
he produces an article worth a dollar to the employer. Hence, while 
for the day he gets four dollars for his labor, the employer received 
a cash value of eight dollars in the product which this laborer 
yielded during the day. By this argument socialists seek to prove 
that the laborer who produced eight dollars in cash value is cheated 
out of four dollars by his employer, who gets the difference without 
earning it. That, in the logic of the socialist, proves why the em- 
ployer gets richer while the laborer stays poor. Whereas labor 
creates all wealth it receives only a small fraction of what it pro- 
duces. All the rest rolls into the pockets of employers, who do 
absolutely nothing to create value. 

If this figuring of socialists were correct, employers would be 
thieves and usurpers. However, let us look at the real facts. 

The difference between the pay of the laborer and the price paid 
by the consumer does not go into the pocket of the man who employs 
the laborer. This difference of value is divided among many people 
who all do their share of labor in bringing the product to the ultimate 
consumer. 

Does surplus value really mean a clear profit to the employer? 
Let us see! 
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The employer has to furnish the site for the .factory building, 
he must build the factory, pay for the insurance on the buildings, 
instal machinery, make repairs, keep office help, clerks, book- 
keepers, stenographers, and so on; he has to employ salesmen, has 
to advertise his goods, buy raw material out of which the finished 
product is made. All of this means a big outlay for him. After 
he has seen that all these expenses are met, there come expenses for 
shipping, commissions for agents, and he must sell the product 
so reasonably that the retailer is enabled to get his rent, insurance 
and living out of the sale of the article. How much of the surplus 
value really remains in the pocket of the employer after he has paid 
all bills? If, at the end of a year, he can figure a gain of from six 
to eight per cent. on his investment, he is well satisfied. 

The socialistic idea that surplus value means a robbery of the 
laboring man, who is being deprived of the results of his labor, 
and an unjust and unfair gain for the employer, who reaps where 
he has not sown, is nothing but so much nonsense. 

Yet socialists are never at a loss to flourish made-to-order figures 
and statistics to give their false claims the semblance of truth. 

For the sake of argument let us presume the case that the laborer 
would have to produce only so much in value as the amount he 
receives in wages, that he would work for four hours instead of 
eight, and produce exactly what he earns and nothing more. What 
would be the result? 

We could not suppose that the manufacturer would put up build- 
ings out of charity, that he would set up machinery, buy raw 
material, pay for clerical work, pay all advertising, and pay the 
salaries of agents, traveling men, taxes and insurance. Nor can we 
expect that manufacturers of raw material and shipping concerns 
like railways and navigation companies will work for nothing. All 
must seek their share of pay in the manufacturing and in the distri- 
bution of commodities. 

If, then, the laboring man will work for four hours instead of 
eight, putting out only as much cash value of products as he re- 
ceives in his own wages, the result will be there is no value out of 
which to pay the many expenses which besides labor enter into 
manufacturing and selling. 

Socialism makes a great mistake in sizing up society. Society 
does not consist of independent units self-sufficient for their own 
wants, but in reality it is a well defined organization of many parts, 
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each one depending upon the other for requirements. The human 
body does not consist of separate and independent parts that can 
act independent of one another, but of parts that are united one to 
the other, each one having a function of its own, but each depending 
upon the other for its life and usefulness. In a like manner society 
consists not of independent and separate parts, but of parts one 
depending upon the other for its life and usefulness. Now, since 
we all form one body, or organization, it stands to reason that we 
cannot act independently of each other without causing harm to the 
entire social body. It is necessary for us to give if we want to 
receive. A set of knives and forks are not expensive. Yet, have 
you ever thought what it costs in labor and danger of life to pro- 
duce the steel from which knife and fork are made. In iron 
foundries men stand stripped to the waist, sweating in the terrific 
heat and their bodies covered with soot. The miners getting the 
iron ore from the bowels of the earth risk their lives daily, so that 
we may get, among other things, our knife and fork. So the labor- 
ing man in shop and factory, like all the rest of society, must do 
his share towards the welfare and benefit of society. 

With society, as it is necessarily organized, it is a constant giving 
and taking. In this it differs from socialism which desires the 
taking but does not want to know about giving. 

Thus you see that the so-called surplus value is not an injustice 
against the laboring man. It does not mean that the employer 
pockets it. It is nothing but the share which the laboring man con- 
tributes to the welfare of society of which he is a member. He 
does no more than do others who contribute in other ways their 
share for the support of society. The rich man is bound to con- 
tribute his share for the welfare of society as well as the laboring 
man. Nor, indeed, is the matter of giving to society an optional 
matter. 

The giving and taking in human society must of necessity be 
regulated, in justice to all the parts making up society. It would 
not be just for one part of society to receive all the benefits while 
the other does all the work. There have been times in the past when 
privileged classes took from society an undue share of benefits. 
That, however, was unnatural and abnormal, and does not change 
the truth that all must contribute their just share for the welfare of 
society. In justice there must be a due proportion between that 
what we take from and that what we give to society. 
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Tramps, vagabonds and idlers give nothing to society; hence 
they have no right to demand anything from society. The rich 
man is bound to give more to society than the laboring man, for 
the simple reason that he gets more from society. The benefits 
received must be in just proportion to what we do for and give to 
society. 

As to the laws that should regulate this giving and taking we 
have two very good laws. They are brief, and have no exceptions. 
They are: “Thou shalt not steal,” and “Thou shalt not covet thy 
neighbor’s goods.” 

“Surplus value” may be as fine a phrase as “economic determin- 
ism,” if proclaimed with impressive gestures and stirring voice; but 
so far as its meaning is concerned it has none. It is just a bait to 
catch the unwary. It is useful for creating hatred of classes, for 
fooling the people, and for furthering the ulterior purpose of 
socialism, namely, robbing the poor of the little they have. . 

It has never yet made clear how the wealthy among the socialists 
harmonize the profits which they willingly take with their principle 
of surplus value. 

If socialists are so positive that surplus value is nothing but an 
unearned profit for the employer, they should be the very first to 
let the laborers in their establishments produce only as much as 
their wages represent and not one cent’s worth more. Socialists 
can not help knowing they are wrong when they speak of surplus 
value as unearned profit; but they must keep up the deception in 
order to fool the people, and thus to further their unholy aims. 








A RETREAT FOR WOMEN IN BUSINESS 


IN FOURTEEN CONFERENCES 
BY THE REY. J. A. MCMULLAN, C.SS.R. 
V. CONFESSION 


“Let us go with confidence to the Throne of Grace that we may obtain 
mercy.”—Heb. iv, 16. 


SYNOPSIS.—(1) Because Jesus so lovingly invites us we should approach 
to the Sacrament of Penance wrth confidence. 
(2) That confidence should be based, not on feeling or sentiment, but: 
(a) ON FAITH. (1) Jesus proves His power as Man to forgive sin. | 
(2) Jesus gives that same power to His Apostles and their 
successions. 
(b) on HOPE. (1) Which guards us against the PRESUMPTION of those 
who make hurried and careless confession. ae 
(2) And against the despair of those who make sacrilegious 
confession. ; 
(c) cHARITY. Christ loves the Sacred Heart too much to allow tt to 
apologize over the Precious Blood being shed in vain. 
4 | We have thought of the Tribunal of Justice and the sentence of 
| Condemnation: now we are to think of the Throne of Grace and the 
sentence of Mercy. For the sincere repentance of those sins 
which at the revelation of the just Judgment of God would have 
brought down upon us His eternal curse will, before the Throne 
of His Mercy in the Confessional, obtain for us His pardon and 
iy forgiveness. We must be sure of this, if we are to go with con- 
fidence to that throne. We must be quite sure that God loves us 
individually. ‘He loved me,” we must say with St. Paul, “and de- 
livered Himself for me.” We are here in His Presence and that 
Sacred Heart is there in the Host beating with love for us, and His 
voice bids us come to Him. He does not wish to condemn us. 
i} “How will He condemn thee repenting who died that thou mightest 
MH not be condemned?” asked St. Thomas of Villanova; “how will He 
reject thee returning who came from heaven to seek thee flying 
from Him?” “Come to Me,” is His invitation, “I will refresh you.” 
And He challenges us to prove Him false to His word. “Come and 
accuse Me—if your sins be as scarlet, they shall be made white as 
snow.” What is there that God could have said or done more to 
make it clear even to the most wicked or the most timorous that 
He does not will the death of the sinner but that the sinner turn 
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from his way and live. Remembering then God’s love for us, His 
desire to save us, His loving invitation to repentance, “let us go 
with confidence to the throne of grace,” resolving to get rid of our 
sins by a sincere and humble confession. That, believe me, is the 
. great work of the retreat. It is the work the devil hates most, and 
the work he sets himself with greatest hatred and cunning to de- 
stroy. Be warned against him, and let me suggest to you that if 
your confidence is to withstand his insidious wiles it must be a 
strong confidence that has its function fixed deep in the super- 
natural virtues of Faith, Hope and Charity. 

What do I mean by a Confidence based on Faith? You say every 
day, “I believe in the forgiveness of sins,” and by it you mean 
that when you have made a good confession you believe your sins 
are forgiven. At least that is what you should mean, and I hope 
what you do mean. But do you think all Catholics mean this? I 
wish I could be sure of it. I speak with the strongest conviction 
when I say that if all Catholics did, half the troubles and worries 
about confession would be done away with. It is quite seriously 
true that there are many excellent Catholics—Catholics willing to 
die for their Faith—who on this one matter are pure and simple 
Protestants. They don’t believe—they judge, and they judge on 
the feeblest and most unreliable of all criteria—their feelings. It 
is nothing but Protestantism, and a weak and mawkish Protestant- _ 
ism at that. They believe their sins are forgiven when they feel 
they are forgiven, and not till then. Their own priests may re- 
assure them, priests they go to in other parishes may reassure them, 
missioners may try their hand—nay, I believe if an angel from 
heaven were to try to reassure them, they would still want to con- 
fess to another angel because as they would almost certainly say 
they did not feel quite satisfied. Let us make up our minds quite 
decidedly that we believe our sins are forgiven not because we feel 
they are, but because having fulfilled the conditions our Faith lays 
down for us, God through His appointed minister assures us that 
they are. It is not a spiritually healthy attitude to adopt to imagine 
we have put everything quite right ourselves and have taken good 
care to leave absolutely nothing to the mercy of God. Cocksure- 
ness, so to speak, or the Jack Horner “Oh, what a good boy I am” 
sentiment, finds no echo in the lives of God’s saints. Very often 
God leaves his best friends in darkness,, just in order that they 
should not feel satisfied. “When you shall have done all things 
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that are commanded, you say ‘we are unprofitable servants’” (Luke 
xvii, 10). We may, of course, desire warmth and devotion when 
we go to our Confession ; we may pray for it, and thank God should 
He vouchsafe to us that inward peace and contentment, which often 
comes with a sincere confession as an assurance of forgiveness. 
But we must not rely on it: we must not make it the test of the 
forgiveness of our sins. And the reason is obvious. If we do, our 
confidence becomes the plaything of our feelings, so that unless our 
fervor guarantees for us beforehand our forgiveness, it becomes 
impossible to carry out the Apostle’s injunction and “approach with 
confidence to the throne of grace.” 

Not feelings, then, but Faith is to be the sure foundation of our 
confidence—Faith in our Lord’s word. Let us be quite clear about it. 
Do you remember when, after His kind word to the palsied cripple, 
“Be of good heart, son, thy sins are forgiven thee,” the wretched 
Scribes and Pharisees murmured amongst themselves, “He _ blas- 
phemeth; no one can forgive sins but God alone,” what our Lord’s 
answer to them was? It is worth remembering, for such murmurers 
are living to-day here in our midst, and all round us we can still 
hear them sneering, “No one can forgive sins but God alone.” 
Well, what did our Lord say? These are his words: “That you 
might know the Son of man hath power on earth to forgive sins, 
young man, I say to thee, arise!” That was His answer. He 
worked an astounding miracle to prove that what He had said was 
true—that that young man’s sins were forgiven him. But notice 
carefully His words. It would have been quite to our Lord’s pur- 
pose and a quite obvious retort to his opponents’ malice, out of their 
mouth to have shown that since He had proved He had forgiven 
that man’s sins and no one forgives sin but God—that therefore He 
was God. He might have done that, but He does not. And the fact 
gives an added significance to the words He actually does use. 
“That you might know,” He says, “that the Son of man” (He does 
not say the Son of God) “hath power on earth” (not in heaven) “to 
forgive sins.” He is answering an objection clearly put, viz.: that 
God alone had power to forgive sins. And His answer supported 
by a miracle is: that He as man had power on earth to forgive sins. 
It is no fair retort to say that Jesus, being God as well as man, 
forgave sins as God, for He works the miracle to show that He 
forgave sin emphatically not as God but as Man. No, He proves 
to their teeth that He as Man has power to forgive. But now grant- 
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ing that the miracle proves no more than what the Jews were ready 
to admit without any miracle, viz.: that God has power to forgive 
sins. At any rate it must be admitted that Jesus, the God-made 
Man, had power to forgive sins on earth. Very well. Come now 
to another scene. In the 2oth chapter of his Gospel St. John de- 
scribes an event that took place in the Supper room on the night of 
the first Easter Sunday. Our risen Lord appeared suddenly 
amongst His disciples and greeted them with the words: “Peace be 
to you.” Then He said to them: “As the Father hath sent Me, I 
also send you.” When He had said this He breathed on them, and 
He said to them: “Receive ye the Holy Ghost; whose sins you shall 
forgive, they are forgiven them.” Understand well what this 
means. He gives to His disciples the same power that His Father 
had given Him. “As the Father hath sent Me I also send you.” He 
had proved, as we have seen, that amongst other things He had the 
power of forgiving sins. That same power He now gives to His 
Apostles; and, as if to prevent all misconception about it, as if to 
meet the objection with which he Himself had been assailed and 
which as a fact of history has ever been urged against the claimants 
of this power, He clearly and emphatically defines the gift he grants 
them, nay, confers it with a solemn and sacramental ceremonial. 
“He breathes on them,” St. John says, and then adds these sacred 
words: “Receive ye the Holy Ghost. Whose sins you shall forgive, 
they are forgiven them.” Words surely have lost their meaning if 
Christ did not intend to give power to men on earth to forgive sins. 
God though He is, what more could He have said or done to im- 
press this truth on the minds of men. If there be those who read 
their Bible with an open mind, and still doubt it, all we can say is 
that the fault is all their own. 

Well, at any rate we as Catholics believe and we profess our 
belief whenever we say: “I believe in the forgiveness of sins,” that 
God has given power to men on earth (to the Apostles and their 
rightly ordained successors to the end of time) to forgive the sins 
of those who with due dispositions seek pardon from them. But 
now is your belief a practical one? Does it help you in Confession ? 
This is what I mean when I say that our confidence should be based 
on our faith—that is a sure foundation. To believe that when the 
priest pronounces over us the words of Absolution, our sins are 
forgiven. That in the name and with the power of Christ he can 
say to us, “I absolve thee from thy sins in the name of the Father 
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and of the Son and of the Holy Ghost,” in that firm faith and not 
in any passing or deceptive emotion should we approach with con- 
fidence to the throne of grace that we may find mercy. 

Supernatural hope helps our confidence by enabling us to over- 
come its two most deadly enemies—Presumption and Despair. Our 
sins will most certainly be forgiven if we do what God requires of 
us. Now God requires that we should tell our sins—that we should 
be sorry for them and willing to do penance for them. These three 
conditions: Confession, Contrition and Satisfaction, by which I 
here mean “the willingness” to do the penance the priest may give 
us, are essentially necessary for the valid reception of the Sacra- 
ment. It is as impossible to have the Sacrament of Penance with- 
out them as to bestow Baptism without water. Now altogether apart 
from what are known as bad confessions, it is possible that, without 
any sacrilegious malice, carelessness about these essential condi- 
tions may entirely rob our confession of its Sacramental efficacy. 
So you see it becomes a serious matter. The source of the danger 
lies in this: that besides its sacred and supernatural aspect the 
Sacrament of Penance has a very human side as well. You know 
the priest. You are in his district. He calls at your house. You 
collect—may be—for his altar society. Or you help in the sacristy. 
In a hundred ways you are brought into constant friendly and 
familiar intercourse with him. For this reason you prefer to go to 
some other priest to confession. Or for this very reason, as it may 
be, you prefer to go to him. Well, whichever way you decide, your 
choice you see is influenced largely by human and natural con- 
siderations. J am not blaming you, of course. J am only noticing 
a fact that is so ordinarily and every-day a matter that one can 
hardly see how it is to be avoided; but I notice it to show you 
how the human element necessarily enters into the Sacrament of 
Penance. But quite obviously the human element is for all of us 
a distinct danger. We get used to the Sacrament. The time we go, 
the priest we go to, the people perhaps we meet with when we go, 
nay, the very sins we confess—all serve to impress us with the 
weekly or fortnightly routine of it all, and proportionately to rob it 
of its sacred character. Let us during our retreat take ourselves 
seriously to task about the way we make our confession. Many a 
one, believe me, can date his or her true conversion to God from 
the resolution they made during retreat to be more careful and 
serious in their regular Confessions. 
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“Before prayer,” says the preacher, “prepare thy soul and be 
not as one that tempteth God.” If carelessness in our ordinary 
prayer is thus shown to be an offence against God, how much more 
serious a matter must carelessness be with regard to the Sacra- 
ments. In Confession we draw near in very truth to the feet of 
Jesus. Our souls are to be cleansed with the Precious Blood—we 
set in motion a spiritual force and energy of greater power, says 
St. Augustine, than was needed for the creation of the world. How 
careful and devout, then, should be our preparation. We simply 
can not hope to derive any full or lasting benefit from Confession 
unless we sincerely resolve to make a serious and prayerful prepara- 
tion whenever we approach this Sacrament of Penance. No better 
resolution can be suggested to you than to follow the advice we all 
learned as children from our Catechism. We must do four things 
in order to make a good Confession: First, we must heartily pray 
for grace to make a good Confession; secondly, we must carefully 
examine our conscience; thirdly, we must take time and care to 
make a good act of contrition; and fourthly, we must resolve to re- 
nounce our sins and to begin a new life for the future. Thus we 
shall, whilst avoiding all exaggerated anxiety and scrupulosity, 
secure that our Confessions be free from any carelessness that 
routine or the necessary human element inherent in the Sacrament 
might otherwise cause, and that we shall not join in the presumption 
of tempting God, of which they are guilty who approach this 
august Sacrament without first preparing their soul. 

Hope, then, guards our confidence from presumption by remind- 
ing us that if we are to have our sins forgiven it can only be by our 
fulfilling certain necessary conditions. But it does something of 
more positive and deeper helpfulness than that it comes to banish 
all misgiving and despair. The devil, St. Antonius tells us, was 
once caught at the Confessional door by a holy servant of God and 
forced by him to declare his business. “I am here,” he said, and 
we may imagine how reluctantly, “to make restitution. When I 
tempt a soul to sin I take away two things: I take away shame and 
I take away fear, and I come here to give back those two things. I 
give back shame and I give back fear, so that what the sinner was 
not ashamed or afraid to commit, that sinner, when he comes here, 
may be ashamed or afraid to confess.” Here certainly is the cun- 
ning of the evil spirit disclosed to us. For once the unfortunate 
sinner has admitted shame or fear to a full entrance into his heart, 
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he will soon find to his dismay that they have come but as fore- 
runners of that strong and awful spirit, “the dumb devil,” whose 
work it is to make confession impossible and so drive the poor 
sinner to despair. Let us fear this devil and let us fear his fore- 
runners. Remember once a sin has been committed, the only way 
of getting rid of it is by sincere Confession. No matter what else 
is done, until that sin has been confessed it still awaits its revela- 
tion here or hereafter. A certain lady there was, as again St. An- 
tonius tells us, whose holiness of life, great austerities, abundant 
alms and frequent reception of the Sacraments had won for her 
such reputation for sanctity that when she came to die the people 
at once honored her as a saint. But, alas, for the value of human 
judgment, the poor creature had fallen a victim to this dumb devil 
in the Confessional and had lost her soul. ‘Pray not to me,” she 
said to one who was actually invoking her intercession, “and pray 
not for me—I am lost and in hell because I never had the courage 
to tell in Confession the sins of my wicked youth, and whilst I 
concealed those sins all other works were unavailing to win for me 
the pardon of God.” Oh, then let us banish shame and fear from 
our hearts when we are making ready for Confession. Once we 
have sinned there is before God no nobler or more pleasing act than 
the humble acknowledgment of our sin; and if that is so, why should 
we pause to think what man, even the best of them, might think 
about us. But, as a fact, what does our confessor think, what can 
he think, save just this one thing: is this poor child sorry? “Had 
we to confess to angels,’ says St. Chrysostom, “we might indeed 
fear that when they heard our sins, zeal to revenge the majesty of 
their offended Lord would urge them to rise in their wrath 
and smite us to our destruction.” But God has purposely left the 
ministry of this Sacrament not to angels but to men—to human 
beings like ourselves, who know what it is to be tempted, how hard 
it is to resist, men who would belie every true instinct in their 
nature were they to show themselves harsh or ungentle to their 
fallen brethren, and every duty of the priestly office, were they to 
act otherwise than in complete accord with the heart of the loving 
Saviour Who had compassion on the multitude. 

It is in this Loving Heart we place our hope. We confess to 
men, it is true, but if we are wise, we shall as far as may be, forget 
their persons in their office. We shall remember them only as the 
representatives of the God we have offended, but whose voice it is 
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we have heard calling us to repentance. Man must be forgotten 
now. “Against Thee only have I sinned and done evil in Thy 
sight, and to Thee acknowledge it. Behold, we come to Thee, for 
Thou art our God.” And we begin our Confession by reminding 
ourselves of it all—“I confess to almighty God.” 

Hope then, by showing us clearly we are dealing with a merciful 
God, will, whilst it makes us reverent and free from presumption, 
secure for us the victory over fearfulness or despair. 

A confidence founded on Faith and safeguarded by supernatural 
Hope might not help us, were it not motived by Charity, this 
it is that brings it to perfection. Love, true and sincere, for the 
agonizing Heart of Jesus is the best source of all deep and lasting 
sorrow for sin. Look at Jesus praying in the Garden before He 
suffered. His heart is in the wine-press of bitterest grief. The 
words are being fulfilled: “I have trodden the wine-press alone,” 
the miracle of Cana is being renewed, the water is changed into 
wine, the deep red wine of His precious Blood. “His sweat became 
as drops of blood trickling down upon the ground” (Luke xxii, 
44). Now, why was this awful agony? How did that Blood 
flow before a blow had been struck or a wound had been inflicted? 
No single answer can of course be adequate, but let me suggest one 
to you in connection with my subject that may help us to a nearer 
sympathy with Jesus and make us resolve to get rid of sins by a 
good Confession. I say, then, that Jesus agonized not so much in 
fear of the sufferings and death that were then awaiting Him. No, 
His love was brave to suffer for His friends. “I am the Good 
Shepherd,” He had said, “and I lay down My life for My sheep. 
No man taketh it away from Me, but I lay it down of My self” 
(John x, 1). And again: “Having joy set before Him, He endured 
the Cross, despising the shame” (Heb. xii, 2). No, it was not the 
pain nor the shame—these He could have borne. But a more ter- 
rible vision assailed His imagination. Hitherto He had been sus- 
tained by the thought of the victory of His Cross. ‘When I shall 
be lifted up,” He had said, “I shall draw all things unto Me” (John 
xii, 32), this He said signifying what death He should die. Now, 
He allowed His soul to drink in the bitterness of defeat. “What 
profit is there in My Blood?” (Ps. xxix, 10). He-saw how, though 
that Blood was waiting for them, to cleanse them from their sins 
in the Sacrament of Penance, men would let it lie unheeded there 
and despise it; nay, that they would profane and desecrate it by 
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bad Confessions. “His Blood be upon us,” rang in His ears as He 
lay there prostrate in dreadful agony and He heard that cry echoing 
through the ages. He saw that men and women—Catholics who 
did know what they were doing—would ask that that precious 
Blood should be poured upon their unrepentant hearts and that It 
would lie upon those hearts as It lay upon the hard rock on Calvary, 
crying not for pardon but for vengeance upon them. Ah, poor 
Jesus, for Him to see that the Blood He was to shed with such 
infinite love and at the cost of such fearful torment should by 
man’s sinful perversity become, not their salvation, but the means 
of their damnation. “His Blood be upon us and upon our chil- 
dren.” 

As you love your own soul, and above all as you love the Sacred 
Heart of Jesus, do promise your Lord to-night that, come what 
may, no devil in hell will ever have power to induce you by shame 
or fear or any other means whatever to make a bad Confession. 

No! “let us go with confidence to the throne of grace,” being 
quite sure if that confidence is strengthened, guarded and prompted 
by the great virtues of Faith, Hope and Charity, we shall infallibly 
find Mercy waiting for us in the Sacred Heart of Jesus. 























PASTORAL PART 
ANALECTA 


NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


From the Acts of Benedict XV. 

Motu Proprio concerning the commission for the re- 
vision of the Vulgate. 

Letter to Cardinal Logue in return for the expression of 
loyalty on the part of the Irish bishops and priests. 

Letter to Bishop Shaw of Texas for the gracious recep- 
tion and care given to the exiled priests of Mexico. 

Letter to Cardinal Mercier returning the Belgian Peter’s 
Pence to be used for the poor of the country. 

From the Congregation of the Holy Office. 

Indult granting the indulgences gained by the members 
of the sodality for the reading of the Gospel to all mem- 
bers, even to those who join outside of their own diocese. 
The necessary visits of the sodalitarians may now be made 
in any church or public oratory. 

From the Congregation of Ecclesiastical Affairs. 

Faculties are conceded to all priests, secular and regular, 
to bless and indulgence scapular medals for soldiers who 
are engaged in the war. This is to last till the termina- 
tion of the war. 





CASUS CONSCIENTIAE 


THE SCAPULAR MEDAL 


Last summer, while railroading through England, I journeyed 
with some Irish soldiers who were bound for the front. Their 
splendid devotion to Mary Immaculate showed itself in the scapular 
which they were proudly wearing. Some, who had no scapulars, 
asked me for a pair, but as I had none with me, I determined to give 
them medals from Lourdes which had been blessed at the shrine, 
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and which I again blessed before giving to them. I knew that the 
Holy Father had allowed the use of medals in place of the scapular, 
so my mind was at ease. Since then I have heard that only special 
medals can be used for the gaining of the scapular indulgence. Did 
I do right? 

Answer.—Your action was sacerdotal and praiseworthy. The 
simple faith and prayerfulness of the soldiers going to the front 
must have been pleasing to almighty God, and it surely won for 
them at least the spiritual protection of the Mother of Christ, whom 
they intended to honor by scapular or medal. Yet it does not fol- 
low that they gained the scapular indulgence. The fact that the 
medal was from Lourdes and had been blessed there does not attach 
to it the indulgence granted by Pius X. in 1910. The conditions 
imposed by the Pope for the gaining of the indulgence have to be 
met. In general these conditions are: 

(1) Enrollment in the scapular by a priest having the proper facul- 
ties. (2) Wearing of the scapular, or of its substitute, the medal. (3) 
Blessing of the medal as prescribed. (4) The medal to be of the type 
determined by the Holy See and commonly known as the scapular 
medal. If all these conditions were fulfilled, then the soldiers could 
coin the indulgence given for the wearing of the scapular. That 
they were not, is rendered certain by the fact that the medal given 
by the priest was a Lourdes medal and not a scapular medal. Again, 
the question arises as to the faculties of the priest. Did he have 
the necessary faculties for blessing scapular medals? In March, 
1912, concessions were made in favor of soldiers (sub armis), but 
even here the medal of investment had to be blessed by a priest 
having such faculties. In November, 1914, Benedict XV. granted 
faculties to all priests, even to those who are not approved for the 
hearing of Confessions, whereby they may bless and indulgence 
the scapular medal. This concession is granted only in favor of 
soldiers, and of those soldiers whose countries are at war, and is 
to last only for the duration of the war. It is to be noted again 
that only the regular scapular medal can be blessed under this 
extension of faculties. Any priest, from, or in, any country, can 
bless these medals, provided they are intended for soldiers under 
arms of the nations at war. Hence this indulgence of the scapular, 
even in these days, is not effective in relation to the Lourdes medal. 





























BOOK REVIEWS 





Franciscan Tertiaries, by Father William, O.S.F.C. With an Introduction 
by the Most Reverend Dr. Kenealy, O.S.F.C., Archbishop of Simla. (Ben- 
ziger, New York.) 


This is a most interesting volume, made up of papers gathered from the 
Franciscan Annals, the oldest Tertiary periodical in England; it is published 
with the purpose of drawing attention to the greatest lay society in the 
Church, the Third Order of St. Francis. In a fascinating /ntroduction, the 
Franciscan Archbishop of Simla calls attention to the two great objects of 
the Third Order, namely, Individual Sanctification and Public Utility; by 
means of prayer, purified by fasting and made all the more sincere and valu- 
able by almsgiving, the Tertiary Rule works for that personal sanctification 
which is the paramount aim of our creation; but the Third Order has a pub- 
lic as well as a private scope, a corporate as well as an individual activity; 
it was meant to be an international brotherhood of such tremendous moral 
force as to be a consolation to the Church and to all men of good-will as 
well as a source of wholesome fear and anxiety to the enemies of Chris- 
tianity and Catholic ideals. It is these two objects which are insisted upon 
and developed in the 44 chapters of this solidly Catholic and spiritual volume; 
it begins with a plea for the Third Order and a discussion about its Oneness, 
Conditions of Admission, Training of Novices, and, Loyalty to the Church; 
then follow chapters on Dress, Amusements, Grace at Meals, Fasting, Sac- 
raments, Office, Home, Books and Papers, Tact, Bad Language, Sunday Ob- 
servance, Church Work, Examination of Conscience, Mass, the Poor, Sick, 
Dead, Officials, Monthly Meeting, Annual Visitation, Unworthy Members, 
Catholic Leakage, Apostolate, Franciscan Literature, Friendships of St. Fran- 
cis, St. Claire, St. Bonaventure, Devotion to the Blessed Sacrament, the 
Sacred Heart, the Holy Name, Christmas Crib, Way of Cross, Angelus, 
Blessed Virgin, and, St. Joseph. 

The volume is a most complete guide for a Tertiary in private and public 
life and should prove most fruitful in results. 


From Hussar to Priest: A Memoir of Charles Rose Chase, First Superior 
of the Westminster Diocesan Missionaries of Our Lady of Compassion, by 
Henry Patrick Russell. With a Foreword by Right Reverend Monsignor 
Walter Croke Robinson, M.A. With five portraits. (Herder.) 


The story of any conversion to the Faith is always sure to be interesting, 
and many incidents make the present volume doubly so. Charles Rose Chase 
was born in London in 1844 and studied at Wellington College under the 
presidency of the late Archbishop Benson of Canterbury. In 1861 he ac- 
cepted a commission in the Twenty-first Hussars, and after seven years 
service resigned his commission to prepare for the Anglican ministry. He 
was ordained in 1872 and labored in the Anglican Church with great zeal 
and success until 1900. In 1875 he met Monsignor Robinson in Lucerne and, 
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bit after a discussion about his religious position, was for the moment abso- 
ris lutely convinced of the claims of the Catholic Church to his allegiance. A 
day spent in prayer in the Church of Notre Dame des Victoires, however, 
‘ink firmly persuaded him that the Anglican Church was right. For twenty-five 
By years longer he labored in the Anglican Fold in perfect good faith, and it 


Ait was not until 1900 when the two Anglican Archbishops denied the Real Pres- 

ah ence that he finally became a Catholic. He was ordained by the present 

q myth Cardinal-Secretary of State, and in 1903 Cardinal Vaughan appointed him 
mt founder and superior of the Missionary Band to Non-Catholics, a work 
" based on the Paulist apostolate to those outside the true fold. He died in 


ti! 1908. The biography is written in a most engaging style. 


Ht} The Divine Twilight. Old Testament Stories in Scripture Language, by 
Fibs Rev. Cornelius J. Holland, S.T.L. With a Preface by Rt. Rev. Mgr. Thomas 
Bei J. Shahan, S.T.D., J.U.L., Rector of the Catholic University of America 


Se (Catholic Scripture Texts Society, Providence, R. I.) 


eu Father Holland has already published “The Divine Story,” a life of Christ 
| written for children in the language of the New Testament. “The Divine 
Twilight” is a companion volume and does for the Old Testament what “The 
Divine Story” does for the New; it is a handbook in which the Old Testa- 
ment stories are told in inspired scriptural language for the instruction of 
Catholic children. The stories are separated and set in connected order in 
some sixteen chapters; thus he treats of Creation, the Patriarchs, Joseph and 
His Brethren, Moses and the Ten Plagues, the Exodus, the Judges, King 
1 Wie Saul, King David, King Solomon, the Kingdom of Israel, the Story of Ju- 
Hh dith, the Kingdom of Juda, the Babylonian Captivity, the Story of Esther, 


HW the Nation’s Rebirth, the Machabees. It will be seen from this summary 
Va ae that the stories are connected in such a way as to form an outline of He- 
fa brew History and that the volume is really a Bible History. It is printed 
‘must in bold type on especially made paper, which renders the reading easy and 
i A) | pleasant. It is illustrated with one hundred reproductions of the Masters 
and is enriched with numerous explanatory notes and four well-engraved 

bial | maps and contains a list of Proper Names with Pronunciation. It makes an 


i ideal volume to be used in day school and Sunday school and should serve 
rail | to make the Old Testament stories familiar to children. Monsignor Shahan, 


ii na the learned Rector of the Catholic University, writes a deservedly enthusiastic 
ui Preface. 
MI Mh In connection with the above, we may call attention to Old Testament 


Stories, by C. C. Martindale, S.J. With 12 illustrations in color. (Herder, 
ii St. Louis.) 


t This volume has also been written for children to teach them about the 
Hae Chosen People of God and how God kept and guarded and guided them 
ut Me from the beginning of the world till the Coming of Our Lord. It does not 
am aim at being a thorough Bible History, but it tells the story of the great 
4 characters of the Old Covenant, Abraham, Jacob and Joseph, Moses, Joshua 
and the Judges, Ruth, Samuel and Saul, David, Elijah, Elisha and Daniel. 




















NOTES iii 


The scriptural story of each of these is told most interestingly. The ma- 
terial make-up of the book is splendid; it is a good-sized volume and the 
print is large and easy to follow; the twelve illustrations are really superb. 
The volume is not a rival to “The Divine Twilight”; it is rather a comple- 
ment. In future editions it would be well to insert a Table of Contents and 
to number the pages. 


While speaking of books for children we can also mention: 


Pictorial Instructions for Catholic Children: Containing All That a Child 
Should Know Before First Communion. With Illustrations after Master- 
pieces of Art. (P. J. Kenedy & Sons, New York.) 


Little Talks to Children for Holy Communion. (Herder, St. Louis.) 


These two are written for smaller children than either of the above vol- 
umes; their purpose is to instruct children for Holy Communion; they con- 
tain an outline of Christian doctrine adapted to the child intelligence: the 
Pictorial Instructions has a set of prayers and a number of illustrations, 
while the pamphlet devotes some space to the immediate preparations re- 
quired for Holy Communion. 





NOTES 


Rationalism in England does not seem to be in a cheerful mood at the 
present time. It views with alarm the reaction visible around and about 
it. Hence its yearly bulletin sends out a cry of alarm which is inter- 
preted by Canon Barry in the London Tablet as a sign that Rational- 
ism “is losing heart.” Canon Barry among other things says: “The Annual 
looks not with cheerful eyes at a generation given up to magic and mas- 
cots, to black and white acts of conjuring, to miraculous tales and Chris- 
tian Science—we might add, to demon worship. It asks whether mankind 
are simply unteachable. ‘Round about us rages an inferno of unreason.’ 
Whatever be the fortunes of science, the theory known as Rationalism yields 
and falters in presence of the supernatural. To the doctors of this academy 
I would say, ‘Why seek the living among the dead?’ To construe man’s 
highest powers by the science of stocks and stones, I call a degraded, because 
a deliberately sought after, fetichism. Men will have religion, the true if 
they can get it, if not, something that offers the semblance of it. They will 
never consent to the functions of an algebraic formula. They know that 
life has a meaning: they have began to find out that Rationalism cannot tell 
what it is. So they look elsewhere.” 


_ Fr. Tompkins, S.J., who served in the Philippines for years, calls atten- 

tion to the religious condition in the Islands. In a recent article in America 
he gives an account of the factors making for irreligion in those parts. The 
great reality that he deplores is the lack of priests. Towns of 40,000 souls 
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had but one priest. Hence the present generation has grown up ignorant 
of the doctrines of religion. Again, American Protestant missionaries are 
sowing the seeds of downright infidelity. Some of these so-called Christian 
ministers are violent in their attacks on Catholicism and vomit forth calum- 
nious and blasphemous attacks on all that Catholics hold dear. The one great 
effort of the Methodists is not to implant the principles of the Gospel but to 
uproot the Catholic faith from the hearts of the people. In this they make 
use of a hostile press propaganda and lately have added the cinematograph. 
The writer holds that it is only by a miracle of God’s grace that the Faith 
still remains in the hearts of the people. Again, the public school is largely 
instrumental in producing present-day ignorance of religious matters. In 
many of these schools the teachers go beyond their sphere of duty in their 
desire to teach the children that there is no hell, no future life, etc. Cer- 
tainly, he says, “the religious future of the Philippines does not look bright, 
and the priest has much reason to be discouraged. Yet there is hope. When 
the Church has recovered from the sudden and severe blow it received in the 
change of government and has adapted itself to changed conditions, it may 
flourish as gloriously as it does in the United States. History will repeat 
itself, and let us hope that a zealous clergy, animated by the love of Christ. 
will restore and intensify the glory of the old religion, ever ancient but 
ever new.” 


Speaking of the appointment of an English Ambassador to the Vatican, 
the Canadian Gazette has this to say: “There are nearly three million Roman 
Catholics in Canada. Hence the interest in the announcement that after a 
lapse of 350 years the British Government has resumed diplomatic relations 
with the Vatican. The appointment is for the time of war only, but we 
may anticipate a permanent British representation at the Vatican. France 
may soon follow England’s example. The ultimate effect of this step on the 
part of England may prove to be far-reaching.” 

















